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ABBREVIATIONS

A.G.R.: Oblate General Archives, Rome.
A.P.R.: Oblate Postulation Archives, Rome.
Annals PF.: Annals of the Propagation of the Faith
Missions OMI: Missions de la Congregation des Missionnaires 

Oblats de Marie Immaculee
Sum. P.D.: Summary of the diocesan process on Father Gerard's 

reputation of holiness.
Sum. P.A.: Summary of the apostolic process on the virtues of 

Father Gerard.

VOCABULARY

Basotho: inhabitants of Lesotho
Kaffirs: a word derived from the Arabic “Kaffir” (unbelievers) 

which in the last century was used to designate the Blacks 
of South Africa; here translated by “Africans”.

Kraal: a group of several huts.
Lesotho: the land of the Basothos, called Basutoland by the 

English.
Mosotho: an inhabitant of Lesotho.
Sesotho: the language of the Basotho.
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CHRONOLOGICAL HIGHLIGHTS

March 12, 1831: birth at Bouxieres-aux-Chenes, diocese of Nancy.
March 13, 1831: baptism; given the names Charles, John, Joseph.
February 2, 1842: first communion.
March 24, 1844: confirmation at Eulmont by Bishop A.B. Menjaud.
October 22, 1844: entered Minor Seminary at Pont-a-Mousson.
October 1849: entered Major Seminary at Nancy.
May 9, 1851: entered the novitiate at Notre-Dame de lOsier.
May 10, 1852: oblation (no. 329) and departure for the Major 

Seminary and Oblate Scholasticate of Marseilles.
March 7, 1853: obedience for the Apostolic Vicariate of Natal.
April 3, 1853: diaconate conferred by Bishop Eugene de Mazenod.
May 10, 1853: departure for South Africa.
October-November 1853: stop-over on the Island of Mauritius.
January 21, 1854: arrival at Durban.
February 19, 1854: priestly ordination by Bishop J.F. Allard, O.M.L, 

at Pietermaritzburg.
February 1855-July 1856: stay at Mission of Saint Michael.
July 1856 to the beginning of 1858: ministry at Pietermaritzburg.
February 1858-June 1860: stay at the second Mission of Saint 

Michael.
July 1860-July 1861: stay at the Mission of Our Lady of Seven 

Sorrows.
November 12 1861-March 1862: apostolic expedition to the 

Orange Free State and Lesotho.
October 11, 1862-1875: assistant to Bishop Allard, and then, 

Superior at the Mission of the Mother of Jesus Village (Roma), 
Lesotho.

1876-1897: founder and in charge of Saint Monica Mission.
1898-1914: superior, then simple missionary at Roma.
May 29,1914: death at Roma.
1940-1941: information process concerning his Cause in Lesotho 

and at Nancy.
1955-1956: apostolic process of the Cause of the Servant of God.
November 13, 1976: decree on the heroic virtues of the Venerable.
September 15, 1988: beatification in Lesotho by His Holiness 

Pope John Paul II.
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Father Joseph Gerard 
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I

CHILDHOOD AND YOUTH (1831-1853)

Joseph Gerard was born at Bouxieres-aux-Chenes, in the 
diocese of Nancy, on March 12, 1831, the first-born son of 
Jean Gerard and Ursula Stofflet.1

He was baptized the day after his birth by Father Aul- 
mont, the parish priest, and received the names Charles, John, 
Joseph.2 3

We know little about the Gerard family. The archives 
have only rare official documents which allow us to mark, 
with a few precise dates, the first twenty years of Joseph’s 
life. He himself, in his correspondence and writings over the 
course of his life, adds a few anecdotes and memories which 
barely allow us to guess at the main facts of his childhood and 
adolescent years?

The Gerard family
Joseph’s parents were farmers and lived in the village. 

Their few farm animals and cultivating their fields and vine
yards allowed them to live and bring up their children in 
poverty and at the price of much work.4

1 Cf. Baptismal Register. Joseph had two brothers and two sisters: Fer
dinand, who died very young, Jules, Elisabeth, and Barbara who died after 
he did.

2 He always signed his letters with only the name Joseph, but often in
voked his other two patron saints: Saint Charles Borromeo and Saint John 
the Evangelist.

3 Because we lack contemporary documents, we will follow here the 
depositions made at the diocesan process at Nancy by Bishop Jules Cenez, 
O.M.I., who, after 1900, met Father Gerard’s brother and sisters several 
times; and by Canon Leon Guyon, parish priest at Bouxieres-aux-Chenes 
from 1909 to 1920, cf. Sum. P.D., pp. 279-288, 335-340.

4 Father Gerard to Sister Anne Madeleine, January 31, 1913: “Our par
ents were poor.” In their letters, Barbara, Elisa and Jules, farmers like their 
parents, always said that they had to work hard to make a living and that 
harvests were rarely good, especially for the vineyard. Their letters to 
Joseph, and others from his relatives, are kept for the most part at the Postu
lation, A.P.R., L. Gerard-Famille.
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The father (1802-1868) was a man of honor, goodness, 
and profound faith. The mother (1806-1860), remarkable for 
her piety and delicacy of heart, brought up her children in the 
love of God and Mary. She often went with them on a pilgrim
age to Notre-Dame de Bon Secours (Our Lady of Help) at 
Nancy.5

In the letters to his family,6 Joseph speaks of his father 
only once to say that he had taken him for a visit to the con
vent of the Visitation at Nancy7 when he was 7 or 8 years of 
age. The memory of his mother came spontaneously to his 
memory in a sermon on the duties of parents, given about 
1899: “I recall,” he noted, “that in my childhood I used to pas
ture the horses and cattle. I was alone all day long. I was 
afraid of the other corrupt young people. I thank you, O Sa
cred Heart of Jesus! During my childhood, my dear mother 
took very good care of me. She entrusted me to the care of a 
religious sister named Odilia. How can I be thankful enough!8

Childhood and First Communion (1831-1844)
Joseph attended the municipal school run by the Reli

gious Sisters of Christian Doctrine. He made his First Com
munion at 11 years of age. It is the most deeply-rooted mem
ory of his childhood. He often wrote that February 2, 1842 
was “a heavenly day”. On February 1, 1913, he again recalled 

5 Barbara Gerard to Joseph, 1908.
6 About fifty of them remain, written especially at the end of his life 

and kept mostly at the Postulation. We know that many of Father Gerard’s 
letters to his family were kept by Canon Guyon, but they disappeared at the 
death of the Abbe Guillaume, his successor at Bouxieres, cf. Sum. P.D., p. 
335.

7 Father Gerard to Sister Anne Madeleine, March 14, 1907. Concerning 
Jean Gerard, Father Gerard’s sister Barbara wrote to him on January 1, 
1877: “I cannot express the joy we had in seeing your portrait ... Yes, dear 
brother, you are really getting old, I can’t hide it from you, but I easily rec
ognized you because your features are like those of our dear father ... I will 
tell you that I am spending this day amid many memories ... I go back to 
my dear parents when we were still children ... They used to give us special 
presents ...”

8 Sermon on the duties of parents, 1899, notebook J., p.7.
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some details of that event: “Tomorrow I will celebrate the an
niversary of my first communion,” he wrote. “It is the an
niversary of the most beautiful day of my life ... Our parents 
were poor ... Our meals were frugal, consisting of some rab
bits. Did we have sugar, wine, or coffee? I don’t remember, 
but I think not. Still today, with my 82 years, I remember that 
beautiful day. I would have wished this day to be the only 
one, with no tomorrow, that this beautiful day be the only one, 
or truly eternal, so beautiful it was, so much it filled my soul. 
I recall everything today: the procession, the hymns, renewal 
of baptismal vows, the consecrated bread ...”9

He had been prepared for this feast by the pastor, Father 
Cayens, by Sister Odilia who had taken care of him in his 
childhood when his mother had to go to the fields or to mar
ket, and especially by Mr. Richard, a pious neighbor who 
daily used to read to him and comment on some pages from 
the fourth book of the Imitation of Jesus Christ.10

The family was honored with the friendship of the Pas
tors and Assistants, especially Fathers Barbier and Cayens.11 It 
was only natural that Joseph became an altar server. At the 
time of his first communion, he merited to be received as a 
member of the Confraternity of the Blessed Sacrament and 
that of Saint Nicholas. He always went assiduously to the 
parish church. The place, religious feasts, prayer services, 
everything deeply penetrated his memory and heart.

In December 1912, he received a postcard of the church 
in Bouxieres. He thanked his sister Elisa: “Your kind letter 
and postcard,” he wrote, “all gave me great pleasure, and re
called to me the dear village of Bouxieres, the church and the 
bell tower, where I was baptized and made my First Commu
nion. The beautiful Way of the Cross which had cost 1400 

9 Father Gerard to Sister Anne Madeleine, February 1, 1913; to Elisa, 
January 9, 1897 and January 20, 1898.

10 Father Gerard to his cousin, Mrs. Vuillemin, February 4, 1902; to 
Elisa, December 4, 1912.

11 Father G6rard to Elisa, June 24, 1882.
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francs, Saint Magdalen, her beautiful painting. I still see the 
pride of the Pharisee, etc. And the altar of Our Lady of Seven 
Sorrows and the statue of Saint Nicholas and the beautiful 
bells that announced the wonderful feasts of the Church. And 
the most beautiful: the Feast of Corpus Christi. I remembered 
the good men of Bouxieres, our fathers, uncles and other ro
bust relatives who went into the woods to look for trees for 
the repositories. Besides, I recalled the good priests who led 
us in the combat of life, as the Pastor, Father Cayens, the As
sistant, Father Gendoles, Barbier, etc. I did not forget good 
Sister Odilia who was a second mother to me. What care in 
teaching us, with the Parish Priest, our catechism for first 
communion. What became of the holy man, Mister Richard 
who was our neighbor and took it upon himself to prepare me 
for my first communion for eight days?”12

According to the parish registers, Joseph received the 
sacrament of confirmation on March 24, 1844, in the church 
of Eulmont, from the hands of Bishop A.B. Menjaud, the 
coadjutor to Bishop Charles de Forbin-Janson of Nancy.

The Minor and Major Seminaries (1844-1851)
The parish priest, Father Cayens, undoubtedly discerned 

in his pious parishioner good dispositions for the priesthood. 
After having given him Latin lessons for a time, he sent him 
to the Minor Seminary at Pont-a-Mousson where Joseph 
joined the fifth form on October 22, 1844. He stayed there for 
five years.

The teachers’ notes, still kept in the institution’s regis
ters, allow us to follow him in his studies and conduct. Four 
expressions keep coming back each year as a refrain: good 
health, right conduct, satisfactory or very satisfactory work, 
fairly good examinations. The seminarian seemed somewhat 
weak in his first classes, but made remarkable progress after 
that. In 1844-1845, for example, he stood 36th out of 41 stu

12 Father Gerard to Elisa, December 4, 1912 and to his brother-in-law, J. 
Thouvenin, July 5, 1882.
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dents, and in the course of his last year from 1848-1849, in 
the first semester, he stood 12th out of 45 students.13

There are hardly any other details about those years 
spent at Pont-a-Mousson. However, at the end of his life, 
Joseph wrote that, at fifteen, he was wearing glasses;14 and 
again: “Dear Minor Seminary, ... cherished asylum of my 
youth, where I had saints for directors, and where I saw 
among my fellow students, models of virtue, young saints 
Aloysius Gonzaga”.15

We likewise know next to nothing about the holidays he 
spent with his family, except that he prepared his sister, Bar
bara, for her first communion.16 He certainly attended assidu
ously, as in the past, his dear parish church. In a letter of 
1882, recalling memories of that time of his life, he wrote: “I 
have learned with very great pleasure that the church of Boux- 
ieres has been repaired and embellished through the concern 
of your worthy pastor ... What should we not do to beautify 
God’s house, the church where he lives night and day, truly 
and substantially. Besides, that dear church of Bouxieres. it 
was there that we received so many graces, we and our dear 
relatives, the church of our baptism, and of our first commu
nion. It was also there that, during visits to the Blessed Sacra
ment or in making the Stations of the Cross, we received the 
grace to be a priest or religious.”17

In October 1849, scarcely 18 years old, Joseph entered 
the Major Seminary of Nancy, where, according to custom, he 
received the soutane almost immediately. He stayed there for 
only two academic years. We know nothing about the results 
of his study or his conduct. Father L. Guyon, a witness at the 

13 Cf. Document 1 at the end of this chapter. We find some details on 
the life at the Minor Seminary at Pont-a-Mousson and at the Major Semi
nary at Nancy from 1844 to 1851, in the death notice for Father Antoine 
Mouchette, cf. Notices necrologiques o.m.i., vol. VII, pp. 77-84.

14 Father Gerard to Elisa, April 4, 1902.
15 Father Gerard to his second cousin, Mourot, s.d. [about 1885], cf. 

Sum. P.D., pp. 281-282.
16 Barbara Gerard to Joseph, 1908.
17 Father Gerard to J. Thouvenin, July 5, 1882.
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process in the Cause for beatification and who had many let
ters which have now disappeared, stated that the seminarian’s 
heart was already somewhere else: “... His soul was con
sumed with a great thirst for a commitment. The pastoral min
istry in our Christian parishes were not able to satisfy the ar
dor of his zeal ... He had heard, in his heart’s depth, the 
irresistible call from on high to the vocation of apostolate 
among unbelievers. Without being aware of it, possibly, his 
venerable pastor, Father Cayens, who had been a missionary 
in Algeria just after the French occupation [in 1830], had led 
his pupil along this way by the account of his apostolic con
quests.” 18

Both in the Minor and Major Seminaries, Joseph met 
several Missionary Oblates of Mary Immaculate who from 
time to time revived his missionary ideal. In 1847 Father 
Leonard, a missionary to the Indians of Eastern Canada, made 
a tour of the seminaries in France.19 With a conference to the 
pupils at Pont-a-Mousson, in the spring of 1847, he stirred the 
enthusiasm of Joseph who was then a student in third year, 
and his companions, Mouchette, Mangin, and Simonin.20

That recruiting tour of Father Leonard was so successful 
that the General Administration of the Oblates had to open a 
second novitiate and that at Nancy. Father Toussaint Dassy, 
the house Superior, a good preacher and ardent recruiter, 
preached the annual retreat for the pupils at the Minor Semi
nary at the end of November 1848; he did not fail to keep 
alive the missionary aspirations of Joseph and his compan
ions.21

He again met the same young men at the retreat which he 
preached at the Major Seminary during the third week of May 

18 Sum. P.D., p. 339.
19 Cf. H. Verkin O.M.I., La tournee de propagande du Pere Leonard, in 

Etudes Oblates, vol. 26 (1967), pp. 55-58.
20 Cf. Bishop Cenez, Sum. P.D., pp. 282-283.
21 The historical Codex of the house at Nancy and Father Dassy to 

Bishop de Mazenod, December 1, 1848. When he speaks of the holy 
Oblates he knew, Father Gerard always mentions Father Dassy.
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1850.22 Finally, in February 1851, Father Nicholas Laver- 
lochere, a missionary from Hudson’s Bay, on a preaching tour 
in France for the Work of the Propagation of the Faith, 
stopped as well at the Major Seminary of Nancy. Bishop de 
Mazenod wrote about this: “Father Laverlochere will arrive 
among you (in Canada) almost as soon as my letter ... the 
good that this excellent priest has done by his trip through 
France is incalculable; the spirit of God was with him ...”23

The seminarians Gerard and Mouchette resisted no 
longer to the pressing calls of the Lord. They obtained permis
sion to enter the Oblate novitiate at Notre-Dame de 1’Osier, 
near Grenoble, and left the Major Seminary most likely during 
the Easter holidays in 1851, before Joseph had completed his 
second year of theology.

This decision of the seminarian, Bishop Cenez later 
stated, according to reliable sources, “was a rude shock for his 
parents. With great spirit of faith, they had appreciated the 
honor that God had given them in calling the eldest of their 
five children to the priesthood. But the perspective of a cer
tainly definitive separation, plus the countless dangers that 
their son was going to meet in distant countries [...] terrified 
their tender love. Influenced by that fear, they spared no re
monstration to turn Joseph away from his heroic determina
tion. It was in vain. With the help of God’s grace, the fervent 
seminarian succeeded, through entreaties, to obtain parental 
approval. Far from being insensible to the sadness of his rela
tives, he was to reap the fruits of heroism in the sacrifice of 
what he held most dear in the world. It was a definitive sacri
fice, for he would never again see his native land or family. 
However, his letters are always marked by the most lively af
fection and tender concern for his own; and right to his last 
days their memory moved him deeply.”24

22 The historical Codex of the house at Nancy and Father Dassy to Fa
ther Tempier, May 26, 1850.

23 Bishop de Mazenod to Father Baudrand, March 25, 1851, and Bishop 
Cenez, Sum. P.D., p. 283.

24 Bishop Cenez, Sum. P.D.‘. pp. 283-284, and Canon Guyon, Ibid., pp. 
339-340.
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It was when he left the seminary, it seems, that Joseph 
and his family made a pilgrimage to the shrine of Notre-Dame 
de Sion, directed by the Oblates; at the Virgin’s feet, Mrs. 
Gerard succeeded in giving her consent.25

Novitiate and scholasticate (1851-1853)
The two postulants were received at the monastery door 

at Notre Dame de 1’Osier by Brother Balain, the future Bishop 
of Nice, and later, the Archbishop of Auch. The latter wrote 
about them: “Our dear postulants seemed to us to be, from the 
first day, filled with the family spirit. They made their postu- 
lancy retreat with fervor, joyfully received the habit on May 9, 
1851, and put themselves wholeheartedly into the practice of 
the rule and all the duties of their vocation. The novitiate only 
affirmed, developed and perfected such edifying disposi
tions.”26

The Novice Master was Father Jacques Philippe Santoni. 
He did not wield any great influence on Brother Gerard since, 
on the preceding April 23, he had been named Provincial of 
the Oblates in Canada and was getting ready to leave on July 
11, the date fixed for this. Two days after his departure an
other event took place to distract the novices. On July 13, at 
Marseilles, Father Jean Francois Allard, recently appointed 
Apostolic Vicar of Natal, was ordained Bishop of Samaria by 
Bishop de Mazenod.27

From the month of July to the end of Joseph’s novitiate, 
the austere Father Gustave Richard guided him in the knowl
edge and practice of the Oblate religious life. Notes taken at 
that time by the novice, which are among the first writings 
that we still have from him,28 as well as the monthly reports 
sent by the Novice Master to the Superior General29 leave no 

25 Father H. Lebreton, Sum. P.D., p. 189; Barbara Gerard to Joseph, 
1902; Father Gerard to his family, September 23, 1869.

26 Death notice of Father Mouchette, Not. Neer., Vol. VII, p. 85.
27 Bishop de Mazenod to Father Tempier, July 13, 1851.
28 Cf. Oblate Writings, II, 4: Spiritual writings of Father Gerard, nos. 1-3.
29 Cf. Document 2 at the end of this chapter.
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doubt about Joseph’s good will. He threw himself totally into 
the practice of virtue and the religious life. On August 11, 
1851, Father Richard wrote: “I believe that the Blessed Virgin 
wishes to make a little saint of him.” On February 15, 1852, 
the assessment had not changed: “A very holy child, so hum
ble that he regards himself quite easily as the last, not only 
among the novices, but of the whole house. What a beautiful 
soul!”

The General Council had no difficulty in admitting him 
to profession which he made on May 10, 1852.30 We know his 
dispositions from the act of consecration that he made at that 
time to “The Sacred Heart through Mary Immaculate”. He 
concluded it with these words: “O God, I ask only one thing 
from you: give me, I beg you, the spirit of sacrifice which is 
the spirit of a true Oblate of Mary Immaculate. Yes, may I be 
a perpetual victim, given up to your glory for the salvation of 
souls. Give me love for my dear Mother ... May I be humble, 
mortified, charitable ...”31

On the occasion of his fiftieth anniversary of vows Fa
ther Gerard wrote: “That was one of the most beautiful days 
of my life: the good odor of my sacred commitments has still 
not faded away; May the good Lord be praised for that, may 
our dear Immaculate Mother be thanked for it.”32

A few days after his oblation, Brother Gerard left for the 
Major Seminary of Marseilles. One same roof, already too 
small, still sheltered the diocesan seminarians and the Oblate 
scholastics, under the direction of Father Frangois-de-Paule- 
Henry Tempier, Superior, and various professors such as Fa
thers Joseph Fabre, Achille Rey and Jean Joseph Marchal, 
moderator of scholastics.33

30 General Council, May 6, 1852 and Document 3 at the end of this 
chapter.

31 Cf. Oblate Writings, II, 4: Spiritual writings, no. 3.
32 Father Gerard to Father Cassien Augier, at the beginning of 1902.
33 On the personnel, studies and formation at the Major Seminary of 

Marseilles at that time, cf. Y.B., Le grand seminaire de Marseille et scolas- 
ticat o.m.i. de 1827 a 1862, in the Archives d’Histoire oblate, Ottawa, 1966, 
282 pp.
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That scholasticate year went by too quickly. Father 
Gerard does not speak very often of it in later years.34 He stud
ied privately the more important theological treatises that he 
had not yet seen, and made several retreats to prepare for Or
ders, which he received through Bishop de Mazenod’s min
istry: tonsure and minor orders in the Marseilles cathedral, on 
June 27, 1852; sub-diaconate in the Bishop’s chapel, on 
March 12, 1853; and the diaconate in the chapel of the Ladies 
of Nazareth, on April 3.35 This latter ordination remained pro
foundly etched in the deacon’s memory: “May I never, how
ever long my life,” he wrote later, “forget that April 3 when I 
received the diaconate from the hands of Bishop de 
Mazenod.”36 In fact, during the ceremony, seeing prostrate be
fore the altar three of his sons who were leaving for Africa 
and Asia, the Bishop was not able to control his emotions. 
“He was stopped by a torrent of tears; everybody was weep
ing,” wrote Father Mouchette. “Those to be ordained 
drenched with their tears the vestments on which their heads 
were resting.”37

Convinced of the solidity of the missionary vocation of 
this strongly-tempered soul, Bishop de Mazenod had given 
Brother Joseph, on the preceding March 7, an obedience for 
Natal in South Africa.38

34 Father Gerard alludes to his stay at Marseilles in a letter to Father 
Fouquet, December 26, 1902.

35 Registre des Insinuations, Archives of the Bishop’s House, Mar
seilles, 1852-1853.

36 A.P.R. DG notebook Y.
37 T. Rambert, Mgr de Mazenod, t. II, p. 634.
38 Some anniversaries, cf. A.P.R. DG, notebook Y, p.7.
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----------------------- DOCUMENT 1 ----------------------

NOTES ON JOSEPH GERARD AT THE MINOR 
SEMINARY OF PONT-A-MOUSSON39

In fifth form: 1844-1845: good health, regular 
conduct, very satisfactory work, examinations fairly 
satisfactory. Out of 41 pupils, 36th in the first 
semester, 34th in the second for excellence.

In fourth form: 1845-1846: good health, regular 
conduct, very satisfactory work, homework weak, 
lessons good, mathematics: fairly good. Excellence: 
out of 51 pupils, 41st and 37th.

In third form: 1846-1847: good health, good 
conduct, satisfactory work (with little success), home
work weak, lessons good, examination fairly good, 
mathematics fairly good. Excellence: out of 49 pupils: 
28th and 25th.

In second form: 1847-1848: good health, good 
conduct, satisfactory work, homework fairly good and 
even good, lessons good, examination good, mathe
matics fairly good. Excellence: out of 49 pupils, 20th 
and 19th.

In rhetoric: 1848-1849: good health, regular and 
good conduct, very satisfactory work, homework ac
ceptable and fairly good, lessons good and even very 
good, examination fairly good, mathematics good in 
general. Excellence: out of 45 pupils, 12th and 19th.

He was rather weak in his first years, but, as for 
excellence, as is evident, he made remarkable 
progress in the course of his studies.

39 Summary of the Registers of the Minor Seminary of Pont- 
a-Mousson, made by Canon George Girard, superior of the insti
tution at the time of the Process at Nancy, in 1940. A.P.R. DG 
III-l.
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---------------------------  DOCUMENT 2 ----------------------

MONTHLY REPORTS OF FATHER
GUSTAVE RICHARD, NOVICE MASTER 

(August 1851-March 1852)40

August 11, 1851. Brother Gerard: With fewer tal
ents, but more piety in preaching where he will suc
ceed well. He is the one from the Brothers whom Our 
Lord seems to send to us to replace our dear Brother 
Logegaray.41 An angel of modesty and candor. I be
lieve that the Blessed Virgin wants to make a little 
saint of him.

September 1851: Brother Gerard: Extraordinary 
piety, good character, mild, but reserved because of 
timidity. Ordinary talents.

October 16, 1851. Brother Gerard: Very good. I 
told Your Lordship that I believed him to be destined 
to replace Brother Logegaray, and I am strengthened 
every day in that assessment; grace is visibly working 
in this dear Brother: mortification, spirit of prayer, al- 

[ most continual presence of God, tender charity, affa
ble, going out to all his Brothers. What is most re
markable about him is that on his arrival they 
reproached him for being shy, lacking in openness; 
now he pleases all his Brothers. A profound humility 
goes along with all his other virtues.

November 16,1851. Brother Gerard: continues to 
edify us by his modesty, simplicity, mildness, ad
mirable charity. His piety is growing day by day. He is 
the model of the novitiate. Always happy and ready to 

40 Orig.: A.G.R., file: N.-D. de 1’Osier, Noviciat.
41 J.M. Logearay had started noviciate on September 20, 

1849. He made his oblation on September 21, 1850 and left for 
Natal with Bishop Allard in November 1851. Ordained a priest in 
1853, he left the Congregation some years after.
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serve his Brothers. Has made great progress in En
glish. He is the Brother Logegaray of the house.

December 17,1851. Brother Gerard: continues to 
edify his Brothers. He is eager for mortification and 
humiliations. An admirable charity, unalterable mild
ness, extraordinary piety, a total child toward the 
Blessed Virgin. He spends all his fifteen minute re
cesses in the chapel. He is our Brother Logegaray. He 
preaches well and is especially notable for his grace.

January 15, 1851. Brother Gerard: very good. It 
is striking how grace is leading this good young man. 
I am convinced that he does not forget the presence of 
God for a quarter of an hour per day. Modesty, ex
traordinary piety, mortified, charitable, kind, always 
happy. It suffices to see him at the church to feel lifted 
up to God.

February 15, 1852. Brother Gerard: a very holy 
young man, so humble that he easily regards himself 
as the last not only among the novices, but of the 
whole house. What a beautiful soul!

March 15, 1852. Brother Gerard: his piety grows 
daily thanks to his tender devotion to Saint Joseph. He 
is following very well the direction that the novices 
took about mortification as a result of their last 
monthly retreat. These retreats do a great deal of good 
for all of them.

----------------------- DOCUMENTS ----------------------

ASSESSMENTS OF BISHOP DE MAZENOD, 
THE GENERAL COUNCIL, AND OF FATHER 
MARCHAL, MODERATOR OF SCHOLASTICS, ON 
BROTHER JOSEPH GERARD (1852-1853) 
a) An excerpt from the Registers of General Coun

cils, 1844-1857. Orig.: A.G.R.
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In 1852, on May 6, the Congregation’s Council com
posed of Reverend Fathers Tempier, Vincens and 
Bellon, Assistants, and of Reverend Father 
Aubert, called to replace Reverend Father Courtes, 
absent, gathered under the direction of Most Rev
erend Superior General in order to deliberate on 
the admission to vows of several novices [...]

1 - Brother Mouchette [...]
2 - Brother Jean Joseph Gerard, born at Bouxieres- 

aux-Chenes, Meurthe, on March 12, 1831, re
ceived into novitiate on May 9, 1851. The notes of 
Reverend Father Novice Master in his regard pre
sent him as a novice perfect in piety, interior spirit 
and solid virtues, full of charity for his Brothers, 
respect and submission towards his Superiors and 
inspired with a great longing for the foreign mis
sions. Besides, he possesses good health and very 
adequate talents. Consequently, he was admitted 
unanimously.

3 - Brother Alexis Reynard of the order of lay Brothers 
[...]

b) Notes of Father J. J. Marchal, Moderator of scho
lastics. Orig.: Rome, A.G.R. doss.: Montolivet.

July 1852, Brother Gerard is an angel of purity, char
ity, and obedience. I don’t doubt that he will be a 
devoted apostle capable of the greatest sacrifices. 
His external comportment is a bit stilted, and there 
is a too-visible piety which can either edify very 
much or do harm.

c) Letter of Bishop de Mazenod to Father E. Seme- 
ria, at Jaffna, April 8, 1853. Orig.: A.P.R. L. M- 
Semeria.

Fathers V. Lacombe and A.M. Rouffiac were to leave 
on April 28, “I ordained them last Sunday with 
two others, one of whom [J. Barret] will himself 
be leaving with a truly holy deacon [J. Gerard] for 
the land of Natal ...”
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Bouxieres-aux-Chenes. 
Oak tree in front of the 
school.

The house where Joseph Gerard was born.
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South Africa and the Apostolic Vicariate of Natal with 
the first missions of Durban, Pietermaritzburg, St. Michael 
and Our Lady of Seven Sorrows. Lesotho (dark), the Orange 
Free State and Transvaal were part of the Vicariate.
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II

AMONG THE ZULUS OF NATAL (1854-1862)

Brother Gerard and his two companions, Father Justin 
Barret and Brother Peter Bernard, left Toulon on May 10, 
1853. The warship, La Belle Poule, was going to the Island of 
Bourbon in the Indian Ocean by way of Gibralter and the 
Cape of Good Hope. From the Island of Bourbon the mission
aries embarked on the Jeanne d’Arc and travelled toward the 
Island of Mauritius. They had to prolong their stop-over on 
this island for two months before finding a boat to take them 
to the Cape and from there to Port Natal [Durban], where they 
disembarked on January 25, 1854. Bishop Allard, having had 
no news of them since their departure, welcomed them with 
great joy.1

The young missionaries had not wasted their time on the 
Island of Mauritius. Father Jacques Desire Laval2 of the Con
gregation of the Holy Spirit, initiated them into the apostolic 
life and a very effective missionary method which Father 
Gerard did not forget in his ministry among the Zulus of Natal 
and especially among the Basothos in Lesotho.3 Bishop Col

1 Bishop Allard to Father Fabre, October 16,1853; to Bishop de Mazenod, 
March 7, 1854. The crossing from the Island of Mauritius to Natal Port was 
made in 10-12 days, cf. Father Sabon, in Missions OMI, 1868, p. 146. Accord
ing to the author of the death notice of Brother Bernard (Not.Necr. Vol. VII, pp. 
236-240), the Belle Poule was pushed by winds into the Bay of Rio de Janeiro 
before coming back to the Cape of Good Hope.

The principal sources for this chapter are: Bishop Allard, Memoires 1856- 
1868, A.G.R. (in English); Register of the correspondence of the Natal Mission 
from 1850 to 1862, A.G.R.: letters of Bishop Allard, Father Gerard, etc. in Mis
sions OMI, 1862, pp. 312-389 and in Annales de la Propagation de lafoi, 1857, 
pp. 94-101; 1858, pp. 30-38, as well as the letters of Bishop de Mazenod, 
Oblate Writings, vol. 4.

2 Beatified by Pope John Paul II, April 29,1979.
3 Father Gerard copied a summary of this method in his Notes, cf. A.P.R. 

DG 1-12, notebook Z, p. 178. It is a text taken from the biography of Libermann 
by Cardinal J.B. Pitra, Paris, 2nd ed. 1872, pp. 476-480; 3rd ed. 1882, pp. 462- 
466.



30 Joseph Gerard

lier of the Island of Mauritius and Father Laval were grateful 
for the services rendered by the “two good religious”, Father 
Barret who “heard confessions” and Brother Gerard who 
“baptized and buried.”4

The Apostolic Vicariate of Natal, where obedience had 
sent Brother Gerard and his companions, was a recent cre
ation. On October 5, 1850, the Congregation for the Propaga
tion of the Faith had detached this territory from the two first 
Apostolic Vicariates of South Africa, that of the Cape and that 
of Port Elizabeth, at that time under the direction respectively 
of Bishops Griffith and Devereux.

The Vicariate of Natal, located along the Indian Ocean, 
had for its boundaries, to the south: Kai, about 150 km. south 
of Durban, and the Orange River; to the north: Quilimane and 
the Portuguese Colony of Mozambique. The boundary on the 
west, in the interior, was open to further definition, but it ex
tended to the Orange Free state, Lesotho and Transvaal.5

Bishop Allard and his four companions had arrived at 
Port Natal on March 15, 1852. In 1854, the newcomers found 
only a decimated community. Father Laurent Dunne and 
Brother Joseph Compin had broken company with their Bishop 
who remained alone with Father Jean Sabon and Maurice Lo- 
gegaray. The latter were in charge respectively of the 
Catholics of Durban and Pietermaritzburg, the capital of the 
colony, where Bishop Allard had set up his residence.6

Brother Gerard became acquainted with his Bishop and 
followed him to Pietermaritzburg. Almost immediately he 
went on retreat to receive priestly ordination on February 19 in 
Saint Mary’s church.7 For several months, all the while doing 

4 Father Laval to Father Blanpin, C.S. Sp., October 30, 1853, Parish, 
archives of the Spiritans; Bishop Collier to Bishop Allard, cf. Bishop Allard to 
Bishop de Mazenod, March 8, 1854.

5 Cf. J.E. Brady, Bishop J.F. Allard, in Missions OMI1949, p. 466 and An- 
nales de la Prop, de lafoi, 1867, p. 460; 1871, pp. 208-209.

6 Notice historique sur la Cong. O.M.I., 1854, pp. 35-38.
7 Registers of the Archbishop’s house, Durban, cf. Jos Gerard ..., Positio 

super virtutibus, Documenta responsioni adnexa, p. 47; Father Gerard, Notes 
pour une notice necr. sur Mgr. Allard, A.P.R. DG.
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ministry among the white Catholics in the city, he studied En
glish and started to learn the language of the Zulus.8 His con
freres admired his facility for languages. Bishop Allard who 
always spoke English with difficulty and never Zulu, did not 
delay in taking him along on his trips to act as interpreter or to 
preach in his name.9

The first mission of Saint Michael among the Zulus (1855- 
July, 1856)

In spite of his extreme prudence, Bishop Allard, urged 
on by Bishop de Mazenod who, from Marseilles, advised and 
directed his sons on four continents, resolved to send Fathers 
Barret and Gerard to evangelize the Zulus. In the second half 
of 1854 they were sent into the midst of a population com
posed exclusively of Blacks, where they ate as they did and 
slept on the ground.10 At the beginning of 1855 they went 
about one hundred kilometers to the south where they met Chief 
Dumisa who allowed them to form an establishment among 
his tribe. It was on February 27, 1855, after a day’s retreat, that 
the two priests officially left again for their Mission, accom
panied by several Black carriers. It took four days of walking 
to get to their Mission site. Faithful to his promise, Dumisa 
received his guests honorably, gave them a hut and had some
one bring them provisions. They were the objects of the peo
ple’s curiosity: to those who inquired the missionaries replied 
that they were sent by God and did not come to look either for 
gold, silver or flocks; their mission being “to teach the people 
about the things of God and to make them good.”11

8 Bishop Allard to Bishop de Mazenod, March 8 and June 10, 1854; to the 
Work of the Propagation of the Faith, February 28, 1857; Notice hist, sur la 
Cong. ... 1854, p. 35.

9 Bishop Allard to Bishop de Mazenod, August 21, 1858 and November 
11,1860; Father Bompart to Bishop de Mazenod, April 1, 1860.

10 Notice hist, sur la Cong. ... 1854-1855, p. 33; Bishop Allard to the Work 
of the Propagation of the Faith, February 28,1857.

11 Father Gerard to his family, May 1856; Bishop Allard to the Work of the 
Propagation of the Faith, February 28, 1857; Notice hist, sur la Cong. ... 1854- 
1855, pp. 33-35; Deliberation of the Council of the Natal Vicariate, January 2, 
1855.
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The generosity of Dumisa’s tribe of Zulus did not equal 
their curiosity. No one wanted to help the priests build a hut 
and a chapel, unless they were paid a seemingly unreasonable 
wage. So the missionaries decided to go and establish them
selves among a neighboring tribe, three leagues further on, 
outside the territory of Chief Dumisa. Helped by Brother 
Bernard, they built some huts and a large chapel with stakes 
and branches. Before being able to preach, Father Gerard 
started, here as everywhere else, by being “a mason, architect, 
carpenter and laborer.”12 Besides these works, he several times 
had to make the several-days round trip to Pietermaritzburg to 
take part in the monthly retreat or to buy articles useful for the 
Mission. It was during one of these trips that he was quite sick 
in 1855 or almost drowned while crossing the Umkomazi 
river in May of 1856.13

The chapel was solemnly inaugurated on September 2, 
1855, in the presence of many people, to the singing of the 
Veni Creator and the Sub tuum. “The Africans are born musi
cians,” wrote Father Gerard. “They are enthusiastic about 
singing ... We have used this talent to give them religious in
struction; we taught them some hymns ... They also like 
singing litanies. Let’s hope that the kind Virgin will come to 
the help of these poor people ... who so often cry ora pro no
bis to her.”14

Besides their gift in singing, the priest recognized other 
qualities among the Zulus: “If they become Christians,” he 
added, “they will be as good as they are now corrupted, for 
they have a lot of good judgment, undertake nothing without 
long deliberation, and once the light will have shone before 
their eyes, they will follow it generously; but that is a miracle 
which only God can bring about by his grace.”

12 Father Gerard to his family, May 1856.
13 Bishop de Mazenod to Bishop Allard, November 8, 1855; Father Gerard 

to Bishop de Mazenod, September 29, 1856; Bishop Allard, Memoires ... in 
1856.

14 Father Gerard to his family, May 1856; Bishop Allard to the Work of the 
Propagation of the Faith, February 28,1857.
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In fact, the missionaries soon perceived that the Zulus 
lacked a basic disposition to be converted: the desire to 
change. They were proud, haughty, satisfied with their manner 
of life, with numerous superstitious practices and polygamy. 
“Let the White people leave us alone to live as we please,” 
they said.15 Bishop Allard rightly noted that to destroy 
polygamy would upset their entire domestic economy: “It 
would mean removing them from that which, in their eyes, is 
the source of their wealth and greatness.”16

In spite of good attendance at church every Sunday and 
the numerous visits of the missionaries to the huts and vil
lages or neighboring kraals, no one showed any desire to be
come Christian. Moreover, an unexpected event put an end to 
this first missionary experience among the Zulus. When a 
quarrel arose between several men of two neighboring tribes, 
Dumisa took this opportunity to take from his rivals some 
lands which he said belonged to him. The whole tribe moved 
further south a two-days-walking journey.17

On July 23, Bishop Allard decided to call the missionar
ies to himself. So, Fathers Barret and Gerard came back to 
Pietermaritzburg on August 6, 1856 and exercised their min
istry among the Whites; Father Barret spent the rest of his life 
there, and Father Gerard stayed there less than two years. He 
never forgot that first missionary experience.18 When Father 
Barret died, he wrote to his second cousin, Sister Anne 
Madeleine, on May 4, 1911: “We were comrades in arms in

15 Father Gerard to Bishop de Mazenod, September 29,1856.
16 Bishop Allard to the Work of the Propagation of the Faith, February 28, 

1857.
17 Bishop Allard to the Work of the Propagation of the Faith, February 28, 

1857 and August 28, 1859; Father Gerard to his family, May 1856, to Bishop 
de Mazenod, September 29,1856.

18 Deliberations of the Council of the Natal Vicariate, July 6, 1856; Bishop 
Allard to Father Gerard, July 23, 1856; Bishop Allard, Memoires ... passim 
during February-July, 1856; Father Gerard to Bishop de Mazenod, April 5, 
1858: “I did not waste my time ... I taught catechism to children, heard their 
confessions, and prepared myself as best I could for a new effort.”
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the struggles against the demon ... in the Missions among the 
Zulus which were really poor, difficult and sterile.”

The second mission of Saint Michael (February 1858-June, 
1860)

No sooner had Father Gerard returned to Pietermar
itzburg than he was dreaming of leaving again. Already on 
September 29, 1856, he wrote to the Superior General: “I long 
for the moment when we will be able to start our Mission 
again with greater zeal ... The times when we had to suffer 
were the most beautiful.” But, Bishop Allard needed him in 
the capital; in fact, Father Logegaray, who had been minister
ing in that city up to then, had left the Congregation at the be
ginning of August 1856.19

Bishop de Mazenod immediately sent Father Victor 
Bompart and Brother Ferdinand Manuel to Africa and they ar
rived in Natal on December 11, 1856.20 In the interim he had 
learned of the closing of the Saint Michael Mission. He did 
not hide his disappointment and, on May 30, 1857, warmly 
recommended to Bishop Allard that he start it once again: 
“There is matter for extreme concern in the lack of success of 
your mission to the Africans. There are few examples of such 
sterility ... I have difficulty in consoling myself over it since 
you were not sent to the few heretics who inhabit your towns. 
It is to the Africans that you have been sent, it is their conver
sion that the Church expects from the holy ministry she has 
entrusted to you. It is, therefore, to the Africans that you must 
direct all your thoughts and efforts.”

Always obedient, Bishop Allard decided to see Chief 
Dumisa again, who, in 1856, had not wanted to get rid of the 
missionaries but only the tribe that they were evangelizing. 
Besides, the Governor of the Colony was disposed to cede a 

19 Bishop Allard, Memoires ..., August 5, 1856, March 14, 1858; Bishop de 
Mazenod to Bishop Allard, November 8, 1855; to Father Barret, April 23, 1856.

20 Bishop Allard, Memoires ... December 11, 1856; Bishop de Mazenod to 
Father Barret, April 23, 1856.
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vast amount of land in that area to the Catholic missionaries, 
who would thus become independent of the moods of the 
Chief. On September 10, 1857, Bishop Allard wrote in his 
Memoirs that he was coming back from a twenty-day trip with 
Father Gerard. He had taken possession of the land offered by 
the Government, in the reserve of the Intonjana River, more or 
less on the site of the First Mission.

On February 15, 1858, Father Gerard left once more for 
the new Saint Michael mission, this time accompanied by Fa
ther Bompart and a Zulu to carry the baggage. In less than a 
month they set up three large huts to receive Bishop Allard 
who, reprimanded by Bishop de Mazenod,20 21 decided to be
come a bush missionary himself. He left Pietermaritzburg at 
the middle of March with Brother Bernard and learned with 
pleasure that his lodging was already prepared.22

Since the Mission now had its own property, the Mis
sionaries, in order to have the Zulus understand better the 
greatness of God, decided to build a large, solid church, with 
a wooden framework. Father Gerard, assigned to buy oxen to 
cart the wood which was abundant two leagues from the Mis
sion, found some only quite far away. He was, moreover, 
poorly received in several places.23 When he returned, Brother 
Bernard had a hard time to break in these animals. This held 
up the work which, with very little help from the Zulus, 
dragged on for over a year24 and obliged the missionaries to 
become “carters, masons, carpenters, woodcutters ... but,” 
added Father Gerard in a letter to Bishop de Mazenod on Au
gust 16, 1859, “it was always with a lot of joy, because it was 
for the good Lord.”

20 Bishop Allard, Memoires ... December 11, 1856; Bishop de Mazenod to 
Father Barret, April 23,1856.

21 Bishop de Mazenod to Bishop Allard, May 30,1857.
22 Bishop Allard, Memoires ... February 15 and March 14, 1858; Father 

Gerard to Bishop de Mazenod, April 5,1858.
23 Bishop Allard, Memoires ... May 2, July 24,1858.
24 Bishop Allard to Bishop de Mazenod, January 8,1859.
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The chapel measured 40 feet by 20 feet and its walls rose 
12 feet high, Bishop Allard reported. Built on a rise, it could 
be seen two leagues away because of its shining whiteness. 
There was a portico around it. The part of the portico which 
was built against the sanctuary was converted into small 
rooms where the Apostolic Vicar and Father Gerard lived. 
Thus, they had the good fortune to be able to visit the Blessed 
Sacrament without going out of their dwelling.25

When they had finished the construction of the chapel in 
June 1859, Fathers Gerard and Bompart spent ten days going 
around to visit the neighboring kraals to invite the Zulus to 
the blessing of the chapel and the official inauguration of the 
Mission set for July 17th. Only a hundred Zulus came. The 
sermon, prepared by Bishop Allard and Father Gerard, was 
given by the latter as usual. He developed two points: why the 
Catholic missionaries came to establish themselves among the 
Blacks and who they were exactly. After the sermon, Father 
Gerard questioned in the form of catechism some of the peo
ple present. They closed the ceremony with the litany of the 
Blessed Virgin.26

On that occasion Bishop Allard was struck by the sad
ness of the Chiefs; everyone present shared their melancholy. 
He explained their attitude as follows: “What troubled their 
minds was the thought of accepting a religion which offered 
them only spiritual benefits that they did not understand, in 
exchange for practices and customs contrary to the Gospel but 
to which they were strongly attached.”

Thereafter, the missionaries celebrated a service every 
Sunday, according to the custom introduced by the Protestant 
ministers and which some Zulus followed willingly. This ser
vice included hymns, a sermon in the form of catechism and 

25 Bishop Allard to the Work of the Propagation of the Faith, August 28, 
1859.

26 Ibid, and Bishop Allard to Bishop de Mazenod, August 21, 1859; Father 
Gerard to Bishop de Mazenod, August 6,1859.
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litanies, without the celebration of Mass in the presence of the 
pagans, at least in the beginning. During the week, the mis
sionaries spent several days in visiting the kraals to encourage 
the ones staying away to come to the Mission, and to shore up 
the good that the Sunday sessions were able to bring about in 
those who were faithful to the exercises.27

Even though they organized a singing class, multiplied 
visits, invited children, and rendered services, the Zulus did 
not change their disposition, wanted to remain pagan and 
modify nothing in their life style, especially in what Father 
Gerard considered as the two fortresses of the demon: the 
diviners and polygamy.28

In spite of this setback, the missionary seemed to be 
happy, and that for a reason that Bishop de Mazenod must 
have deeply appreciated: “Your sons,” he wrote, “have suc
ceeded in putting up ... a temple to the Lord on this land still 
covered with the darkness of paganism. So we now have the 
ineffable joy of having our divine Saviour in our midst, both 
day and night.” “It is there,” added Bishop Allard, “that each 
member of the community loves to come and pour out his 
heart and gather new strength from Jesus Christ. It is a trea
sure hidden from the Africans, but which can perform prodi
gies among them and conquer their heart.”29 30

The presence of participants at Sunday service appar
ently continued and even increased to 180 people. They also 
succeeded in teaching the Our Father.3^ Nevertheless, the 
hope of gaining conversions at Saint Michael seemed to di
minish. When he arrived there in 1858, Father Gerard noted 

27 Bishop Allard to Bishop de Mazenod, August 21 and 28,1859.
28 Father Gerard to Bishop de Mazenod, August 6, 1859; Bishop Allard to 

Bishop de Mazenod, September 14 and November 12, 1859; February 4, March 
31 and April 17, 1860; Father Bompart to Bishop de Mazenod, April 1, 1860.

29 Father Gerard to Bishop de Mazenod, August 6, 1859; Bishop Allard to 
Bishop de Mazenod, August 21, 1859, and Memoires ... June 23, August- 
September 1859. On the second Saint Michael Mission, cf. also Notice hist, sur 
la Cong. 1857-1858, pp. 23-25.

30 Bishop Allard, Memoires ... passim in 1859 and 1860, especially 
September 18 and October 19, 1859.
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that a Protestant Mission had just been set up about three 
leagues from the Catholic Mission. “What an obstacle for the 
poor Africans to see this chaos of various religions!” he ex
claimed. “They are already so indifferent and filled with pre
judice. So if we hope in human efforts, there will be no re
sults, but with hope in Almighty God the results will be 
great!” When he was travelling around the area in 1859, he 
saw as well that very near to the Mission resided “a great di
viner of the first class. He is the country’s oracle. Every day, 
one can see Africans coming from every direction to consult 
him.”

In 1860 the situation seemed to get worse. Wasn’t it nec
essary to consider a different solution? Father Gerard wrote to 
Bishop de Mazenod: “At this moment, we are in the midst of 
the most painful circumstances; everything seems lost for 
good in this place. The Africans are becoming more and more 
hard of heart ... They have the habit of ridiculing everything 
during their pleasure parties”: the Pater, baptismal water, the 
talk on death ... “Unfortunately, they all take a firm stand be
hind their leaders. No one is courageous enough to be inde
pendent and be converted. That is our present state at Saint 
Michael’s. I am not at all discouraged ; I am content in the 
post you have placed me, and if I had to start over, the poor 
Africans would still be my preference”31

Mission of Our Lady of Seven Sorrows (July 1860-July 1861)

In February 1860, Bishop Allard and Father Gerard de
cided to visit the tribe that they had tried in vain to evangelize 
at the first mission of Saint Michael. These Zulus had pulled 
back to a place about a two-day journey further south, along 
the Umzinkulu river, and were living under the government of 
Chief Maketiketi. Those who had known Father Gerard wel
comed the travellers “not as strangers, but with the same cor
diality” that they had shown before: they even declared them

31 Father Gerard to Bishop de Mazenod, April 15, 1858, August 6, 1859, 
and June 10,1860; Bishop Allard to Bishop de Mazenod, April 17,1860.
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selves ready to see the missionaries continue their ministry in 
the midst of the tribe. The Chief gave his authorization.

The two travellers returned to Saint Michael on February 
19. Two letters were waiting for them: one from Marseilles, 
dated November 1859, which informed them of the departure 
for Africa of Father Le Bihan and Brother F. Terpent; the 
other from Durban, dated February 2, 1860, in which Father 
Sabon announced the arrival of the two missionaries. This in
crease in personnel allowed the Apostolic Vicar to set up a 
second Mission among the Zulus. Father Le Bihan would 
come to Saint Michael to learn the language with Father Bom- 
part, while Father Gerard and some Brothers would make the 
new foundation.

At the beginning of May Bishop Allard gathered together 
all the Fathers and Brothers and preached their annual retreat, 
the first in two years. On May 8, he convoked his Council and 
proposed an establishment at Maketiketi’s place. On July 17 
the departure of Bishop Allard, Father Gerard and Brothers 
Bernard and Terpent took place. The trip lasted five long days 
since they had a lot of trouble in guiding the cart in which 
they had placed their baggage.32

When they could see the village they were to evangelize, 
Father Gerard proposed to the Bishop that the new establish
ment be placed under the protection of Our Lady of Seven 
Sorrows. Bishop Allard acquiesced and immediately they all 
recited the Stabat Mater. The Zulus received the missionaries 
graciously, except for the Chief of the tribe who, in spite of the 
authorization given, made “his discontent plainly known.” Nev
ertheless, the missionaries declared their decision to stay. Af
ter some explanation, the storm which was brewing subsided.

The dwelling and chapel, made out of a framework of 
wooden posts and branches, were constructed over several 
months of hard work. They inaugurated the Mission on Octo

32 Bishop Allard, Memoires ... February 19, March 6 and 27, May 8, June 
15, July 17 and 22, 1860: Bishop Allard to Bishop de Mazenod, March 31, 
1860 and November 11, 1860.
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ber 14, 1860, in the presence of more than 1400 people, ac
cording to the ritual followed at Saint Michael.

“Since we opened the Mission, the Africans continue to 
come,” wrote Bishop Allard, on November 11, 1860. “What 
will be the outcome? It is difficult to foresee ... However, we 
can already discern that they are stimulated by the action of 
grace. In our assemblies a perfect silence reigns ... We pray 
and humble ourselves ... We place all our hope in God and trust 
very much in the protection of the Blessed Virgin Mary.” 33

Father Gerard prayed and worked. He regularly visited 
about twenty kraals around the Mission, especially during a 
dysentery epidemic in December of 1860 and January of 
1861, but they sent him away “rather insolently” whenever he 
spoke about religion. He struggled with his own timid charac
ter, multiplied his visits and strove with courage to bring these 
Zulus to conversion so as to spare them a “terrible future ... 
even at the price of shedding of my blood” he wrote to Bishop 
de Mazenod, on April 12, 1861. He baptized several dying 
children, but the Zulus conceded him only one thing: their 
presence in the chapel on Sunday, without wanting to change 
anything whatever in their life.

Faced with the Zulus’ stubbornness and rejection, 
Bishop de Mazenod had written in his last letter to Father 
Gerard on September 4, 1860: “The time will come when the 
merciful grace of God will produce a sort of explosion and 
your African Church will be formed. You ought perhaps to 
penetrate deeper among these tribes ... Do not forget that you 
have been sent for the conquest of souls and remind Father 
Bompart of this also. You must not be unwilling to make an 
assault and you must pursue the enemy to his furthest hide
outs. Victory is promised only to perseverance.”

Faced with this refusal of grace by a tribe that they had 
evangelized in vain for the second time, and encouraged by 

33 Bishop Allard to Bishop de Mazenod, November 11, 1860; Bishop Al
lard, Memoires ... July, 1861; Father Gerard to Bishop de Mazenod, April 12, 
1861.
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the advice of the Superior General, Bishop Allard in April 
1861 decided to travel beyond the borders of Natal, northward 
in the direction of the Portuguese colonies, and westward to
ward the Boer territories in the Orange Free State. Father Le 
Bihan, who had recently arrived at Our Lady of Seven Sor
rows to learn the language from Father Gerard, was to stay 
there with Brother Terpent, until the Mission would be closed 
once they had found a more docile tribe.34

A serious accident which befell Brother Terpent speeded 
up events. On July 2, while setting traps, his gun went off and 
shattered his leg. Father Gerard had to obtain a vehicle, build 
a suspended bed on which to place the crippled man who was 
suffering a great deal, and drive him on an eight-day trip to 
the Pietermaritzburg hospital, where the Brother spent several 
months. During July they transported the goods and furniture 
from the Mission of Our Lady of Seven Sorrows to that of 
Saint Michael; they destroyed the former before leaving it 
definitively on July 27.35

Apostolic Trips (August 1861- March 1862)
The first expedition took place August 5-20, 1861. They 

went westward along the Umzinkulu river, as far as the chain 
of Drakensberg mountains. For the first time, after ten years 
in Africa, and in view of future trips, Bishop Allard had 
bought some horses. To explain this expense, he had on April 
20 given the following reason to the Founder: “Father Gerard 
is applying himself zealously to instructing and visiting the 
Africans of the station. After he had informed me of the fa
tigue that he suffers on these rather long trips, we have gotten 
ourselves three horses ...”

The reception was courteous everywhere but not very 
warm. Among several tribes the travellers could not even get 

34 Bishop Allard to Bishop de Mazenod, April 22, 1861; to Father Fabre, 
October 26 and 29,1861; Memoires ... April and July 2 and 9,1861.

35 Bishop Allard to the Superior General, October 26 and 29, 1861. Bishop 
Allard stated that the Zulus followed their “very respected” Chief who was not 
very favorable to the missionaries; Memoires ... April 2, 9 and 27, 1861.
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something to eat. Only one Chief would have accepted the es
tablishment of a Mission, but it was too small a tribe to con
sider establishing themselves there.36

The second expedition lasted 4 months, from November 
12, 1861 to March 1862. For some time Bishbp Allard had 
been corresponding with Father Hoenderwangers, a Premon- 
stratensian, whom Bishop Devereux, the Apostolic Vicar of 
Port Elizabeth, had left with the Catholics of Bloemfontein in 
the Orange Free State. This area was now part of the Apos
tolic Vicariate of Natal. It was good to get acquainted with it 
and to find a successor to the missionary that his superiors 
had recalled.37 The two travelers, therefore, went slowly west
ward toward Bloemfontein, stopping wherever they learned of 
the presence of some Catholic families. They would spend 
several days there, giving the religious exercises of a mission. 
From there they penetrated the lands of the Basothos, on both 
sides of the Caledon river where several White Catholics 
resided. It was thus that they were welcomed by Molapo, 
Moshoeshoe’s son, the Great Chief or King of the Basothos, 
whom the Boers called the Lion of the Mountain. Molapo was 
very interested in everything the missionaries told him. He ex
amined Father Gerard’s crucifix, asked to attend Mass, wanted 
to know what distinguished Catholics from Protestants, per
mitted them to visit the inhabitants and authorized the estab
lishment of a mission on his land, if his father would consent. 
Bishop Allard, who told these details to Father Fabre on 
March 26, 1862, concluded with these words: “We recognized 
in Molapo a man who was sincerely looking for the truth. 
Never has any other African of Natal spoken to us in similar 
language.”

Moshoeshoe lived at a two-days journey further on atop 
the little accessible rock of Thaba Bosiu. He was no less wel

36 Bishop Allard, Memoires ... August 23, 1861; Bishop Allard to Father 
Fabre, October 26 and 29,1861.

37 Bishop Allard to Father Fabre, October 29,1861 and March 26,1862.
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coming than his son, also examined Father Gerard’s crucifix 
and asked him to read a few passages from the Gospel to him. 
During their second visit on February 8, Bishop Allard asked 
permission to found a Mission amidst the Basothos. After sev
eral days of reflection, Moshoeshoe granted the authorization 
and himself indicated the convenient place, in the valley of 
the Tlo-u-tle which took in about twenty villages. Taking 
leave of the King, Bishop Allard promised to return and make 
this foundation in several months.38

A new chapter was about to open in the missionary life 
of Father Gerard, one apparently more fruitful than the first in 
the course of which, without having pierced “the enemies’ 
ranks”, he had nevertheless, according to Bishop de 
Mazenod’s expression, been “a true soldier of Christ.”39

38 Bishop Allard to Father Fabre, March 26 and 31, 1862.
39 Father Gerard to Bishop de Mazenod, April 12, 1861.
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---------------------------  DOCUMENT 4 ----------------------

APPRAISALS OF BISHOP ALLARD AND FATHER 
BOMPART ON FATHER GERARD IN NATAL.

Bishop Allard to Bishop de Mazenod, August 21, 
1858.

I have no need to tell you that Father Gerard has 
acquired great facility in speaking the language of 
these pagans and in expressing himself with dignity.

Father Bompart to Bishop de Mazenod, April 1, 
1860.

The building of our chapel delayed a little my 
study of the African language, which is truly difficult 
in the pronunciation of the dies which come up quite 
often, sounds not known in European languages, and 
rarely pronounced well by foreigners. Father Gerard 
pronounces it all as if he had learnt it as a child.

Bishop Allard to Bishop de Mazenod, November 
11,1860.

We have thought of a very important work, which, 
once accomplished, will be of immense advantage for 
our young Fathers who are still only barely practiced 
in the language of the pagans. The modes of speech in 
the African language are completely different from 
those of European languages. Unfortunately, the lan
guage of religion is unknown among them, so they 
have no words to express religious ideas. Father 
Gerard, with his great facility for languages, expresses 
himself very well in English after six months study, 
and more fluently than after six years of study and 
practice in the African tongue. At the moment, thanks 
to his constant application and rare talent, he ex
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presses himself very correctly. I proposed to him to 
elaborate a catechism in the African language that we 
would work on together and in which the questions 
and answers would be fairly long, one that would 
form a source of material for instruction. This good 
priest understood the importance of this work and has 
accepted my proposal. We are going to work on it im
mediately.

Bishop Allard to Father Fabre, August 1862.

I can only congratulate myself on Father Gerard’s 
conduct, both as a missionary and as a religious. He is 
always filled with zeal for the African Mission and is 
never discouraged.
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Moshoeshoe, the Lion of the Mountain (about 1833) 
Design by Father Joubert, published by Aime Roche, 
in Clartes australes, Lyon, editions du Chalet, 1951, P- 128, 
according to a description made by E. Casalis, Mes souvenirs, 
Paris, Society of Evangelical Missions, ed. 1933, pp. 210-211.
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A covered wagon crossing a river in South Africa. 
Engraving printed in the Annales de la Propagation 
de lafoi, 1892, p. 310.
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III

AT MOTHER OF JESUS VILLAGE (1862-1875)1

On August 19, 1862, Bishop Allard, Father Gerard and 
Brother Bernard left Pietermaritzburg for the Orange Free 
State and the land of the Basothos. This time they did not go 
with their horses trotting but with the slow steps of 14 oxen 
pulling a solid four-wheeled wagon loaded with 30 hundred
weight of goods. The trip lasted 54 days,2 beset with prob
lems, among them the death of 7 oxen, poisoned by a harmful 
plant in the Drakensbergs or drowned in crossing the Caledon 
river. “After a six-month absence, here we are again amidst 
the Basothos,” wrote Bishop Allard on November 6, 1862, 
“and we have been able to convince ourselves that the hopes 
that we had formed about the good dispositions of the 
Africans have even grown. King Moshoeshoe regarded our re
turn with great joy. In the visit we made to him, he asked us to 
instruct all his people, wishing to have us understand that he 
wanted us to establish Missions in all his States ... Even 
though Moshoeshoe is still a pagan, he showed attitudes com
pletely in conformity with the gospel. ... He has great confi
dence in us. In some way, he regards our establishment in his 
States as the sunrise of a new era which will bring happiness 
to his people.”3

First Years of Manual Labor and Waiting
The missionaries established themselves at the place in

dicated by the King, in the valley of the Tlo-u-tle, about ten 

1 The principal sources of this chapter are the letters of Father Gerard and 
Bishop Allard, kept at Rome (A.G.R.) or published in Missions O.M.I. 1864, 
pp. 1-21, 32-34, 37-45; 1866, 5-22; 1867, 61-107; 1875, 112-116, 493-516; and 
in the Annales de la Prop, de la foi, 1867, pp. 460-485; 1871, 208-224; 1874, 
462. Cf. Also Gerard, Ecrits spirituels and Journal ou Memorandum de la Mis
sion de Roma, and Allard, Memoires 1856-1868, A.G.R.

2 April 15, 1864, Bishop Allard wrote that they set up their tent on October 
11,1862.

3 The good welcome of the Basothos and the King impressed Father 
Gerard; he described it to Sister Anne Madeleine, October 15, 1910.
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kilometers from the natural fortress of Thaba Bosiu. They 
dedicated the Mission to the Immaculate Conception and gave 
it the name of Motse oa ‘m’a Jesu, or Mother of Jesus 
Village.4

The first task of the missionaries consisted in construct
ing a solid home, a painful task, with few materials and with
out the help of the Basothos, who were at first rather reserved. 
Built of bricks, the house measured 30 by 15 feet, divided into 
three rooms: a dining and living room, a dormitory, and a 
chapel. The house was completed for the feast of Easter, April 
5, 1863. However, they did not find the time to make beds and 
a table until October, after one year of living in the country.

So as not to delay too long the opening of the Mission, 
they decided to build only a temporary church, yet quite large, 
in the form of a cross, and able to hold from 700 to 800 peo
ple (85 feet by 15). This time, three Basothos agreed to help 
in the construction done according to the manner and with the 
materials of the country. It was all completed only in October, 
a little before the official inauguration of the Mission, set for 
the first of November, 1863.

Urged on by the King, Bishop Allard would have liked to 
start gathering the Basothos very much sooner, every Sunday 
in the open air. Father Gerard was opposed to that. He did not 
like using an interpreter.5 He had hoped in several months to 
learn Sesotho sufficiently well to evangelize his new flock in 
their own language, but his material occupations hindered him 
from progressing more rapidly, and they especially did not al
low him to make a few indispensable days of retreat to pre
pare well, in recollection and prayer, the official opening of 
the Mission. At last, in the last days of October, he succeeded 
in escaping “into the rocks of our mountain,” he wrote on De
cember 7, 1863, “to recollect myself before the good Lord and 
consider the way I would address ... the new and imposing au
dience I would have.”

4 For many years it was written in the Zulu manner: Motsi wa ma Jesu.
5 Bishop Allard to Father Fabre, June 30, 1863.
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They gave all possible pomp to what Father Gerard 
called “the opening of our exercises” of the Mission. As he 
usually did, he first of all made a tour of several neighboring 
kraals, while the King sent out orders everywhere that the 
men should be present. He came himself, accompanied by 
several of his sons and horsemen. A solemn Mass was cele
brated to the accompaniment of the harmonium, played by 
Brother Terpent, who had only just arrived. Father Gerard 
gave the homily. He especially explained the meaning of 
Bishop Allard’s mitre and crosier, items that attracted the Ba
sothos’ attention. The King spoke in his turn, at some length, 
“calling the more important chiefs by name,” wrote Father 
Gerard on December 7, “He recommended that they see to it 
that the Church was always filled; that they carefully refrain 
from doing the least harm to the Mission; and that he invited 
all of them, men and women, to offer us their services ...” The 
day continued with a meal of meat and beer. The King acted 
like a true father to the missionaries and to his people. When 
he visited the chapel in the evening, he wanted to see the 
statue of the Blessed Virgin from close up and to take it into 
his hands. “Oh!” exclaimed Father Gerard, “let’s hope that our 
dear, merciful Mother will have him experience some of her 
divine influence.”

The days after the feast are usually less spectacular. Fa
ther Gerard went on tour. He multiplied contacts in order to 
have himself better known and to know the inhabitants better. 
He noted, first of all, that the three obstacles to faith that he 
met among the Zulus were also present among the Basothos: 
polygamy, pagan customs and the important role of sorcerers, 
and finally the evil propaganda put out by the Calvinists of 
the Evangelical Society of Paris, which had been present in 
Lesotho for almost thirty years.

But the missionary detected signs of hope everywhere. 
As Bishop Allard, he perceived many qualities among the Ba
sothos and especially a good disposition to religion. They “are 
a very intelligent people who grasp very well religious 
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truths”; they are “honest,” “responsive to respect”, “open to 
instruction and civilization.”6

In spite of their opposition, the Protestants had in a way 
prepared the ground for the faith. They had told so many stories 
about the Catholic missionaries that the curiosity of the Ba
sothos was aroused. That contributed to having them partici
pate in large numbers at the opening ceremony of the Mission 
and the Sunday gatherings. The Protestant ministers had also 
taught a certain number of men and women how to read and 
had given them the book of Gospels. That prepared their minds 
to look for the truth. On January 13, 1863, Bishop Allard 
wrote: “The Basothos find the celibacy of Catholic missionar
ies very proper. We know, some among them have told us, that 
the Apostles left everything and that several were not married. 
Besides, when we saw our Protestant ministers, we asked our
selves where were the successors of the Apostles who had re
nounced everything and lived a life of poverty? But when we 
saw the Catholic missionaries coming, we said among our
selves: these are more likely to be the true successors of the 
Apostles, because they walk better in their footsteps.”

The Zulus had refused the faith because they did not see 
the need to change their ways. Bishop Allard and Father 
Gerard possibly had put forward too soon and in a too radical 
a manner this difficult condition, even before teaching the ba
sic elements of the faith. They were pleased to learn that the 
King’s trust in the Calvinists was diminishing; the latter had 
baptized a rather great number of Basothos, who often re
turned to paganism since nothing had changed in their lives. 
The King “would have liked to see a moral reform take place 
in his subjects,” noted Bishop Allard on November 6, 1862, 
“that is, that they become more exact in keeping the laws of 
justice, respecting other peoples’ property, that they would be
come more faithful and obedient subjects, but he did not see 

6 Father Gerard to Father Fabre, December 7, 1863; Bishop Allard to Fa
ther Fabre, April 26, 1862, January 13, 1863, April 15, 1864.
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this welcome change take place in his people. With such 
Christian considerations,” continued Bishop Allard, “in such a 
powerful Chief and who, to further this religious direction, 
gave full freedom to his wives to leave him to become Chris
tians, there is great hope that the subordinate Chiefs and peo
ple will be better and better disposed to embrace the Catholic 
religion, which alone can reform morals and make a people 
better.”

Father Gerard’s apostolic work and the first conversions.

For a year, the apostolic work was limited to Sunday 
gatherings, in the presence of a rather reduced attendance, and 
to individual encounters that Father Gerard will always place 
at the forefront of his ministry.

The Sunday morning exercises included Mass, hymns, 
and an instruction always followed by a question period and 
discussion; those in the afternoon were limited to the teaching 
of catechism, followed by a hymn in Mary’s honor. “It is a joy 
for me,” wrote Father Gerard, on December 7, 1863, “to think 
that our Basothos join with all nations of the world in pro
claiming the blessedness of the holy Virgin. May they also be
gin to say: Holy Mary, mother of God, pray for us! To be sure, 
they do not do it yet with their whole heart and soul, but it is a 
beginning; the Blessed Virgin, let’s hope, will teach them the 
rest.”

In a letter of March 15, 1864, Father Gerard seemed a bit 
disappointed. The attendance at Sunday exercises was drop
ping and he was not able to jolt the indifference which held 
sway or even the repugnance to the truths of faith. However, 
that did not shake his courage. “Ah! Very Reverend Father,” 
he wrote, “we have placed the future of our work into the 
hands of Mary Immaculate ... we will give ourselves no rest 
till we have brought back the lost sheep who have never 
known their good Master. Oh! how sad is the sight of so many 
souls who are going lost because they do not love Jesus 
Christ!”
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During the course of 1864, Father Gerard composed a 
catechism in Sesotho, taking his inspiration from Butler’s Eng
lish catechism. Bishop Allard had it printed in Pietermar
itzburg at the year’s end.7 On December 25, the two first Ba
sothos were finally admitted to the catechumenate; two others 
followed the succeeding March 2. This movement, begun like 
a drop at a time, increased little by little during the war be
tween Boers and Basothos in 1865-1868, and did not stop 
thereafter.8

The war and the Mission ’s development.

This tiny spark of hope experienced a moment of eclipse 
in the summer of 1865 because of the war with the Boers.9 
Lesotho was only a very young nation with undefined bound
aries, found in the mountain chain called Malouti and on both 
sides of the Caledon river. In 1822 a young and unimportant 
Chief, Moshoeshoe by name, had fixed his residence on the 
rock of Thaba Bosiu. Little by little, the tribes chased out of 
Natal by Chaka, a very aggressive Zulu Chief, grouped around 
him and cultivated the plains on the two banks of the Caledon, 
a territory that the Boers coveted after they had been chased 
out of the Cape area by the English. For more than 20 years, 
there were reciprocal clashes and pillaging.10 One of the most 
tragic moments of that war, at least for the Mission, was from 
August 10-15, 1865. The Boer army, which was going to en
circle the mountain of Thaba Bosiu, passed by the Mother of 
Jesus Village but did not touch the Mission. Father Gerard 

7 Bishop Allard to Father Fabre, April 15, 1864, January 4, 1865; Father 
Gerard to Father Fabre, June 1865.

8 Father Gerard started to write the diary or Memorandum [Historical 
codex] of the Mission on December 25, 1864. He always gave many details 
about the most important religious ceremonies such as the reception of catechu
mens, of baptism, etc.

9 Boers were colonists of Dutch origin who came to South Africa in the 
17th century.

10 Cf. E. Lapointe, Une experience pastorale en Afrique australe, Paris, 
1985, pp. 21-23; J.L. Richard, L’experience de la conversion chez les Basotho, 
Roma, 1977, pp. 12-15.
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who was near a wooded area where the Basothos were hiding 
was taken as a target and several shells fell near him, one of 
them going through the breviary lying at his feet. His life was 
saved, however, and he always attributed this extraordinary 
protection to the Blessed Virgin.11 The army withdrew soon 
after August 15, the day on which Bishop Allard had decided 
to consecrate Lesotho to Mary.12

There was a period of calm at the end of 1865. During 
that time the first baptismal ceremonies were performed with 
great solemnity in the King’s presence, on October 8, 1865 
and on January 6, 1866; on January 7, 1866, 12 neophytes 
were confirmed. The day after the first Catholic baptisms in 
Lesotho, Father Gerard expressed his profound joy, conse
quent to so many years of waiting. “Finally,” he wrote in the 
Mission’s Codex, “the day predestined from all eternity on 
which the Lord would start to start to shower his love and 
mercy on the poor Basothos has arrived ... Today, the holy 
Church of Jesus Christ received into her bosom the first fruits 
of the natives in these sterile African lands ... Oh! so many 
years of waiting, of failure, have made this day most agree
able and completely new for us. Yes, thanks to God’s mercy 
who saw from heaven’s height our shame among all the 
world’s missionaries, thanks to Mary Immaculate’s protection, 
thanks to the prayers of our brothers in Europe and elsewhere, 
the good Lord has finally visibly visited us, by coming to take 
possession of a few privileged souls who are the elect among 
the Basothos. The feast, the great feast has thus arrived ...”

How Father Gerard would have liked to announce that 
good news to Bishop de Mazenod! Alas, he had died in 1861. 
In his letter to Father Fabre of December 7, 1863, the mission
ary had clearly stated that the Oblates were in Lesotho “to 

11 Regarding this war, cf. Father Gerard to Father Barret, September 22, 
1865; to Fabre, November 6, 1865; Bishop Allard to Father Fabre, November 2, 
1865; to the Work of the Propagation of the Faith, December 29, 1866, in An- 
nales P.F., 1867, pp. 484-485.

12 Cf. Father Gerard’s spiritual writings, Notebooks O and Y; A. Roche, 
Clartes australes, pp. 195-199.
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carry out the orders of the Founder’s last letter.” He did share 
his joy, however, with Bishop de Mazenod’s first companion. 
At the beginning of January, 1866, he wrote to Father Tem- 
pier: “You have prayed and wept so much together with our 
very reverend Superior General and Founder ... It was only 
fitting that you, who had been present at the Congregation’s 
cradle, should also be present at the cradle of a Mission and a 
newborn Christianity, a work that the good Lord desired to 
bring about through the ministry of this same Congregation.”

The year 1865 will also remain an important date in the 
history of the Church in Lesotho because of the arrival, on 
April 25, of 6 religious Sisters of the Holy Family of Bor
deaux, accompanied by two young Oblates, Father Jules 
Marie Barthelemy and Brother Patrick Moran. Father Anatole 
Hidien, who had tome from Europe with the same group, was 
already at the Mother of Jesus Village since December 25, 
1864.

The increase in personnel allowed Bishop Allard to bring 
about a project conceived at the first meeting with Mo- 
shoeshoe: the establishment of boarding schools for girls and 
boys.13

The Brothers were to show the young how to cultivate, 
especially hemp and flax, while the Sisters were to teach the 
household arts, especially weaving, knitting, etc. Father Hi
dien, whom Bishop Allard for a long time considered to be a 
religious too little given to duty and too little prudent in his 
ministry, worked for several years at building the two schools. 
A very talented musician, trained with a Master’s degree at 
the Bourges cathedral, he also helped Father Gerard in teach
ing singing and even polyphony to the faithful.14

Having become a farmer, Brother Bernard, managed to 
feed the Oblate community and the Religious Sisters, as well 

13 Bishop Allard to Father Fabre, April 26 and November 6, 1862, January 
13, 1863, April 15, 1864; Father Gerard to Father Fabre, December 7, 1863, 
February 4, 1864.

14 Notices necrologiques o.m.i. vol. II, pp. 285-356.
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as the boarders, all the while teaching his art to the young and 
the adults.15

The Sisters welcomed their first boarding students in Oc
tober, 1865.

In 1867, Father Gerard succeeded in forming, linked to 
the Sisters, an association of Christian widows and women 
who had left their husbands. Several became catechists and 
took mainly visiting the sick as their mission. The first women 
religious vocations appeared at the end of the same year.16

On December 15, 1867, Bishop Allard blessed the cor
nerstone of Saint Joseph College for boys, but Father Bar- 
thelemy had taken in the first pupils already at the end of 
1865. The College was inaugurated on December 8, 1869. It 
developed less rapidly than the Sisters’ school through lack of 
personnel. All the priests and brothers spent some of their 
time and talents there, even Bishop Allard when he was not 
travelling.17

Various Chiefs were asking for missionaries to come to 
their people. In February 1867 a hut and chapel were built 6 
kilometers northwest of the Mother of Jesus Village; that was 
the beginning of the Saint Michael Mission, officially opened 
on July 26, 1868 in the presence of the King and about 1000 
people.

During the same years a second chapel was built at Ko- 
rokoro, 10 kilometers to the southwest. For several years these 
two outstations were without a resident priest. One of the Fa
thers went there simply to say Mass on Sunday, to teach cate
chism and visit the sick.18

15 Notices necrol., vol. VH, pp. 236-252.
16 Diary of the Roma Mission in 1867, March 19 and 21, June and Novem

ber, 1868, January 25 and June 12,1869.
17 Bishop Allard to the Work of the Propagation of the Faith, December 29, 

1866, to Father Fabre, July 25,1867.
18 We find numerous details on these two outposts in the Diary of the Roma 

Mission and Father Gerard’s notes on the St. Michael Mission, cf. Marcel Fer- 
ragne, Le Pere Gerard nous parle, vol. 2, pp. 7-112; Bishop Allard to Father 
Fabre, August 24,1868 and March 22,1871.
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The Mission was progressing. Father Gerard was well- 
inspired when he wrote to Bishop Allard on January 4, 1865: 
“The good plans you had conceived to one day see this Mis
sion flourish, always had, and now more than ever, a solid ba
sis; experience shows that they came from God.”

The crosses of the Mission and the missionaries.
In his consecration to the Sacred Heart of May 9, 1852, 

Father Gerard had written: “May I be a perpetual victim, con
sumed to your glory for the salvation of souls.” That he was, 
not only by his incessant apostolic works, but also because of 
many interior sufferings. He made a discreet reference to this 
in the Codex Historicus, for June, 1870: “The Mission is al
ways in a state of suffering. Temptations from within and 
without.” In fact, in spite of more and more conversions and 
the arrival of new collaborators, the cross was never absent. 
Internally were sicknesses, discontent, and departures, and ex
ternally the results of the war, the King’s death and the first 
defections among the Catholics.

In July 1868, Bishop Allard’s horse fell and landed with 
all its weight on the Bishop. He did not regain consciousness 
for several hours and was in bed for 21 days. In August 1868, 
Father Barthelemy, in disagreement with the Bishop, left 
Lesotho for Natal. In December of the same year, Father 
Gerard lived alone with Bishop Allard and young Father Del
tour worked too hard and suffered from exhaustion. He stayed 
in bed for a month and only resumed working on January 8, 
1869. Bishop Allard had considered his state so grave that he 
gave him the last sacraments.19

On August 17, 1869, Bishop Allard left to take part in 
the Vatican Council: he would return only in April, 1871. Fa
ther Gerard became Superior of the Mission, when a tempest 
against the Bishop broke out. Most of the Vicariate’s priests 
wrote to ask that he be changed. They found him too demand

19 Father Gerard to Father Barret, July 28, 1868; Bishop Allard to Father 
Fabre, December 28, 1868; to Father Martinet, January 21, 1869.
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ing in the practice of religious life and too strict in matters of 
jurisdiction. Certainly, from the religious point of view, 
Bishop Allard followed the least details of the Rule to the let
ter, including, each month, a fatherly visit to the priests and 
brothers, as well as the inspection of individual rooms. Peri
odically, he denounced the defects and imperfections of his 
men in Lesotho and Natal to the Superior General. After his 
accident, he wrote a long letter to Father Fabre, on September 
1868, to provide for an eventual successor in case of his 
death: “I believe that I can tell you,” he confided, “that Fa
thers Gerard and Le Bihan are men on whose virtue one can 
count ... The are filled with zeal for our Missions.” The only 
ones in Africa who could replace him were Fathers Barret and 
Gerard, but Father Barret had too little virtue whereas “Father 
Gerard is no doubt the one who excels in virtue and zeal, but 
has need rather to be directed than to direct others as Bishop.”

The Bishop reproached him especially for being too gen
erous in accepting catechumens and not strict enough in ad
ministering the Sacraments.20 Father Gerard had been the only 
one in Lesotho who had ordinary jurisdiction, and the others 
could hear confessions only in extraordinary cases and on the 
occasion of the annual retreat for the faithful which they 
preached every year from 1870 onwards. That was the key ac
cusation which caught Father Fabre’s attention, himself a 
faithful observer of the Rules. He had already made a remark 
about it to Bishop Allard who had replied on December 29, 
1868: “Father Gerard alone has direction of the Mission ... In 
a new Christianity, it is especially important to give only one 
direction.” On July 27, 1869, Bishop Allard explained himself 
once again: if in the past the Fathers could not hear confes
sions, it was due to there being no penitents; if they do not 
have permission to do so now, it is due to their lack of virtue. 
During his trip to Europe in 1869-1871, he was encouraged to 
be more flexible and understanding with his men. He 
promised to take into account the Superior General’s desires 

20 Bishop Allard to Father Fabre, September 30, 1865, May 15, 1883.
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in what concerned his duties as Vicar of Missions, but could 
not promise to follow his views in his responsibilities as 
Apostolic Vicar and in the matter of jurisdiction. Bishop 
Guibert had moreover told him that such things depended on 
his own conscience.21

During Bishop Allard’s absence, Father Aime Martinet, 
Assistant General, made a Canonical Visitation of the Natal 
Vicariate. He returned to France convinced of the need to 
name a new Bishop, stating in his report that the Fathers were 
only “phantom missionaries.”

Father Fabre sent the Visitor’s report to Bishop Allard 
and suggested that he resign. The latter replied on September 
13, 1872. He denied the basis of most of the accusations and 
affirmed that he judged it inopportune to resign; however, he 
would consent to the naming of another religious superior.22

Father Gerard suffered in silence, faced with the com
plaints and some envy from his brothers, as well as from the 
more and more intransigent and uncomfortable position of his 
Bishop whom he loved and venerated. Bishop Allard left 
Africa in June 1873 to attend the General Chapter; he never 
returned. Missions O.M.I. of 1874 announced that he had 
given his resignation “for health reasons” and that Bishop Jo
livet, by Apostolic Letter of September 15, had been named 
the Apostolic Vicar of Natal.23

Other sufferings came from exterior events. The war 
continued with periods of calm until 1868. Moshoeshoe then 
obtained the protection of England, but he had lost the terri
tory beyond the Caledon.24 On February 16, 1868, Sister 
Marie Joseph still wrote: “We are still living in the midst of 

21 Bishop Allard to Father Fabre, December 26. 1870.
22 Bishop Allard to Father Fabre, September 13, 1872 and an excerpt from 

the Act of Visitation, document 5, at the end of this chapter.
23 Missions O.M.I. 1874, pp. 397 and 546.
24 Father Gerard to Father Fabre, November 6, 1865; Annates de la Prop, 

de lafoi 1867, pp. 484-485; Missions O.M.I. 1913, p. 507; 1925, p. 338; J.L. 
Richard, L’experience de la conversion chez les Basotho, op. cit., pp. 12-15.
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the war. The Boers are still in the country and do what they 
wish.”25

The Basothos were always on the alert, ready to hide in 
the mountains at the least warning; they attended the chapel 
less assiduously. The Mission gave hospitality to children, old 
people and the wounded; that helped it to be better known and 
loved since, as Father Gerard wrote already in 1865, charity is 
“always a very persuasive language among non-believers.”26

King Moshoeshoe died on March 11, 1870. He was so at
tached to the Catholic missionaries that he asked them as a fa
vor at the beginning of his illness not to abandon him. They 
did not need the invitation to gladly fulfill such a duty of 
charity. “Even though our Mission is three leagues away, we 
went there, in good weather and bad, day or night,” Father 
Gerard wrote to Bishop Allard on April 20, 1870. Calvinist 
Ministers were continually around the sick man’s bed. Father 
spoke “urgently of his salvation” to him. Urged on by the 
Catholics and pestered by the ministers, the King did not dare 
make a choice and died without receiving baptism. “I felt one 
of the deepest sorrows that I have ever endured in my life”, 
concluded Father Gerard who simply attended the funeral 
conducted by the Calvinist ministers.

At the beginning of their stay with the Basothos, the mis
sionaries learned that the Protestants had baptized many peo
ple, about ten of the King’s sons among them, most of whom 
returned to paganism. “Thus, our religion has lost some of its 
prestige,” Father Gerard sighed.27 In order to avoid such set
backs, he tried to form his future Christians well.

At first, he did not accept to the catechumenate anyone 
who had not seriously decided to change his life. The catechu
menate, as we understand it here, he wrote in June, 1865, “is 
already a certain practice of the Christian religion, and a re
nunciation of evil practices: polygamy, circumcision, worship 

25 Cf. M. Ferragne, Le P. Gerard nous parle, vol. 2, p. 146.
26 Father Gerard to Father Fabre, November 6,1865.
27 Father Gerard to Father Fabre, February 4, 1864.
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of false gods, etc. Before being admitted to the catechume- 
nate, the Basothos make a promise to keep the Ten Command
ments.”28 He prolonged the catechumenate from six months to 
a year and continued to follow the neophytes closely for a 
long time through instructions and catechism teaching which 
he considered an essential element of evangelization.29 He in
vited the Christians not to mix too much with the pagans30 and 
insisted that they wear some external signs of belonging to the 
Catholic Church. At the time of their baptism, the neophytes 
received, as distinctive signs, the crucifix, the miraculous 
medal and the rosary which they wore around their necks. 
They greeted catechumens with the words: May Jesus en
lighten you. The latter replied: May Mary pray for me. Neo
phytes adopted the greeting in use among the Oblates: Praised 
be Jesus Christ and Mary Immaculate.31

In spite of these precautions and this combination of 
Christian practices, the demon succeeded in winning back 
some people. In the Mission’s Codex Historicus, Father 
Gerard deplored these apostasies that began at the end of 
1869. On November 13, he spoke “of the unfortunate defec
tion of Helena, Josephine, and Sophie.” On March 30, 1870 it 
was a scandal given by one of the most important Christian 
couples of the Mission at Saint Michael to the point that the 
young Christianity seemed to waver.32 In June of the same 
year he was grappling with a sort of rebellion and spiritual 
crisis among the school girls. Several were tempted with pa
gan ideas. “Two or three seem to be moved by an evil spirit, 
saying they have no longer any faith.” Several did not want to 

28 Father Gerard to Father Fabre, June 1865.
29 He spoke about it often in his Retreat Notes especially in 1879 and on 

January 6,1881.
30 He even considered creating a village reserved for Christians; this plan 

had no follow-up. Thus the neophytes were able to be leaven in the mass, cf. E. 
Lapointe, Une experience pastorale en Afrique australe, op. cit., pp. 70-71: 
Richard, op. cit., pp. 57-58.

31 Diary, of the Roma Mission, January 6, 1867; Father Gerard to Father 
Tempier, beginning of 1866; to Sister Anne Madeleine, October 15,1910.

32 Cf. A. Roche, Clartes australes, op. cit., pp. 230-232.
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go to confession any more except to Father Hidien.33 He was 
not authorized to hear confessions unless exceptionally, in the 
judgement of the Bishop, or in his absence, that of Father 
Gerard. Father Hidien, it seems, profited by the absence of the 
Bishop to force the Superior’s hand and became the regular 
confessor at the school. Father Gerard gave in for a time but, 
after a retreat, took the situation in hand once again.

It is certain that the missionary suffered because of these 
defections; he did not cease thereafter to call the lost sheep 
back to the flock. He mentions it often in the Mission’s 
Codex. To make a greater impact on the minds of these culpa
ble, he was not afraid, like the prophets, to use symbolic ges
tures, like the one he mentions on September 29, 1869. “The 
feast of Saint Michael was very beautiful ...” he wrote. “What 
happiness I felt during Holy Mass. I felt more devoted to Jesus 
Christ. That day, I took a white cloth with which we cover the 
head of those baptized and went to find Helena. I spoke with 
her a long time, all alone. I saw weakness and wounded pride 
there. At the end, I took the cloth and showed it to her; it was 
her baptism, what had she done with it? She had torn it in 
three, gave one part to her passions, another to heresy and an
other to paganism. She was terrified, but she said nothing. Poor 
woman! How far a temptation not resisted can lead!”

On those who wanted to return to the bark, Father Gerard 
imposed public penances. He enumerated several of them in 
the Codex in October 1874: stay “at the Church door during 
Mass and that for three years”, “to build two chapels in their 
village”, etc. He added: “The priest also, wishing to ask God 
for the grace of obedience for his poor neophytes, ... did 
public penance in the chapel. They were amazed on that occa
sion...”34

33 Diary of the Roma Mission and the severe letter of Bishop Allard to Fa
ther Barret against Father Hidien. It was during Bishop Allard’s absence that 
Father Deltour, who had only recently arrived in Lesotho, wrote to Father Fabre 
on May 30, 1870, against Bishop Allard and, indirectly, against Father Gerard 
whom he found to be too submissive to his Bishop, and, like him, too demand
ing in the matter of poverty.

34 Public penances, cf. Sum. P.D.. pp. 51,207, 313.
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Thirteen years of apostolate: an overview
Bishop Jolivet made his first visit to Lesotho from July 7 

to September 5, 1875. He reorganized the personnel, and, ac
cording to Father Gerard’s expression, gave it a general 
shakeup.35 The latter in two long letters recounted that visit 
and gave an overview of the Mission.36 The Oblate personnel 
of the Mother of Jesus Village or Roma37 was made up of four 
priests and three brothers who served the central mission and 
two outposts. Four hundred and eighty eight Basothos were 
baptized in ten years and the number of catechumens was go
ing up. Ninety pupils were boarding in the two schools. An 
important farm and mill furnished food for everyone. The 
missionaries performed thirty Christian marriages and toler
ated the custom according to which a young man who asked 
for a girl in marriage had to present her parents with a herd of 
ten or even twenty cattle. However, they imparted a better un
derstanding of the woman’s dignity and the meaning of this 
donation. In the end, Father Monginoux would be responsible 
for the Saint Michael Mission and Father Deltour for that of 
Korokoro. Father Gerard, released from these two missions, 
rejoiced in saying that from then on he would “have more 
time to dedicate to useful translations and to seek out the most 
recalcitrant pagans.”

35 Father Gerard to Bishop Jolivet, June 27, 1901.
36 Father Gerard to Bishop Allard, August 2, 1875; to Father Martinet, 

September 10, 1875; Missions O.M.L, 1873, p. 438.
37 As long as he was at the Mission, from 1862 to 1875, Father Gerard al

ways called it Motse-oa-‘m’a-Jesu or Mother of Jesus Village, even if he knew 
very well the name of Roma that the Protestants gave it, cf. Father Gerard to 
Father Fabre, November 6, 1865. The Basothos more and more followed the 
custom of the Protestants and soon the name Roma was the only one known. 
After his appointment to Saint Monica, Father Gerard himself spoke more and 
more of Roma, cf. Father Gerard to Sister Anne Madeleine, October 15,1910.
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EXCERPTS FROM THE ACT OF VISITATION 
OF THE NATAL VICARIATE,

BY FATHER A. MARTINET, INFORMATION, 1872. 
Orig. A.G.R. file 3.

The Mission of Motse-oa-‘m’a-Jesu [Mother of 
Jesus Village]

“[ ... ] The Church of Motse-oa-‘m’a-Jesu,” wrote 
Father Gerard, “had been built as a provisionary 
church. It was from blocks of earth. Today it has 
fallen into ruins and everyone’s heart suffers greatly 
to see the Divine Master so poorly lodged.”

It is impossible to form an idea of the miserable 
state that this indescribable hovel presents. The 
Bishop himself cannot deny it and gives an excuse 
that in our opinion has no value. The first time that he 
took me into that shack, he said to me: “Our church is 
very poor, but it cost us nothing.” The Bishop’s whole 
policy is revealed in that expression: make everything 
out of nothing — but one must be God to succeed 
therein. The church of Motse-oa-‘m’a-Jesu cost noth
ing, but it also has no value, and is unworthy of its 
purpose [... ]

The living quarters are made up of a small square 
pavilion of bricks, fairly well built [n.2 ... ]. There we 
find the Bishop’s apartment and the Reflectory; a sec
ond pavilion, equally isolated, is where Father Gerard 
lives [n.3] plus a series of cells placed on the same 
line as the preceding one [nos. 4-7 ... ]. The Bishop’s 
pavilion is [ ... ] fairly good. The rest are nothing to 
talk about. The cells [3-7] have what one could de
scribe as the most elementary and are poorly done. 
They are situated on the slope of the mountain in a 
horizontal direction. The sod walls are about 6 or 7
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feet high. The interior floor is beaten hard, but not 
level, so that one can not easily place a table or chair 
on it, unless you level it for a special item. The bed 
even more so has a very noticeable incline; it is good 
to prevent blood running to the head but, in spite of its 
undue length, you find yourself half out of bed in the 
morning. The roof is caving in on all sides, and needs 
to be repaired all around [... ]

The only two buildings which merit the name are 
the two schools and everyone remarks that they were 
put up during the Bishop’s absence [... ]

On Sunday, Father Deltour goes to say Mass at 
Saint Michael [ ... ] On Wednesday, Father Gerard 
spends the day there. He visits the Catholics to 
strengthen them and the pagans to convert them [... ]

Korokoro is one of the most populated areas of 
Basutoland [... ] On Saturday morning, Father Gerard 
leaves on horseback from Motse-oa-‘m’a-Jesu, says 
Mass at Korokoro, spends the day there instructing 
neophytes and catechumens; on Sunday he says Mass 
for them, gives them an instruction and hurries back 
to Motse-oa-‘m’a-Jesu to give the sermon at the Mass 
said by the Bishop. It is often noon, sometimes one 
o’clock, when Father Gerard arrives and Mass begins. 
An hour after this first exercise the second one takes 
place: it consists of short vespers and an instruction. 
They eat after the second exercise; the Africans who 
come from a distance leave, and in the evening, there 
is Benediction of the Blessed Sacrament for the two 
communities, the two schools and the local Africans 
[•••]

An African is generally simple, truly hospitable, 
likes to chatter, is very jovial, and often spiritual [ ... ] 
In general, the pagans show no hostility towards us.
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One even wonders if they are capable of hostility 
[ ... ] The common character of this race is mildness; 
they almost never become angry and almost never 
strike their children [ ... ] They understand good be
havior and are not lacking in delicate sentiments 
themselves; so, it is easy to inspire attachment and 
gratitude [... ]

The good being done is serious [ ... ] The services 
are followed faithfully, even during the week [ ... ] 
The instructions are listened to attentively. The 
Africans are eager to learn. Father Gerard’s only fault 
is being too long, for he repeats himself too often. The 
catechumens come from far away to attend catechism. 
The hymns are sung with a lot of harmony and enthu
siasm [... ]

Lesotho: its main missions in 1914



68 Joseph Gerard

Pr
op

er
ty

 o
f t

he
 M

iss
io

na
rie

s a
t t

he
 M

ot
he

r o
f J

es
us

 V
ill

ag
e (

Ro
m

a)
. 

D
es

ig
n 

m
ad

e b
y 

Fa
th

er
 M

ar
tin

et
 d

ur
in

g t
he

 C
an

on
ic

al
 V

isi
ta

tio
n,

 18
70

-1
87

2.



At Mother of Jesus Village 69

3
GO

o4->
co

- N m ir.

o o

GO

5
(N

<D 
’S o

'sO





71

IV

FOUNDER AND DIRECTOR OF THE 
SAINT MONICA MISSION (1876-1897)

In order to give a new elan to the missions among the 
Basothos, Bishop Jolivet wanted to make a foundation at Mo- 
lapo’s place in the country’s northwest, a hundred kilometers 
from Roma.1 In October 1875, he sent Father Gerard there on 
an exploratory trip; with him went young Father Monginoux.

Molapo had been the first Chief that Bishop Allard and 
Father Gerard had met in 1862. This second son of Moshoe
shoe had welcomed them and directed them to his father at 
Thaba Bosiu.2 In two days, after several setbacks, the two 
missionaries presented themselves to Molapo who received 
them coldly. Baptized by the Calvinists, but having reverted to 
paganism and polygamy, “he had,” wrote Father Gerard, “nat
urally a little antipathy to everything that has to do with reli
gion.” 3

After the customary greetings, Father Gerard explained 
the reason for his visit. Molapo felt it would be good to con
sult the English magistrate of the region, Major Bell. Being 
married to a woman who had studied with the Sisters at Gra- 
hamstown, the Major replied to him: “All that I know about 
the Romans is good, welcome them.” Molapo then pointed out 
the site of the future Mission, among the ruins of an old kraal, 
on the edge of a large plateau at the foot of which ran some 
streams and the Khomokhoane River.4

At the Vicarial Council of February 1876, Father Gerard 
was designated for the new foundation and replaced at Roma 

1 Father Thommerel wrote in Missions O.M.I., 1920, p. 133, that Bishop 
Jolivet at that time confided to Father Gerard the territory which is today the 
diocese of Leribe, about 160 kilometers long and 130 wide.

2 Bishop Allard to Father Fabre, March 26, 1862.
3 Codex of Saint Monica, October, 1875
4 Ibid, and Father Gerard to Father Fabre, November 22, 1876; to Sister 

Anne Madeleine, December 25, 1912.
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by Father Le Bihan; but Bishop Jolivet wanted to give him a 
chance to rest first. He sent him to Pietermaritzburg to have 
two translations in Sesotho printed: the gospel according to 
Saint Luke and a short universal history of the Church.

After thirteen years at Roma, Father Gerard had left the 
place for the first time in the beginning of July 1875, to wel
come Bishop Jolivet at Bloemfontein.5 So now in 1876 he was 
able to see Natal again and survey the work of the Oblates in 
Africa. If in all his preceding letters he saw only the Mother 
of Jesus Village, in that of April 10, 1876 to Bishop Allard, he 
spoke of the convent at Bloemfontein as “a beautiful building 
which will overlook the whole city”, of Pretoria where Bishop 
Jolivet will send a priest into the gold mines (Transvaal) and 
of the Diamond Fields (Kimberley) which will be given two; 
the works of Pietermaritzburg and Durban he found mar
velous, especially the schools filled with children. These 
schools they had been able to build thanks to the good govern
ment of Bishop Allard who “knew how to profit from the op
portune moment to buy the properties”, and who “knew how 
to econopiize”.6 The apostle notes that the population was 
growing to such an extent that one could no longer recognize 
Durban. He especially saw souls to be saved: “How many 
souls, how many souls,” he exclaimed, “ and almost no one to 
take care of them!”

Foundation of the Saint Monica Mission

After being away for three months, Father Gerard re
turned to “the land of the Basothos”, but it was only to say 
goodbye to his brothers and sisters, catechumens and neo
phytes. He admitted to Father Fabre on November 22, 1876, 
that this separation was not easy: “When one has been among 

5 Father Monginoux to Father Martinet, 1875, cf. Missions O.M.L. 1875, 
p. 508.

6 We feel here that Father Gerard is still defending Bishop Allard against 
Father Martinet who, in his Act of Visitation of 1872, had mercilessly accused 
the Bishop of stinginess and poor administration.
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the poor ... the instrument of divine grace,” he wrote, “un
breakable bonds between their souls and the missionary re
sult.”

Father Gerard and Father Barthelemy, who was back 
from a long rest, left on horseback with some provisions and 
13 pounds sterling. On the first of June they arrived at the 
chosen site which they had decided to call Saint Monica. 
Brother Mulligan was to follow them, at oxens’ pace, with a 
wagon loaded with the indispensable materials needed to start 
a Mission. Even though he was skilled in all trades, the 
Brother could not advance apace: the wagon was too light and 
always tipped over.

While waiting for their luggage and the necessities to 
celebrate Mass, the two missionaries started to build a hut. 
The southern winter was beginning and they suffered a lot 
from the cold and hunger. They managed to survive only 
through the help of two benefactors: Mafisa, a Mosotho from 
the district who shared his black bread with them, and Mr. 
Ryan, an Irishman from Ficksburg, in the Orange Free State, 
who lived a few kilometers from the Mission. He furnished 
them with something to eat, money, and at his death several 
years later, left them enough money to build a school.

Tired of waiting, Father Gerard went himself to get the 
wagon at the end of July. The two priests and Brother Mulli
gan were able to enter their hut on the feastday of the As
sumption. After that they started to build a chapel with bricks. 
The Basothos helped to prepare and bake the bricks, while a 
mason, Mr. Moran, put up the walls of a room 60 feet long 
and 18 feet wide. Meanwhile, Bishop Jolivet had sent from 
Natal the lumber for framing, as well as the doors and win
dows for the chapel and future house from Natal. On Sunday, 
February 11, 1877, he came himself to bless the chapel and 
begin the Mission’s religious services.

Following a ritual that he was using for the fifth time, 
Father Gerard first went around to nearby kraals to announce 
that, “the great day has come, the one on which the good Lord 
is to speak to all the Basothos of the district through the 
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mouth of his ministers.”7 To give even more solemnity to the 
ceremony, Fathers Monginoux and Le Bihan came from Saint 
Michael and Roma, along with two Sisters of the Holy Family 
and several Christians. A dozen white people, merchants in 
the neighborhood, and many Basothos came from all over; 
only Molapo and his attendants were not at the gathering. 
Bishop Jolivet celebrated the Mass during which the Father 
Superior gave the homily and presented the missionaries: 
“Who are we, what have we come to do here?” he asked. To 
the first question, this time he was able to reply: “We are 
friends of the Basothos, we already know each other through 
King Moshoeshoe who liked to come to take part in the feasts 
at Roma, especially during the Boer war; we are also children 
of the same Father, God the Creator who sent his Son Jesus 
Christ to earth. What have we come to do? Every Mosotho, 
when he looks into himself, ought to discover two thoughts: 
the desire to know God and the desire to be cleansed. We offer 
you the power to satisfy these two desires... We are ambas
sadors for Christ, and like him, we have come for you, to live 
and to die for you.”

After the religious ceremony, following the custom of 
the land, there was the material feast where meat and beer 
were abundant. Before leaving on the following Thursday, 
Bishop Jolivet visited Molapo and “especially,” wrote Father 
Gerard, “he gave us the Blessed Sacrament to live with us, to 
be our refuge, strength and consolation. The good Saviour 
will always be there, to tell us: little flock, do not be afraid” 
(Luke 12, 32).

The seed is cast upon dry soil.

When writing to Father Fabre on November 22, 1876, 
Father Gerard said: “We will soon enter into the arena. There 
we await the prince of darkness... however, we trust in God, in 
our Immaculate Mother and in our patroness, Saint Monica.”

7 Saint Monica Codex, February 1877.
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The descent into the arena was made without fanfare. Af
ter 9 months of home visits and prayers, less than fifteen peo
ple, mostly men and youth, came to Sunday instructions. In 
order to get the women more interested, Father Gerard ob
tained three Sisters of the Holy Family who came from Roma 
at the end of October and opened a school already on Novem
ber 4, 1877. The two missionaries had had the time during the 
summer to build them several huts.

After having spent two years at Saint Monica Father 
Gerard told Father Martinet that the harvest had not yet 
sprouted, the missionaries were still, he wrote, in the situation 
described in verse 6 of psalm 126: “they go forth weeping, 
sowing the seed.’’The reasons for this obduracy of the Ba
sothos appeared to be many: the women were difficult, lazy, 
indifferent, often hindered by their husbands, the men thought 
only of their fields, the many circumcision ceremonies and pa
gan celebrations, the presence of two Protestant missions in 
the area, one Calvinist and the other a ritualistic sect, finally, 
the presence of several European merchants “who are not al
ways examples of virtue.” “I see nothing but obstacle upon 
obstacle and a frightening resistance,” concluded Father Gerard 
on October 12, 1878. “We do not lose courage, however.”8

More than ever during this period the missionary prac
ticed an apostolic method in which he excelled, that which his 
brothers labelled “angling”9 or which he himself called the 
foot apostolate, “sermo pedestris”,10 that is, visiting the kraals, 
talking with everyone he met, individual instruction to 
whomever showed a little interest in religion. In 1876-1878, 
he even taught school to a few young people twice a week in 
the hope of reaping some fruit therefrom.

8 Ibid., November-December 1877, January-February, 1878; Father Gerard 
to Father Fabre, November 22, 1876; to Father Martinet, July 17, 1878; The Su
perior of the Sisters at Roma to the Mother General of the Sisters of the Holy 
Family, April 1879.

9 A. Roche, Clartes australes, p. 244.
10 Retreat notes from the summer of 1866. He had read the life of the Cure 

of Ars at that time, where he found that expression.
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Conversions will also be individuals and extremely few: 
a girl became a catechumen on the first of November 1877, 
three young men during January and March 1878. On that oc
casion Father Gerard wrote in the Mission Codex: “ May the 
good Lord be thanked a thousand times over for this grace!... 
but what disturbs me a little are that their girls are not con
verted and are so infatuated with paganism... We must pray 
very hard for them to the Blessed Virgin and to Saint Monica, 
that is her Mission.”

To remind the Basothos of the area of the Mission’s pres
ence and to show them what a baptism among Catholics 
means, Father Gerard finally organized a (first) solemn bap
tism for the feast of August 15, 1878. Five future neophytes 
prepared themselves by an 8-day retreat. Bishop Jolivet, and 
Fathers Monginoux and Le Bihan, and several Christians from 
Roma and the surrounding area came to take part in the cere
mony. There was a large pagan attendance. Father Gerard 
preached “on baptism, it’s divine origin and admirable effects, 
God’s work who is so kind and merciful to everyone”, and on 
the necessity for everyone to “come and wash in this divine 
spring.”

The material feast followed with an abundance of beer 
and meat, prepared by a pagan friend who showed himself to 
be most generous. The day after this “radiant” day, Father 
Gerard wrote in the Mission Codex: “How many great things, 
through Our Lady’s prayers, the Sacred Heart has to work for 
this poor Mission! This poor Mission has had days of suffer
ing, humiliation and abandonment; today was a day of glory 
and joy shining upon it, a day of blessings for the fortunate 
catechumens and for the country, a merciful visit from God... 
it made a great impression on many of the pagans. The food 
was abundant and sufficient. Several people were moved and 
spoke of being converted. Our holy religion appeared in its 
glory for the first time. The pagans were astonished to see 
very many Basotho baroma (Catholics), and to see them 
happy and joyful, loving, kind, pious and well dressed.”11

11 Saint Monica Codex, August 1878, and Father Gerard to Father Fabre, 
October 12,1878.
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The Mission ’s material situation. Poverty and solitude.

Saint Monica Mission, started in misery, slowly devel
oped amidst great poverty. Brother Poirier wrote in 1899 that 
Father Gerard had left Roma with nothing and after that “ they 
refused him any help, even that ordered or authorized by 
Bishop Jolivet.” In 1889, the missionary was still supporting 
himself with the annual 40 pounds sterling sent by the Apos
tolic Vicar, whereas at the central Mission of Roma they spent 
that much in one day joyfully to celebrate the first of Jan
uary.12 In 1894, Saint Monica Mission received 70 pounds 
sterling, while the central Mission spent 650 a year: yet they 
both fed the same number of boarders in their schools.13

To live and support three Sisters and from 10 to 20 
boarders,14 the missionary had been forced, besides his pas
toral work, to exercise “every trade in the world”, as he wrote 
to his sister in 1891, that is, to be a “lay brother, mason, car
penter, wagoner, farmer, doctor ..., peace officer, [and last of 
all] a missionary faced with 2,500,000 pagans.”15

To carry out these tasks, they left him almost always 
alone except for the first two years. With Father Barthelemy 
he built the first huts and chapel, seeded the garden and 
planted trees.16 During the next fifteen years his only occa
sional companions were young priests who came to learn 

12 Act of Visitation of Saint Monica, January 8, 1889; Father Poirier to 
Father Soullier in 1889; Father Porte, Reminiscences, cf. Missions O.M.I. 
1896, p. 303: “New Year’s Day is a national feast instituted by the Oblates. The 
whole nation, so to say, follow their Chiefs who come to wish each other a 
Happy New Year and to enjoy themselves with public games, followed by 
horse races ...”

13 Monginoux Report, December 12, 1894.
14 11 children in 1878, cf. Saint Monica Codex, October 27, 1878; 20 in 

1889, cf. Act of Visitation, January 8, 1889; 20 again in 1896, cf. Father Gerard 
to Father Augier, January 10, 1896.

15 Father Gerard to Elisa, January 25, 1891.
16 Father Barthelemy was sent to Korokoro in July, 1878, cf. Father Gerard 

to Father Martinet, July 17, 1878; to Father Fabre, October 12, 1878.
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Sesotho: Father Biard in 1879,17 Fathers Porte and Vernhet in 
1881,18 and Father Cenez in 1891.19

In 1886, Brother Poirier also stayed there for several 
months.20 Bishop Jolivet had allowed him to spend a year of 
rest at Saint Monica; he spent part of it at Gethsemane Mis
sion, under construction at that time. Brother Poirier had good 
recollections of his several months of rest. “At Saint Monica,” 
he wrote in 1889, “my soul and body took on a new life. The 
year that I spent there was like a long, peaceful retreat which 
abundantly made up for the past ... Bishop Jolivet’s wishes 
could be accomplished only thanks to the holiness of Father 
Gerard who made him understand that all worldly goods are 
vain, the extreme opposite [from the Mission] of Roma.”

Father Gerard several times dared to ask that a Brother 
be sent to him to take charge of the material needs of the Mis
sion;21 he received one only at the beginning of 1893 to super
vise and teach the boys at the school.22

With some additional help from the Apostolic Vicar, aid 
in money or material from some benefactors, especially from 
the white farmers in the Orange Free State, and with the col
laboration of his catechumens and neophytes, he was able, lit- 

17 Father Gerard to Father Fabre, October 12, 1878; to Elisa, January 2, 
1882; Saint Monica Codex, June 1881.

18 Codex, June 1881; Father Porte, Reminiscences, cf. Missions O.M.L 
1896, p. 269.

19 Codex, August 15, 1891, July 1893; on January 3, 1890, Father Gerard 
wrote to Elisa that he had a Scholastic Brother as companion; another Priest 
must have spent some time there in 1889. Father Soullier wrote to Father 
Gerard on July 24: “Knowing the care that you are taking to instill in this young 
man love for the Africans and zeal for the apostolate ...”

20 Codex, May, 1886; Father Porte to Bishop Gaughren, February 25, 1887; 
Brother Poirier to Father Soullier, 1889.

21 Father Gerard to Father Martinet, July 17, 1878; to Father Soullier, April 
1889.

22 Brother Weimer stayed there from 1893 to 1896, was then replaced by 
Brother Poirier, cf. Codex, April 1894; Father Gerard to Father Soullier, 
November 30, 1893 and January 10, 1896; to Elisa, June 27, 1894, to Father 
Augier, January 10, 1896.
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tie by little, to build in 1880-1881, a brick house and school 
for the Sisters, and one for the missionaries in 1882-1885.23

In his letters to his sisters and brother who were farmers, 
Father Gerard liked to give details of his manual work and of 
the material state of his Mission. On July 17, 1878, he already 
wrote to Father Martinet: “... First of all, we and the Sisters 
are still living in round huts. We occupy a fenced-in property 
of about 100 paces square. The chapel, a pleasant building, is 
located in the middle. On either side, at a good distance, are 
all our huts in one line. Behind these huts is a tree park: [eu
calyptus, acacias] and peach trees. Lower than the land on 
which we have built, there is a little valley with several very 
abundant springs. At the end of this little valley are the fields 
that we have just cleared, which can be irrigated from the 
stream formed by our springs. You can understand that the site 
is ideal for an establishment. The view is very beautiful. But a 
lay Brother would be needed to get the best out of the soil and 
to take care of everything.

“We have a little yoke of oxen, an old wagon, some 
horses, a plough, some goats and a rather beautiful back-yard. 
We have a mill on the other side of the Caledon, among the 
Boers. One can go and come back in one day ... There is no 
heating wood here. We have to plant trees first; while waiting 
we make fire with cow dung, or manure, cut in pieces and 
dried...”

On January 2, 1882, he explained to his sister Elisa what 
Christmas was like at Saint Monica: “You want to hear some 
news from your brother. We have just celebrated Christmas 
and New Year’s as you did at Bouxieres, with a few differ
ences. The icy climate at your place reminds us very well of 
the Divine Child’s sufferings when he shivered with cold, and 
explains the presence of the donkey and ox warming the small 
limbs of the Divine Child.

23 Codex, March 1878; Retreat 1882; Father Gerard to Bishop Jolivet, Oc
tober 17,1884; to Elisa, June 10,1885.
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Here, it is just the opposite; the heat is excessive. The 
doors and windows are open to let a little air into the chapel. 
In return, we have beautiful flowers to offer the Child Jesus. 
All the trees are green. We put several apricots and early 
prunes in front of the crib. They are the first fruits of our 
garden.”

On March 21, 1884, he told his brother Jules about his 
preoccupations in regard to the war which had broken out: “I 
have thus more than one worry at this time, I must also have 
my eyes peeled on our little flock of several milk cows and 
two or three horses and some cattle. For marauders could take 
them and reduce us to great misery, both us and our school. 
And our poor fields that we have cultivated with so much dif
ficulty. The wheat harvest has already failed. I had sowed two 
sacks of seed: I did not reap even a grain, the sun burnt it up. I 
seeded a field of black wheat which is promising and in 
flower. But will it ripen, since it freezes in April? I have a lit
tle field of corn, but we will be fully thirty people to eat it. We 
trust in the good Lord’s Providence!”

Finally, at the end of his stay at Saint Monica, he gave 
another detailed description of the place: “Leaving the church, 
going down to the convent of the dear Sisters which is two 
hundred paces from the chapel, we meet on the way, beside 
the path, a little monument made of rock-work which would 
be sought after in France. We wanted to reproduce the rock of 
Massabielle at Lourdes. Our grotto is like the blessed grotto, 
and a little statue of Our Lady of Lourdes has been placed 
there. Around the little monument is a little flower-bed of var
ious flowers. A fence out of cheap iron that the English call 
“fencing wire” keeps the animals from coming to disturb the 
grotto’s silence. The school children come every day to pay a 
visit to their dear heavenly Mother, and, after that visit, they 
go to adore the Blessed Sacrament during noon recreation.

“Now, we have come to the convent. It is a good, solid 
house, with a flat roof of galvanized zinc, built with money 
given by a good Catholic when he was dying ... We go up to 
the chapel again. My little house touches the chapel. It is a lit- 
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tie parlor and my room is four paces long and four wide. The 
parlor is both big enough and small enough. Between the two 
there is a little corridor and at the end of this corridor, there is 
a little room where I put my carpenter, masonry and “black
smith” tools etc., ... my saw. The poor missionary has to do 
more than one trade. He has no money to bring in workers, to 
do repairs or other little jobs.

“Now, behind the chapel and house, there is another line 
of huts which we used to use as dwelling places. The mother 
hut, as our dear Bishop Jolivet called it, in which we said 
Mass at the beginning, where we ate, is now converted into a 
barn where we put the forage. In another the little boys who 
board here sleep. The two others and the room behind the 
chapel are occupied by 3 sick people...

“Now, my dear sister, cast your eyes once more on our 
beautiful terrain. See our wheat already tall, our hay, our bar
ley, everything is green. It is spring. Our peach trees are in 
blossom. Four apple trees, two pear trees are covered with 
flowers. Our little vineyard is flourishing. I hope to harvest a 
hectoliter of wine for Holy Mass...”24

Father Gerard’s apostolic life from 1876 to 1897

If Father Gerard had to exercise the trades of a manual 
worker in order to survive, it was always with evangelization 
in mind. For that purpose he worked physically, for that he 
prayed long hours during the night,25 for that he traveled and 
taught. Once or twice a year, he managed to prepare a few cat
echumens for baptisms, for first communion and for confirma

24 Undated letter to Elisa. Father Deltour visited the Mission in 1886 with 
Bishop Gaughren. He wrote to Father Martinet on May 17: “The Mission and 
its surroundings have changed appearance; the missionary is living in a house 
of baked bricks, rather suitable ... From the ruins of numerous villages burnt 
during the war, that used to give the country a desolate look, new dwellings are 
springing up; the villages are being built up again and the Mission is being at
tended more than before. It is a well-merited reparation, for this Mission has 
gone through difficult trials ...” Cf. Missions O.M.I. 1896, pp. 345-346

25 See Father Porte’s witness, document no. 8 at the end of this chapter.
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tion. On December 15, 1879, Bishop Jolivet came to preside 
over the second baptismal ceremony and to administer confir
mation for the first time.26 The number of neophytes increased 
slowly year by year.27 On June 23, 1887, Father Gerard wrote 
to his sister Elisa: “If we do not harvest as in other countries, 
we do glean several very precious ears of grain.” In his Act of 
Visitation of January 8, 1889, Father Soullier wrote: Father 
Gerard “is tasting now the consolation of seeing a flourishing 
Christianity developing under his eyes; more than 200 Chris
tians, converted from paganism, attend his Mission church 
and for the most part, give all the signs of solid instruction 
and true fervor...”28

Father Gerard baptized many children and old dying peo
ple as well. Very often in the Mission’s Codex he refers to 
them by name and explains the circumstances of their baptism 
and their death. The list of solemn baptisms mentions less 
than 300 names, whereas, at his departure from Saint Monica, 
the priest has performed 759 baptisms.29

The missionary taught catechism and preached for a long 
time every Sunday.30 But in all his writings from 1876-1897, 
he does not mention Christian marriages, and rarely the an
nual retreats, like those which he had started at Roma in 
1896.31 In June 1887, he enrolled the most fervent Christians 
in the Association of the Apostolate of Prayer: “That will be,” 
he wrote to his sister on June 23, 1887, “the heating system 
for our souls in this Mission. There are so many graces and 

26 Codex, December 15, 1879.
27 According to the Codex and Father Gerard’s correspondence there were 

baptismal and confirmation ceremonies in May, 1881, October, 1882, May 3, 
1886, February 1887, January 6, 1889, December 8, 1891 and 1892, May and 
December, 1894, Spring of 1896, etc.

28 Cf. Document 6 at the end of this chapter.
29 Statistics given by Father Ferragne, Le P. Gerard nous parle, vol. Ill 

(1876-1897), pp. 24-25.
30 During the Canonical Visitation in 1895, Father Augier forbade him to 

exceed thirty minutes, cf. Codex, February 1895.
31 Cf. Father Gerard to Elisa, June 23, 1887, and the codex of the last years 

at Saint Monica, v.g. November 13, 1894.
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beautiful promises made to those who honor the Sacred Heart. 
That divine Fire will enter into the cold hearts of our poor pagan 
Africans.” In August 1892, he also established the Confraternity 
of the Sacred Heart of Mary for the conversion of sinners.32

The apostolic activity of the Director did not stop at his 
Mission’s limits. In 1882, he started to regularly visit a village 
ten kilometers from Saint Monica where he founded an outsta
tion dedicated to Blessed Margaret Mary. In 1887, he man
aged to build a hut which served as a school and chapel 
there.33 He used to spend Saturday there or, after 1889, one or 
two days a week.34 Several Catholic Basotho families worked 
on the farms, in particular on the Oblate farm of St. Leo in the 
Orange Free State. Father Gerard visited them three or four 
times a year, which meant he had to make a trip each time of 
three, four or even seven days.35

In 1880, his co-worker Father Biard was assigned to 
found a new Mission at Masupha’s, the third son of Moshoe- 
shoe, half-way between Saint Monica and Roma. Father 
Gerard sometimes helped this priest at this mission which was 
called Gethsemane.36 In 1886, Father Porte founded the Mis
sion of Sion not far from Saint Monica.37 Father Gerard was 
invited to preach there and to take part in major celebrations, 
especially when Father Cenez was named Director of Sion in 
1893.38 He also went sometimes to preach at Roma39 and even 

32 Codex, August 28, 1892. Bishop Allard had established this Confrater
nity at Roma on December 8, 1867.

33 Father Gerard to Elisa, January 2, 1882; to Bishop Allard, March 2, 
1887. In 1890, Father Auffray and Brother Charles made a brick construction, 
cf. Father Gerard to Elisa, January 3, 1890; Codex, December, 1890; Father 
Gerard to Father Soullier, April 28, 1892, January 8, 1893.

34 Act of Visitation by Father Soullier, January 8, 1889.
35 He often spoke of these visits in the codex and his letters, v.g. Father 

Gerard to Elisa, June 27, 1894; to Father Soullier, January 10, 1896, etc.
36 Saint Monica Codex, July, 1880.
37 Father Deltour to Father Martinet, May 17, 1886; Father Porte to Bishop 

Gaughren, February 25, 1887.
38 Father Porte to Bishop Gaughren, February 25, 1887; Father Gerard to 

Father Soullier, October 16, 1888; Codex, July-September, 1893.
39 Codex, March, 1879; Father Gerard to Elisa, January 2, 1882.
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at Montolivet, the Mission founded in 1881 by Father Le Bihan 
about 100 kilometers south of Roma.40

Interior dispositions and concerns
On August 25, 1878, soon after the first solemn baptism, 

Father Gerard wrote in the Codex of the Saint Monica Mis
sion: “We seem to be stronger and more hopeful since this 
baptism.”41 But for February 1879 he wrote only the two fol
lowing lines: “Nothing special. The friends of the Mission 
come on Sundays. Dryness and almost discouragement.” In 
the following April he spoke of “the lack of success that we 
are experiencing.”42

This state of the soul is surprising in a man who up until 
now had always shown a courage that could face any trial. 
What is more, he seemed to have worked in this state of spirit 
during the 21 years he spent at Saint Monica. Especially in his 
retreat notes he blames himself for being too absorbed in man
ual work, of being too timid, of lacking courage and zeal, of 
not teaching catechism enough, of not visiting the kraals often 
enough.43

If he went through an interior crisis, which we will ana
lyze in more detail in Chapter VI, there are many reasons for 
it. When he arrived at Saint Monica, Father Gerard dreaded 
paganism first of all. Undoubtedly, a more refined spiritual 
sensitivity and the experience of difficulties met in Natal and 
in the beginnings of the Roma Mission made the war against 
what he understood as the “armed fortress” seem all that more 
difficult.44

40 Father Porte to Father Yenveux, September 23, 1883; Brother Poirier to 
Father Soullier, 1889; Codex, April, 1892; Father Gerard to Father Soullier, 
April 28,1892.

41 Cf. also: August 25,1878; February-April, 1879.
42 In the codex, in April, 1878, he had already written: “a true Good Friday 

for moral sufferings.” See also most of his retreat notes, published conjointly 
with this biography, II, vol. 4.

43 Codex, June 21, 1880 and Spring 1896; Retreat Notes from 1875 to 
1897.

44 Father Gerard to Father Fabre, November 22,1876, October 12,1878.
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During the same years, Father Deltour, the Superior at 
Roma, wrote: “Paganism is very difficult to root out... All the 
power of the word, good example and even the spiritual re
birth of baptism exhaust themselves and do not suffice to wipe 
it out completely. An African almost always remains pagan in 
some secret fibre of his being, by some deeply hidden, per
haps ignored, idol in the deepest recess of his heart; and on 
occasion, that evil disposition will emerge.”45

Often, especially from 1876-1880, we see Father 
Gerard’s penning the following expressions: “We have gener
ally found the people very hardened in their ways”; we must 
pray “to ask the good Lord for pardon for the hardened atti
tude of the Basothos”; “always the same indifference, espe
cially among the women”, “the heavy chain of polygamy and 
paganism”. After the first baptismal ceremony on August 15, 
1878, he expressed his hope: “a Christianity will grow, rising 
up out of the debris of vices and the ‘armed Fortress’ which 
the devil has built up over the centuries ... but,” he added, “the 
times are evil, our Basothos are into their never-ending cele
brations, are possessed with a diabolical passion for the most 
evil ones, like those of circumcision. I see nothing but obsta
cle upon obstacle and a frightening resistance.”46

Experience also taught him that in Africa nothing can be 
done without going through the Chiefs. At Saint Monica, the 
Chief of the region was Molapo, “the one of Moshoeshoe’s 
sons who lives most like a European, or even most resembles 
oriental monarchs. He lives in very great wealth.” Father 
Gerard visited him several times in the summer of 1876.47 Mo
lapo received him “very fittingly”, but did not seem to be in
terested in the Mission.48 The Codex of Saint Monica and 

45 Father Deltour to Father Martinet, December 1, 1879, cf. Missions 
O.M.L 1889, p. 216; Father Porte Reminiscences..., cf. Missions O.M.L 1896, 
pp. 269-357.

46 Saint Monica Codex, November 1876, January, April 1878; Father 
Gerard to Father Fabre, October 12,1878.

47 Father Gerard to Father Fabre, November 22,1876.
48 Codex, February 1877.
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other contemporary writings mention no visit of Molapo and 
only one from his son Jonathan, who succeeded him in 1880.49 
Father Gerard even noted, especially after 1890, that Jonathan 
was not favorable to conversions, but favored paganism and 
influenced the other lesser Chiefs.50 Because of these negative 
dispositions of the Chief, there was a “cooling of fervor”, “re
laxing in morals,” and “conversions were not very solid.”51

In January 1894 Father Gerard wrote: “I preached on the 
best way to spend the year. I touched on the dominant disor
ders. I wanted to end with the meats offered to false gods.”52 
Among these “dominant disorders”, there was one that 
seemed to be rather recent: drunkenness. It had been fairly 
widespread among the Chiefs53 for some time and now it af
fected the people, due to the frequent contacts with white mer
chants from the Orange Free State. In November 1893, Father 
Gerard wrote in the Codex: “a coup from the devil’s mouth ... 
A young man got drunk and came to the Mission, crazy ...: 
they tied him up to two yokes, like an animal.” Father Gerard 
narrates other cases of this kind and prepared several homilies 
on this topic; at Christmas, he even had to cancel midnight 
Mass.54

In spite of the pressure applied by Jonathan, the weight 
of pagan customs, and the new “disorders”, Father Gerard did 
not often deplore defections. Nevertheless, he was very sad in 
January 1890 when a new white novice of the Sisters of the 
Holy Family, born in Africa, gave herself to Jonathan, to the 
great scandal of the Christians.55 In March 1893, there were 

49 Molapo died on June 29, 1880; Jonathan came to Saint Monica in 1887, 
cf. Father Gerard to Bishop Allard, March 2, 1887.

50 Codex, January, 1891; July-September, 1893, November 30,1893.
51 Codex, January, 1894, Spring, 1896.
52 Codex, January, 1894 and January, 1895 (immoral habits of adolescents 

before circumcision).
53 Father Gerard to Bishop Jolivet, October 17, 1884: “The little kings 

drink, terrible”; Brother Poirier to Father Soullier, 1889; Father Porte to Father 
Soullier, March 8,1892.

54 Codex, November-December, 1893.
55 Codex, January, 1890; O.M.I. General Council, April 11,1890.
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some “poor souls who returned to their former master”: two men 
became polygamists, two girls took part in pagan rites, etc.56

To respond to so many spiritual needs the missionary had 
to make constant tours of all the kraals in the region. Yet, ad
verse circumstances often kept him at the Mission, especially 
the lack of co-workers and the battle over guns.

In all the Missions where he had lived before Father 
Gerard had had priests and brothers with him who were more 
inclined and more capable than he in manual work. At Saint 
Monica, he was almost always alone and saw that material 
concerns held him captive. He was not even able to get Baso
thos to help him, for he lacked money to pay them. To be sure, 
he knew how to get by well enough, but that robbed him of 
precious time needed to save souls. He had already written to 
Father Fabre on April 1, 1862: “I do not find it repugnant to 
do the duties of a lay brother; very often we have all had this 
honor”, but Brothers were needed. This enslavement to mate
rial needs, the lack of Brothers and money, are topics which 
keep coming back discreetly yet like a refrain in almost all the 
letters written from Saint Monica Mission and the retreat 
notes from 1880 to 1895: “The lack of lay brothers and the 
need to look after material things does me a lot of harm and 
makes me too materialistic and worldly. What preoccupa
tions!” “O God, where am I at in this? What a life of agita
tion!” “I will lessen this material work as much as I can. I 
must be more free to devote myself completely to ministry: 
doing it by intervals does not work.”57

The war over guns from 1880 to 1884 aggravated the sit
uation. The government of the Cape, which administered 
Lesotho in England’s name, had in 1877 begun a policy of 
disarmament for the Blacks. The Basothos’ turn came in May 
1880. Everyone’s pride was hurt, and several decided to fight, 

56 Father Gerard to Father Soullier, November 30, 1893 and Codex, March 
1893.

57 Retreat notes in 1882, 1883, 1885, 1887; texts published conjointly with 
this biography, II vol. 4.
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especially Masupha in the centre of the country, and Lerotholi, 
the great Chief in the Roma region. Others, like Jonathan, pre
ferred to hand in their guns. So there was fighting not only 
against the English but between the rebels and the loyalists. 
People withdrew into the mountains except for the women and 
children who stayed near Saint Monica Mission. Only a few 
families had come back by the beginning of January 1882.58 A 
Peace Treaty, signed in 188159 lasted only a short time, for in 
May 1883, the rebels shot seven or eight shells at Father 
Gerard.60

In March 1884 the war was raging around the Mission. 
In two letters to his family, Father Gerard spoke of nothing 
else: “We are like prisoners here,” he wrote to his brother 
Jules, on March 21; “they are fighting and plundering on ev
ery side. I am here with many women and children, who have 
come to take refuge near the chapel. All the men are away. All 
my huts are invaded by these poor, trembling people.”

As always, the missionary relied on Providence alone: 
“These eight days have been very long and painful,” he con
tinued. “We heard many rifle shots very near us ... Our situa
tion is not very comfortable. But we have Our Lord in the 
Blessed Sacrament in our midst; we have our dear Immaculate 
Mother and Saint Joseph ... The Queen of England has just 
sent a General to settle the country’s affairs. Let’s hope. We 
do not live, our Mission is halted. Do not be alarmed, we are 
in the good Lord’s hands. Not even a hair of our head will fall 
without his permission.”61

58 Codex, July 20, 1880; Brother Mathieu to Father Tatin, 1881, in Mis
sions O.M.I. 1896, pp. 282-284 and p. 263: extracts from Annales des Soeurs de 
la Ste-Famille.

59 Father Gerard to Elisa, January 2, 1882; Porte, Reminiscences ... in Mis
sions O.M.I. 1896, pp. 167-172. On page 170, he wrote: “The Basothos were to 
give 6,000 head of cattle. One of the clauses of the treaty stipulated that the Ba
sothos would govern themselves, in civic and judicial matters ... The measure 
was applauded very warmly by the Chiefs ...; without considering that their pas
sion for drink would be given free reign. Brandy inundated the country

60 Father Gerard to Elisa, March 20. 1883; Father Porte, art. cit. pp. 208- 
209.

61 Father Gerard to Elisa, March 20; to Jules, March 21, 1884.
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Unable to control the Lesotho situation, the English of 
the Cape in 1883 ceded it to the protection of the London 
Government which succeeded in making peace.62

Difficulties within the Oblate Congregation at Roma and in 
Lesotho.

One of Father Gerard’s interior sufferings that he did not 
often mention but deeply felt was caused by the Roma com
munity. In 1876, he had left it united and zealous, surrounded 
by fervent Christians. Brother Poirier wrote in 1889: “Having 
arrived in Basutoland in May 1875,1 was as much edified by 
the piety of the Christians as I was surprised, I was going to 
say horrified, by the great poverty of the Roma Mission.”

When Father Gerard left, Father Le Bihan, who had been 
recalled from Kimberley, was named the Mission’s Superior, 
assisted by Father Deltour as bursar. First of all, they wanted 
to improve material conditions. They went at it, it seems, too 
hastily and took precious time away from the apostolate. “We 
then began,” continued Brother Poirier, “to see ourselves sink
ing into this pit of material affairs, into this deplorable wast
ing of grants from the Propagation of the Faith and into this 
even more deplorable forgetfulness of the Rule. All of that to
gether, day and night, we fell into still another pit, that of 
debts, which led to a host of material speculations, always to 
the detriment of the Rule, the religious life, and very often to 
the detriment of instruction and the salvation of souls. Father 
Gerard, who left Roma with 15 shillings to start his Mission, 
was the first victim of these speculations.”63

62 Father Le Bihan played an important role in the peace agreements, cf. 
Porte, art. cit., p. 215 and Missions O.M.I. 1913, p. 510.

63 Brother Poirier to Father Soullier, 1899, pp.l and 2. In his letter to Father 
Fabre, November 22, 1876, Father Gerard himself stated that he left with 13 
pounds sterling, and seemed to confirm the affirmations of Brother Poirier 
when he wrote that Brother Mulligan was supposed “to bring our effects” and 
that the wagon, being too light, always tipped over. According to Brother 
Poirier (ibid. p. 16), in 1886, there were at Roma: “6,000 meters of fencing of 
which 4,000 were in a run-down state, 13 main buildings to be repaired, 92 
oxen or cows, 10 calves, 122 sheep and goats, 88 head of poultry, 38 pigs, 14 
horses and colts, etc.”
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Father Gerard came to Roma once or twice a year. This 
situation did not escape his sharp eye. However, he did not 
speak of it with the Superiors and limited himself, to asking 
“a small sum beyond what is necessary to live” for his con
structions, and for a lay Brother.64

In 1881, Bishop Jolivet visited Lesotho. He sent Father 
Le Bihan to found Montolivet in the south, and named Father 
Deltour superior of Roma, with the urgent invitation to reduce 
expenses. The latter did so, it seems, but in an unwise manner. 
Instead of diminishing superfluous expenses, especially the 
number of meals furnished to too many guests, he sent away 
the domestic help, thus leaving the farm and garden neglected. 
Further, the priests at Roma and Father Le Bihan got together 
to accuse Bishop Jolivet of lacking interest in Lesotho.65

Bishop Allard, retired at the international scholasticate in 
Rome and made aware of these complaints, suggested to Fa
ther Fabre in 1883 to name a Vicar of Missions.66 Bishop Jo
livet, to whom most of the Catholic Missions of a good part of 
South Africa owe their first thrust, anticipated the decisions of 
the General Council. In 1884 he sent Father Monginoux to 
Rome with the title of Director of the district. This was badly 
viewed by Father Deltour who was too radical and too quick 
in his decisions and thus he spoiled everything. He displeased 
the Fathers, Brothers, Sisters, Christians and pagans. After 4 
months he had to return to Natal.67 During Father Mongi- 
noux’s short stay at Roma, Father Gerard thought it good to 
advise Bishop Jolivet. He found Father Deltour too weak and 
thought that Father Monginoux, even though too zealous, 
could save the situation, all the more, he added, because he is 
“a man of the Rule”. Carried away by his pen, Father Gerard 
allowed himself a very precise criticism of his successors’ ad
ministration at Roma: “We have been long wondering why 

64 Father Gerard to Father Martinet, July 17,1878.
65 Register of the General Council, June 13 and September 15, 1882, June 

26,1883.
66 Bishop Allard to Father Fabre, May 15,1883.
67 Brother Poirier to Father Soullier, 1889, pp.9 and 11.
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one Mission would have a monopoly on everything: Fathers, 
Brothers, Sisters and money received, not acquired through 
work, when other Missions don’t have the necessities and 
where the priest is at times a lay brother! Dear Father, what 
trials and anxiety we cause you! Do we have to turn back on 
the road of these reforms? I do not think so.”68

Foreseeing the imminent division of his Vicariate, 
Bishop Jolivet left the Roma community as it was before Fa
ther Monginoux’ arrival. In 1886, the Sacred Congregation of 
Propaganda Fide created the Vicariate of the Orange Free 
State which included Lesotho and Kimberley.69 On June 8, 
1886, Father Anthony Gaughren was named Apostolic Vicar 
of the new Vicariate. He made a first visit to Lesotho in 
March 1887, but changed nothing.70

Father Louis Soullier, Assistant General, made a Canoni
cal Visitation of the Oblate Missions in Africa in 1888-1889. 
He first asked the Fathers and Brothers for their opinions and 
suggestions. Father Gerard replied on October 8 and 16, 1888. 
He expressed only one wish which he had already repeated 
several times: “We would need an intelligent, zealous Father 
who is deeply religious to be immediately at our head ... The 
evangelization of this country ... in the midst of every imagin
able obstacle from paganism, Protestantism, and Africanism, 
calls for missionaries with a very deep-rooted religious life. It 
requires good, solid organization. That is why I said that we 
must have at our head, under the influence of our Bishop, an 
intelligent, zealous Father who is deeply religious, whose spe
cial mission would be to see how religious life is practiced 
among us, who would preach us our retreats, hold Councils, 

68 Father Gerard to Bishop Jolivet, October 17, 1884; General Council, 
September 9 and December 9, 1884, February 3, June 30, August 4, 1885, 
March 9 and August 17, 1886.

69 The Apostolic Vicariate of Natal was then divided into three: Natal, the 
Orange Free State and the Prefecture of Transvaal with Father Monginoux as 
Prefect. There too he clashed with his brother Oblates and handed in his resig
nation in 1891. cf. General Council, September 8,1891.

70 Father Gerard to Bishop Allard, March 2, 1887; Father Deltour to Father 
Martinet, May 17, 1887.
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conferences; in a word, who would take to heart the interests 
of all the Missions.”

In January 1889, when Father Soullier was drawing up 
his report on his visit, Father Gerard addressed a request to 
him. He had heard that a Father would like the Oblates to 
leave the country. “My heart truly bled,” he wrote ... “To say 
that we ought to withdraw from our Missions for which we 
have come to live and to die, is a bit harsh!”71 Remaining with 
the Basothos was a must.

In his Act of Visitation of Roma, dated April 21, 1889, 
Father Soullier named Father Lenoir as Roma’s local Supe
rior, head of the district and the one in charge of material in
terests. He recommended more religious life and more econ
omy, and asked, as Father Martinet did in 1875, that there be 
built at Roma a house for the Fathers, a church and a school 
for catechists.

Father Lenoir did not speak Sesotho and did not succeed 
in changing the climate of the house. All he could do was re
sign.72 We again find Father Deltour as Superior from 1890 to 
1897. The malaise subsided for a while but soon revived due 
to the lack of agreement between the Fathers and Brothers con
cerning ministry and the solution to the economic problems.73 
Several priests and Brothers asked to leave Lesotho. In 1894, 
we find in a report given by the General Council the expres
sion used by Father Gerard: “We lack a leader.”74

In 1892, the Fathers in Lesotho started to ask for the cre
ation of an independent Apostolic Prefecture. They com
plained about Bishop Gaughren who withdrew priests from 
there to send them among the Whites “to the detriment of the 

71 Father Gerard to Father Martinet, January 12, 1889.
72 Act of Visitation of Roma, April 21, 1889; Father Gerard to Father Soul

lier, January 8,1893.
73 General Council, November 4 and 8, 1889, April 11, May 20, July 29, 

October?, 1890.
74 General Council, July 1891. Bishop A. Gaughren himself wanted to re

sign because of the observations that Father Fabre made to him about his too- 
exclusive concern for white Catholics.
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great work of the conversion of the Blacks.”75 The latter will
ingly consented to this division, especially since Bechuana- 
land had just been added to his Vicariate.76

Having been elected Superior General in 1893, Father 
Soullier asked Propaganda Fide for this division and proposed 
as Apostolic Prefect of Lesotho three names: Monginoux, 
Gerard and Deltour.77 Father Monginoux accepted his appoint
ment without enthusiasm on October 2, 1894. He visited the 
Missions of Lesotho, announced changes, but saw so many 
difficulties and opposition to overcome, especially from Fa
ther Deltour, that he submitted his resignation in the Spring of 
1895.78

Father Gerard followed events with a certain anxiety. In 
the Codex of Saint Monica entries of May and June 1894, he 
deplored the situation at Roma and that he had heard that in 
Paris they considered the Lesotho Mission to be in its “death 
agony”. As much as the appointment of Father Monginoux 
gave him pleasure, his resignation made him suffer. To replace 
Father Monginoux as soon as possible, Father Cassien Augier, 
making a Canonical Visitation in Africa at that time, chose 
Father Baudry, the Superior at the Durban house. This Fa
ther’s name was sent to the Congregation of Propaganda Fide 
with those of Fathers Porte and Gerard.79

75 General Council, March 8, 1892, May 24, 1893, Monginoux Report, De
cember 12, 1894.

76 Bechuanaland added to the Orange Vicariate in 1892, cf. Bishop Gaugh- 
ren’s report in 1893, in Missions O.M.L 1896, p. 502.

77 General Council, January 23, 1894.
78 General Council, April 2, 1894. Several Basothos, inspired undoubtedly 

by Father Deltour, had written to the Superior General, even before Father 
Monginoux’ nomination, to ask that Father Deltour not leave Roma and that 
Monginoux not be named, cf. General Council, June 10, October 2 and 9, 1894, 
March 12, March 19, June 16, 1895; Father Gerard to Father Soullier, June 20 
and November 30, 1894; Father Monginoux’ report, December 12, 1894; Father 
Soullier to Father Augier, March 14, 1895. These appointments were made by 
the Congregation of Propaganda Fide. The official dates are the following: Fa
ther Monginoux, Prefect from October 2, 1894 to August 15, 1895; Father 
Baudry from August 15, 1895 to September 12, 1897; Father Cenez after 
September 12, 1897.

79 General Council, June 16, August 20, 1895.



94 Joseph Gerard

Father Monginoux had proposed radical reforms from 
the religious point of view and showed himself to be very 
sparing in expenses; Father Baudry, on the contrary, placed 
regularity on a second basis, and immediately appeared to be 
a prodigal spender. He also visited the Missions, undertook 
works all over and bought a quantity of machines for the farm 
at Roma to the point that debts were piling up. Complaints 
came in from every direction. The General Administration 
hurried to recall him to Europe and appointed Father Cenez as 
temporary Pro-Prefect.80

The latter then wrote several letters to the Superior Gen
eral describing the situation which he saw as catastrophic, all 
the more so because a cattle disease killed almost all the horned 
animals in the country, leaving the missionaries and people in 
destitution. Father Cenez asked Father Soullier not to think of 
him for carrying out the impossible task of Prefect. He was ap
pointed, however, by Propaganda Fide on September 21,1897.81

But the General Council also made another appointment, 
one that is more astonishing: Father Gerard became the Supe
rior at Roma, First Ordinary Consultor and Admonitor to the 
new Prefect, and Procurator of the Prefecture.82

Did Father Cenez ask for this collaborator? It seems not. 
From Lorraine as Father Gerard, he decided to become an 
Oblate after reading his letters.83 He venerated him, but does 
not in any way praise his old compatriot in any of his letters.

80 General Council, November 21, 1895, March 31, April 7, September 28, 
1896, January 12, 1897; Father Gerard to Father Soullier, January 10, 1896; Fa
ther Augier to Father Cenez, September 30, 1896; Father Cenez to X, Septem
ber 21, 1896.

81 Letters of Father Cenez to the General Administration in 1896 and 1897; 
Father Gerard to Elisa, January 9, 1897; Father Augier to Father Soullier, July 
9, 1897.

82 General Council, September 6, 1897; Father Gerard to Father Antoine, 
November 23, 1897.

83 Father Gerard to Elisa, January 18, 1898. Named Bishop and Apostolic 
Vicar of Lesotho in 1910, Bishop Cenez inscribed in his coat of arms the 
words: caritas and patientia. He chose caritas in memory of Bishop de 
Mazenod and patientia in memory of Father Gerard who had written to him in 
the Major Seminary at Nancy: “If you wish to join me, practice patience; that is 
the indispensable virtue of an apostle to the Basothos:, cf. Missions O.M.I. 
1910, p. 111.
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It seems very likely that it was Father Soullier,84 85 who 
died on October 3, 1897, who wanted to give Father Cenez, 
scarcely 32 years old, a prestigious first helper whose renown 
for wisdom, religious spirit and zeal would support the Pre
fect’s action. In fact, Father Gerard’s holiness was already be
ing talked about in several writings of that period, even in two 
reports published in the O.M.I. Missions}5

What was the reaction of the interested party? Was he 
not going to be too involved with temporal administration, he 
who thought only of the salvation of souls? We know from a 
letter sent to Father Antoine, Vicar General of the Congrega
tion, with what dispositions he left Saint Monica, dispositions 
which speak highly of his virtue!: “Good Father Deltour has 
already arrived,” he wrote on November 23, 1897, “and Fa
ther Debanne also. I hasten to go where the good Lord is call
ing me. I leave the Mission of Saint Monica in better hands. 
Bless me, very reverend and dear Father, so that I do the will 
of God where I am going, with the purest intention to make 
the good Lord loved, to have our dear heavenly Mother 
praised and to save my poor soul and those of others, if the 
good Lord so wishes.”

84 Father Gerard said clearly that he received his obedience from Father 
Soullier, cf. Father Gerard to Father Antoine, November 23,1897.

85 Cf. Father Porte’s testimony, document 8 at the end of this chapter and 
Missions O.M.I., 1893, pp. 502-503,1896, pp. 206-210.
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------------- -------------- DOCUMENTS ----------------------

L. SOULLIER, CANONICAL VISITATION OF THE 
SAINT MONICA MISSION JANUARY 8, 1889.

Orig. A.G.R.

I have just spent a full week at Saint Monica. This 
visit, which I conclude with regret, leaves me with an 
undying memory. There I found a well-conducted 
Mission visibly blessed by God. Founded twelve years 
ago by Reverend Father Gerard, it still has the good 
fortune to be under its founder’s care. Admirably as
sisted by four Sisters of the Holy Family, this good 
priest is now tasting the consolation of seeing a flour
ishing Christianity developing under his eyes; more 
than 200 Christians, converted from paganism, come 
to his Mission church and, for the most part, give all 
the signs of a solid instruction and true fervor.

I had the joy on Epiphany to baptize, in the pres
ence of a numerous and recollected attendance, nine 
catechumens and, the day after, three children from 4 
to 7 years of age. Thanks be to God, these beautiful 
solemnities are not rare at Saint Monica and every
thing indicates that in the near future new and many 
conquests will come to increase the fold of the good 
Shepherd and give joy to the heart of his missionary.

The Mission’s foundation is almost completed: the 
church, the missionary’s house, the Sisters’ house 
with additional buildings, everything built within a 
compound of 15 to 20 acres granted by Chief Molapo, 
father of the present Chief Jonathan whose goodwill 
for the Mission is equally ascertained.

Everything in this establishment has the mark of 
great poverty. The Mission receives only about 40 
pounds a year from the Apostolic Vicar. This meagre 
sum would be very insufficient to provide for the up
keep of the Priest and Sisters and the 20 children who 
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are in their care, if the garden and field crops did not 
supply the indispensable supplement. The priest relies 
on the Sisters for the temporal management. His trust 
is amply justified...

Six miles from Saint Monica, in the direction of 
Sion, there is a little Mission named after Blessed 
Margaret Mary, founded in 1888, which Father Gerard 
goes to visit every Saturday. This visit lasts until 9 
o’clock Sunday morning. Then, the priest returns to 
Saint Monica to say Mass there at 11:00 and it is usu
ally after midday that he is able to take something. It 
seemed to me that he was abusing his health too much 
in this and I decided that, in the future, instead of go
ing to Blessed Margaret Mary on Saturday evening, he 
will go there on another day of the week, so that his 
meals will remain regular ...

This Mission’s installation includes a small school
chapel and a little hut where the missionary lives. It is 
a grant from Chief Johathan.

In the interests of security and health I prescribed 
a door on the entrance to the priest’s lodging ... for all 
the rest, I can only praise what is going on and thank 
the infinite Goodness for the marvels of grace that it is 
working at Saint Monica through our Congregation’s 
ministry.

The only regret that I have regarding this blessed 
Mission deals with Father Gerard’s health. I am sad
dened to see this precious health buckling under an ex
cessive workload, and my sorrow is doubled by the 
thought that in this state it is almost useless to recom
mend to this good Father that he spare himself or take 
care of himself more. What he would need for that 
would be the help of a colleague. May God grant that we 
may be able to give him this help as soon as possible ...
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--------------------------- DOCUMENT? ----------------------

REPORT OF BISHOP A. GAUGHREN ON THE 
VICARIATE OF THE ORANGE FREE STATE

TO THE GENERAL CHAPTER OF 1894.
O.M.I. Missions, pp. 502-503.

“I cannot praise enough, in ending this report, the 
zeal of our Fathers and Brothers in the different posts 
in which they are occupied. On the matter of the spirit 
of piety and regularity, it suffices to say that we still 
have in the Vicariate the first missionaries formed in 
Bishop Allard’s school86, their zeal in observing the 
Rule seems to increase more and more in the measure 
that their age in years goes up. Several are, and with 
good reason, considered as saints; they command the 
respect of all and have gained the respect of the 
Calvinists ... so greatly does the holiness of their lives 
shine forth with clarity. The youngest missionaries 
strive to walk in the footsteps of their forerunners ...”

86 There remained only Fathers Gerard, Le Bihan, and Deltour.

----------------------- DOCUMENTS -----------------

FATHER F. PORTE O.M.I. RECOLLECTIONS 
OF A MISSIONARY OF BASUTOLAND.

O.M.I. Missions, 1896, pp. 174-175, 206-210.

The Month of Mary at Saint Monica Mission, in 1881.87

87 On his arrival in Basutoland in 1881, Father Porte spent several 
months at Saint Monica. His memories of Father Gerard go back to 
that period. When he was at Sion Mission, Father Porte came to see 
Father Gerard every two weeks (cf. Father Gerard to Father Soullier, 
January 8, 1893). Father Soullier wrote on this matter to Father 
Gerard on June 22, 1892: Continue to help Father Porte. “Be his fa
ther in God, his guide and council. That priest is full of qualities, but 
is very impressionable and easily discouraged.”
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On the evening of our arrival, the little silver bell 
called the faithful to church. On an old box covered 
with a blue cloth was a small statue of Mary, about 15 
centimeters high; two vigil lights placed in two bot
tles, gave light to the little improvised altar for the 
month of Mary. Only the abundant natural flowers 
contrasted sharply with the poverty of the place, by 
their color and perfume ... When Father Gerard came 
in, this veteran of our African missions, and of whom 
I take the pleasure to say good things, for which I 
know he will not be pleased, I thought I was seeing 
Francis Xavier full of zeal and virtue. That rosary said 
so slowly that it lasted almost and surely a good half- 
hour seemed so short to me. I have never in my life 
heard the prayers chanted: the Our Father, Hail Mary, 
Creed, the mysteries chanted ... I told myself: “If Our 
Lord promised to be amongst those who gathered in 
his name, he must certainly be twice as present amidst 
the Basothos who prayed to him so slowly, so piously 
and so well.” Had our Fathers come so far only to 
teach this divine psalmody to these Basothos, they 
would not have wasted their time. Now, I have learned 
that in this same little mission chapel the beginnings 
were so unsatisfactory and difficult that once, on a 
Sunday, Father Gerard found himself all alone in sur
plice before one woman as the congregation ...

Our Veterans88
Ask your father, wisdom says, and he will tell you. 

Coming to Basutoland, I found the pioneers of faith 
who had preceded me by fifteen or twenty years in 

88 In his Reminiscences, Father Porte spoke of Fathers Gerard, 
Le Bihan, Deltour and of Brother Bernard who died in 1889.
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this land; it was these veterans that I had to ask, and 
for them it was a pleasure to edify me. With their 
faces tanned by the sun, their bodies bent with fever 
and rheumatism, with their hands a little calloused and 
hardened, I was aware of the soldier and artisan: they 
seemed beautiful to me, those Oblates of Mary Im
maculate, even under their yellowed and mended cas
socks, new three springs ago. We often sang in 
France: “Ah! How beautiful they are, the feet of mis
sionaries!” And today, I saw the reality. Ah! how 
beautiful I found them on the mountain, in the valley, 
searching for the lost sheep! How zealous I found 
them, ready day or night, to saddle their horse in order 
to receive the last breath of a pagan who was asking 
for baptism! How holy I found them, these religious, 
who, after fifteen or twenty years of laborious life, of 
concern and sorrows, had kept the joy and fervor of 
the novitiate!... Today, since obedience has assigned 
me to another portion of the Lord’s vineyard in 
Bechuanaland,891 can speak freely without fear of of
fending my brothers in speaking of the good that they 
accomplished in secret. Since they have always been 
the gallant and valiant knights of Our Lady and of 
God, they will forgive me for being their poet and 
troubadour.

About forty years ago, when the venerable Bishop 
de Mazenod of Marseilles imposed the duty on his 
sons to go and evangelize the Africa and its surround
ings, he chose, as first Bishop and Vicar Apostolic of 
Natal, Bishop Allard, who was an already-elderly reli
gious, prudent and tested.

Now they say the new Bishop did not want to 
leave Marseilles without receiving the promise that 

89 Father Porte received his obedience for Bechuanaland in 1894.
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they would send him Brother Gerard in the following 
year: the latter then had only minor orders, but every
one already considered him a saint. The good Bishop 
of Marseilles kept his word, and Brother Gerard left 
France on a warship sailing for Bourbon. There, the 
young deacon worked for three months under the di
rection of the holy Father Laval, of the Congregation 
of the Holy Spirit, whom all the Mauritians spread 
over South Africa consider still today, an extraordi
nary saint. It was certainly when seeing the apostle of 
the Blacks at work that Father Gerard felt growing in 
his heart that love for the Africans which has never 
for a moment faded during more than thirty-five 
years; in adversity, persecution, civil wars, the natives 
always found him friendly and affable, always the 
same man of God, preaching more by example than by 
words.

Father Gerard, founder of the Missions among the Basothos.
He was for seven years in Natal, the right arm of the 

Apostolic Vicar, and as such, he had his heavy share of 
tribulations, because of their unfruitful ministry. The 
Lord had determined to form our veterans by the most 
difficult trial for an apostle’s heart: they were thus seven 
years, the Bishop, Father Gerard, two other Priests, a lay 
Brother or two, and, after that lapse of time, they had not 
yet recorded a single conversion. Father Gerard founded, 
along with Bishop Allard and Brother Bernard, the Ba
sutoland Mission, whose centre they fixed at Roma, or 
Motse oa ‘m’a Jesu, the Mother of Jesus Village. For 
fourteen years he watered this land with his sweat, a land 
already fertile and covered with yellowing harvests of 
souls, when he left to establish the Saint Monica Mission 
where I found him when I arrived. It would be difficult 
to say how much this man of God, this apostle has suf
fered ...
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On Sundays and Feast days, who has not been dis
mayed here thinking that Father Gerard took his lunch 
at 4 o’clock in the afternoon, after all his African chil
dren had left, not without having bothered him a thou
sand times with their interminable affairs (litaba)7 
Who has not seen him on Fridays leave to visit his 
people, all of them at some distance from the Mission, 
without anything more for the road than a plate of 
corn meal which would have to last him until his mod
est evening meal? In spite of his advanced age, he is 
forever on horseback looking for the lost sheep of Is
rael, and, in the evening, when he returns, he never 
dispenses himself from the vigil of prayer which never 
ends before midnight; and then he starts again at 4 
o’clock in the morning

They say that he has the gift of tears to weep over 
the sins of others; what I can assure is that for him the 
prayers and ceremonies of cult are never long enough 
and that everyone, pagans or Catholics, Whites or 
Blacks, even the Protestants, respect him more than 
the Bishop of Canterbury.

One day, on one of the Boer farms where he had 
gone for the funeral of a Catholic woman, he had the 
good fortune to speak in the midst of about a hundred 
very fanatical Boers, and when Father Gerard had fin
ished everyone said, “If this man doesn’t go to 
heaven, well, no one does.” And this veteran, who had 
to teach me to stammer the African language, is espe
cially Father to the sick and dying. Saint Monica Mis
sion is a hospital open to everyone, an ambulance for 
every war, a true gate of heaven; for who will ever tell 
and count the baptisms administered at the moment of 
death to children and adults sheltered in those round 
huts that surround the chapel? Only visit the cemetery 
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and you will see by the surprising number of graves 
that Father Gerard’s great work is to prepare the dying 
to finish well. For this ministry, nothing is too much 
for this man of God; his cart, oxen, horses, buggy, ev
erything is placed at the disposition of the sick that 
are brought; he spends night hours beside them and 
they have never seen a pagan resist the force of his 
zeal in that supreme hour ...
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Panorama of the Saint Monica plain.

Saint Monica Church, built from stones 
after Father Gerard’s departure.
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V

MISSIONARY AT ROMA (1897-1914)

Administrative duties
In the 1899, 1904, and 1907 Personnels of the Congrega

tion, Father Gerard is listed as Superior of the Roma Mission, 
Procurator for the Lesotho Prefecture and First Ordinary Con- 
suitor to the Prefect.

However, he was Superior and Procurator only in name. 
In his report to the General Chapter of 1908 Father Cenez 
wrote: “It is to be noted that the Reverend Father Prefect has 
been fulfilling the role of Roma Superior for the past twelve 
years. One of the reasons that has kept this state of affairs for 
so long is the decision of Reverend Father Soullier, the Visi
tor, to have all the residences depend on the Roma house.”1 
Moreover, Father Gerard’s name never appeared on the papers 
concerning the financial administration. His administrative re
sponsibilities were thus limited to those of Councillor and Ad- 
monitor to Father Cenez who, for 33 years, presided over the 
destiny of this Church. Besides, the latter knew too well the 
apostolic zeal of Father Gerard, to whom he confided the 
Roma parish, to disturb him too often. Father Cenez soon 
emerged as a leader and administrator of extraordinary 
stature, truly on top of the almost desperate situation in which 
he found the Prefecture from a religious and economic point 
of view. As we have seen, several Fathers were asking to 
leave Lesotho. The many debts and the cattle plague had fur
thermore reduced the Basothos and the missionaries to desti
tution.2

The Superiors General who succeeded each another at 
that time, Fathers Soullier and Augier, knew Lesotho very 

1 Missions O.M.I. 1909, p. 100; Sum. P. D. pp. 217, 294; the bursars were, 
first of all Father Derriennic, then Father Pennerath, cf. Sum. P. D., p. 319.

2 Father Cenez to Father Augier, letters of 1898 and 1899.
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well because each in turn had made a Canonical Visitation 
there; they proved to be generous. Already in August 1897, 
Father Soullier announced the sending of an extraordinary al
location of 31,000 francs from the Work of the Propagation of 
the Faith, plus a loan of 20,000 francs from the General Ad
ministration to “cover,” he said, “your crying debts.”3 Fre
quent visits to Europe, occasioned by the General Chapters at 
close intervals — 1898, 1904, 1906 and 1908 — and his ele
vation to the episcopate in 1909, allowed the Prefect to collect 
money personally and to obtain several missionaries.

Father Gerard only assisted, with joy, in the laborious yet 
constant development of the Prefecture which became an 
Apostolic Vicariate in 1909.4 From 1898 to 1914 the number 
of Missions with a residence went from 6 to 15, and the sta
tions from 7 to 10. The missionaries increased only by 10 
units, going from 20 to 30, but the number of Catholics 
tripled. In 1914, there were 15,000 Catholics, 4000 catechu
mens, 23 schools with 2000 pupils5 directed not only by the 
Oblates and the Sisters of the Holy Family of Bordeaux, but 
also by the Marist Brothers at Roma,6 and, by the Sisters of 
Holy Cross of Menzingen at the Saint Gabriel Mission.7

Father Gerard, however, must have followed the progress 
of the Roma house closely; he was the first one in charge 
when the Prefect was absent. This community still remained 
the largest of the Oblate houses in Lesotho. It counted from 10 
to 13 religious between 1898 and 1914.8 It caused scarcely 

3 Father Soullier to Father Cenez, August 17, 1897 and Father Cenez’ Re
port in Missions O.M.I. 1910, pp. 54-55.

4 General Councils of October 17, November 9 and December 18,1908.
5 Father Cenez’ Reports to the General Chapters of 1904; 1908 and 1914 

in Missions O.M.I. 1905, pp. 440-451; 1908, pp. 86-100; 1910, pp. 46-59; 1921, 
pp. 48-61; Personnel O.M.I. of 1911; Brother Poirier wrote to Father Lavil- 
lardiere on November 10, 1906, that since the foundation for the Missions in 
Lesotho, in 50 years, 9 Brothers out of 16 had left the Congregation and 10 Fa
thers out of 33 had left Lesotho.

6 Father Gerard to Sister Anne Madeleine, March 14, 1907 and April 2, 
1908, Missions O.M.I. 1910, pp. 57-58 and 325-349.

7 Father Gerard to Sister Anne Madeleine, April 2,1908.
8 Personnel O.M.I. 1899, 1904, 1907 and 1911.
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any concern in regard to zeal and very little from the religious 
life point of view. The situation on this point, as on that of 
economic needs, began to improve in the whole Prefecture. 
Father Cenez wrote in his 1904 report: “Reverend Father Visi
tor [Father Miller] was able to note ... either in each Mission 
or during the retreat that he preached to us, that the multiplic
ity of tasks did not make the Oblates in Basutoland lose their 
religious spirit, and did not hinder them from doing their ut
most to conform to the Holy Rules.”9 In 1908 he added: “I can 
say that all our missionaries, Fathers, Brothers and Sisters, are 
exemplary and rival one another in devotedness, mortifica
tion, piety and religious spirit.”10

In 1902, Father Gerard greatly deplored a certain relax
ation, which he explained by the cares of the Prefect, misun
derstood and contested by Father Hugonenc. It was then that 
he suggested to have Father Monginoux return to Lesotho: 
“Possibly that would put an end to,” he felt, “this unfortunate 
disaccord between Father Hugonenc and our dear Prefect.”11

In the letters of the following years, he always rejoiced 
in the good spirit of fraternal charity which reigned: “There is 
peace everywhere among our dear Fathers,”12 he wrote in 
1906, “Our dear and very reverend Father Cenez has placed 
his Prefecture on good footing. All our dear Fathers are in
spired with zeal for their sanctification and the salvation of 
souls. They all love one another ... Our dear Fathers at Roma 
all have an excellent spirit, it is good to live together.”13

In charge of the Pastoral Activity at Roma (1898-1907)

In his retreat notes of 1882 Father Gerard had written 
that essential for a missionary was the Mass and “souls, 

9 Missions O.M.I. 1905, p. 441. In that report Father Cenez spoke of each 
of the Fathers and Brothers in Roma, Ibid., pp. 443-445.

10 Missions O.M.I. 1910, p. 57; cf. also the Report of 1914 in Missions 
O.M.I. 1921, p. 65: regularity at Roma, but breviary was in private.

11 Father Gerard to Father Augier, beginning of 1902.
12 Father Gerard to Father Augier, January 8,1906.
13 Father Gerard to Archbishop Dontenwill, 1910, August 2, 1910.
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souls.” He was very happy and in his element back in Roma 
where he was assigned almost only to the ministry among the 
faithful and the pagans whom he already knew and loved. 
Soon after his arrival, he wrote to his sister Elisa: “May God 
and his Immaculate Mother be praised! You know how happy 
I was at Saint Monica Mission which was so dear to me, that 
we founded 21 years ago. Our dear Father Superior General of 
the Oblate Congregation, Very Reverend Father Soullier, on 
the point of death, gave me my obedience to return to the 
large Mission, the first founded in Basutoland ... So, I am at 
Roma. The Mission is very large, but more clustered together 
than at Saint Monica. The trips are not as long, but the ses
sions in the confessional are very numerous ... So, I am spend
ing my old days there where I started my missionary career. 
Upon returning here, I found many Christians of the first days 
that I had the good fortune to baptize 30 years ago ...”14

His ministry at Roma started under the omen of good 
news. They were finally going to build a new church. We re
call how Father Martinet in his 1872 Act of Visitation had 
severely judged Bishop Allard especially for having left the 
church in a deplorable state. In the remarks he made to the 
Visitor, Father Gerard had written at the time: “Everyone says 
that the first thing to be done is to build a church which would 
be the honor of our holy religion, the glory of God and a great 
attraction for the Basothos.”15

Now in 1875 they simply replaced the first chapel with a 
large temporary hangar made from blocks of earth,16 which 
Father Gerard still found there in 1898. But on January 2, 
1899, he was able to write to the Superior General: “A ray of 
hope has come these past days to dissipate the clouds of sad
ness which have been weighing our hearts. It is a gift from the 
Child Jesus, through the prayers of his divine Mother and his 

14 Father Gerard to Elisa, January 18, 1898.
15 Father Martinet’s Act of Visitation, 1872; information.
16 90 feet long by 25 feet wide, cf. Father Gerard to Bishop Allard, August 

2, 1875, April 10, 1876.
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foster father. You have undoubtedly already guessed: Very 
Reverend Father Prefect has finally decided to build the church 
at Roma...”

In spite of the Prefecture’s poverty, Father Cenez was not 
stinting on the construction material nor the number and qual
ity of workers. The work was already completed in the spring 
of 1901.17 The Prefect wrote in 1903 and 1904: “We now have 
at Roma a beautiful stone church 37 meters by 15 ... We made 
an effort to make something lasting: no more earth blocks, nor 
bricks ... Stone and iron cost a little more ... but it is done 
once and for all. The interior is far from complete. The church 
still does not have any benches, floor, nor pulpit... : in partic
ular, it has no roof, which means that in summer the heat, un
der the zinc plates of the roof, could serve for preaching on 
purgatory. But, in spite of all these defects, it is the biggest 
and almost the most beautiful in Basutoland ... The entrance is 
adorned with a 45-foot high tower, not counting the roof and 
the beautiful iron cross which rises above it ...”18

The Christianity at Roma was certainly not that which 
Father Gerard had left twenty years before. At his departure in 
1876 there were about 500 names in the baptismal register; he 
found nearly 1800 in 1898 and wrote in another 1000 from 
1898 to 1904.19

In keeping the Christians fervent and to instruct the cate
chumens he was assisted by Fathers Derriennic and Hugo- 
nenc; the latter was soon replaced by Father Pennerath. Father 
Hugonenc wrote in 1899: We try to “spare Father Gerard 
whose years, though diminishing his strength, have taken 
nothing away ... from his ardent zeal and love for work.”20 
The latter especially praised Father Derriennic, who was both 
the Mission’s bursar and in charge of the boys’ school; he 

17 Father Gerard to Bishop Jolivet, June 26,1899 and June 27,1901.
18 Father Cenez to the Superior General, October 28,1903; Missions O.M.L 

1903, p. 370; 1905, p. 445.
19 Missions O.M.L. 1905, p. 445.
20 Father Hugonenc to Father Augier, January 2, 1899, in Missions O.M.L. 

1899, p. 188.
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found him: “young, serious, jovial, very intelligent and a good 
religious.”21

Father Cenez wrote in 1904: “Father Gerard, in spite of 
his 73 years, is in charge of the parish ministry at Roma; he is 
assisted in this work by the other priests of the Mission ... A 
very laborious ministry due to the distance to be crossed in 
visiting the Christians and catechumens who are sick or in
firm; laborious also due to the devotion that the Basothos 
have for receiving the Sacraments and which we keep up as 
much as we can as the best means of perseverance. The heavi
est part of this work of confessions, instruction and visits falls 
on Father Gerard; let’s hope that circumstances will allow us 
to give him a helper after his own heart and a little rest which 
his zeal does not allow him to request, but for which he must 
often feel a pressing need.”22

It seems that, as the one in charge of the pastoral work 
from 1898 to 1907, Father Gerard favored the work among the 
Catholics. When he spoke of the new church in January 1899, 
he said that they “will be able to hear Mass more comfortably, 
listen to God’s word, follow good catechism lessons, and 
where the faithful will be able to meditate on the heavenly 
beauties of Catholic cult.”23 Several months later he confided 
to Bishop Jolivet that “it is more difficult to have [the Ba
sothos] persevere than to convert them.” In 1906, he repeated, 
at Roma, “we are working on what is old, repairing and re
newing broken things.”24

He especially spent long hours in the confessional. He 
had asked the first neophytes to go to confession at least once 
a month. This practice became a custom little by little. They 
came to confession especially on the eve of feasts and before 
the First Friday of the month, which very much observed to 

21 Father Gerard to Bishop Jolivet, June 27, 1901.
22 Report to the Chapter of 1904, in Missions O.M.L 1905, p. 444.
23 Father Gerard to Father Augier, January 2, 1899.
24 Father Gerard to Bishop Jolivet, June 27, 1901; to Father Porte, August 

30, 1906.
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make a communion of reparation.25 At the end of his life, he 
even spoke of weekly communion for the most fervent Chris
tians, with about fifty communions every day.26

The Apostolate of Prayer and the Confraternity of the 
Sacred Heart had long been established at Roma. On January 
6, 1902, the priest strengthened the Confraternity of the Sa
cred Heart by affiliating it with the Archconfraternity of 
Montmartre. “On that day,” he wrote, “the standard of the Sa
cred Heart ... was unfolded for the first time. The Blessed 
Sacrament was exposed for 12 hours and our dear Basothos 
came for adoration village by village. Everyone was very fer
vent, very recollected ... What a beautiful day spent near the 
Sacred Heart. We started every hour of adoration with the 
prayers of the Archconfratemity of the Holy Heart of Mary 
for the conversion of sinners and pagans. Afterwards we said 
the rosary with the mysteries. We sang hymns to the Sacred 
Heart of Jesus; made fitting amends; we spoke of the love of 
the Sacred Heart of Jesus and above all we prayed ...”27

Likewise, he established the Confraternity of the Immac
ulate Heart of Mary in 1902, affiliated with the Archconfrater
nity of Our Lady of Victories in Paris.28

He attributed the greatest possible importance to another 
practice established in 1870: the annual retreat which was 
now made on the occasion of the Easter Feast. For several 
weeks, groups followed one another, shepherds, school chil
dren, women, men, and latecomers. In 1902, he received 5 
groups who each spent three days in silence. In 1907 and 

25 Father Gerard to Elisa, January 18,1898 and April 2,1902; to Bishop Jo- 
livet, June 27,1901.

26 Father Gerard to Sister Anne Madeleine, September 11,1912.
27 Father Gerard to Mrs. Vuillemin, January 29, 1902; to Bishop Jolivet, 

June 27, 1901; to Elisa, April 4,1902. Along with Mary’s name, it is the Sacred 
Heart that recurs most often in Father Gerard’s writings. It is a matter of his two 
prefered devotions. On Three Kings in 1909, since he was “king of the twelfth 
night”, he was happy to distribute everywhere scapulars of the Sacred Heart 
which he had received from the monastery of the Visitation at Nancy, cf. letter 
to Sister Anne Madeleine, January 7, 1909.

28 Father Gerard to Elisa, April 4,1902.
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1908, about 700 faithful came to these retreats. He preached 
and catechized continually, on every occasion.29

As always, he loved to celebrate solemnly the great litur
gical feasts and the ceremonies of adult baptisms, first com
munions and confirmations. However, he spoke less fre
quently on these feasts. And yet we read these lines in a letter 
of 1902 to his sister Elisa: “We had all of the beautiful Holy 
Week ceremonies. Easter was a beautiful day among all the 
others. Our church, recently painted by a professional painter, 
was filled with people.”30

In 1906 he again gave some details about the Feasts of 
the Holy Trinity and the Sacred Heart,31 but spoke little about 
catechism and conversion. In fact, the conversion of adults, 
high in the new Missions, was decreasing at Roma.32 From 
then onwards they were baptizing many children of Catholics. 
The Sisters of the Holy Family and the young Fathers reguarly 
taught catechism. Even though he was very busy at the 
church, Father Gerard was always travelling, bringing Com
munion to the sick, meeting pagans and looking for lost 
sheep.33

Three noteworthy conversions especially gave joy to his 
heart in the evening of his life. In the spring of 1899, he bap
tized one of Moshoeshoe’s sons, Chief Masupha, an old sick 
man.34 In 1910, Griffith asked Father Joseph Foulonneau for 
baptism. Griffith became the King of the nation in 1913. He 
always remained a fervent Catholic. Father Gerard was 

29 More than half of the 24 notebooks of Father Gerard’s notes of lessons 
and drafts for instructions were scribbled from 1898 to 1914.

30 Father Gerard to Elisa, April 4, 1902; to Sister Anne Madeleine, April 1, 
1907, May 25, 1908, March 29, 1913, and April 20,1914; Retreat Notes, 1906; 
Father Cenez’ report, in Missions O.M.I. 1910, pp. 56-57.

31 Retreat notes, 1906.
32 Father Gerard to Father Porte, August 30, 1902; to Sister Anne 

Madeleine, May 25 and August 3,1908.
33 Father Cenez to Father Augier, February 18, 1901.
34 A conversion obtained, thanks to Father Gerard’s zeal, cf. Annales de la 

Propagation de lafoi 1900, pp. 212-216.
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pleased to see him following the annual retreat exercises at 
Roma in 1913 and 1914.35

In 1912, Sepota, the old Chief of the Matebele, a Zulu 
tribe living in Lesotho, asked Father Gerard for baptism. The 
latter had known him ever since his arrival in Lesotho 50 
years before. Sepota had shown himself generous to the mis
sionaries at that time. “God, who does not allow a cup of cold 
water given to his poor to go without a reward,” wrote Father 
Gerard, “gave him, in return for his benevolence, the ines
timable gift of faith and opened to him the gates of heaven.36

Apostle to the very last hour (1908-1914)
The General Council of October 10, 1908, approved the 

appointment of Father Pennerath as first councillor to Father 
Cenez to replace Father Gerard, and of Father Guilcher as su
perior at Roma. The latter had already been in charge of pas
toral ministry since the spring of 1907. Father Gerard had car
ried its full weight up till then, but he feared that he was not 
responding sufficiently to the numerous needs of the commu
nity of faithful that had become rather large. In 1905 he de
plored “the scandals and public sins which are like a rising 
tide.” What can be done? He wrote, “I must throw myself 
completely into the Sacred Heart of Jesus, into the motherly 
arms of our kind Mother ..., discuss it with the Very Reverend 
Father Prefect ..., correct all the defects in myself: in the pul
pit, at catechism, in the confessional, in my individual rela
tionships with people ...”37

In June 1906, Father Guilcher became his right arm; af
ter that he wrote: “I thanked Very Reverend Father Prefect for 
that ... the Mission will progress.”38 It seems likely that the 
change of power was made in February 1907 and not without 
suffering. In his retreat notes of February 18, 1907, Father 

35 Father Gerard to Sister Anne Madeleine, September 11, 1912, March 29 
and September 19, 1913, April 20, 1914; and Missions O.M.I. 1921, pp. 50-54.

36 Father Gerard to Archbishop Dontenwill, July 2, 1912.
37 Retreat of February 17, 1905 and notes of June, 1906.
38 Notes of June, 1906.
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Gerard penned these few lines: “During this retreat, hand over 
the responsibility and care of the Mission to another. May the 
Very Reverend Father do with me what he will see fit. Ask if I 
should or am still able to teach catechism or give instructions. 
Make some observations about that, without pretense, but as a 
duty. Oh! if the good Lord would give us an older priest, with 
experience, for Roma. Reverend Father Guilcher is excellent, 
but still lacking in experience. I must say what ... would be 
good and needs to be done for this poor Roma Mission. I 
would be content to have some little task. If I must rest and do 
nothing, I will be equally content. I have my rosary, Holy 
Mass, Holy Communion. If need be, catechize some old men 
and women, an exhortation to the black Sisters ...”

Here we detect some disagreement between the old mis
sionary and his young successor who was 31 years old. In
deed, the latter, sure of himself and rather intolerant, severely 
judged everything that his predecessor had done as pastor;39 
he must have told him outright and plainly that he considered 
him as a useless servant from now on.

In spite of little understanding from the Pastor, Father 
Gerard remained at his service and trusted him. He wrote in 
April 1907: “Young, active, intelligent, I will help him when 
he wants it, as much as I am able.”40 In fact, while remaining 
chaplain to the Sisters41 he always helped out with confes
sions,42 and especially, more than ever, he traveled around the 
kraals to visit the sick, hear their confessions, bring them 
communion, give them the last sacraments and prepare them 
for death.43 He spoke of this apostolate in all of his last letters, 

39 Father Guilcher’s testimony, cf. Sum. P. D. pp. 138-130 and Responsio 
ad animadversiones s.fama, in Positio super virtutibus, pp. 38-45.

40 Father Gerard to Sister Anne Madeleine, April 1, 1907.
41 Father Gerard to Sister Anne Madeleine, April 2, 1908, July 20, 1909, 

July 2, 1911 and July 16, 1913.
42 Father Gerard to Sister Anne Madeleine, May 25, August 3, 1908 and 

September 11, 1912.
43 Father Gerard to Sister Anne Madeleine, April 2, 1908 and about ten 

other letters from 1908 to 1914.
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right up to 1914. He gave details on each person without dis
tinction between a poor unknown child or an important Chief 
like Masupha or Sepota. It was then that his horse, Artaban, 
came an indispensable servant.44 When he made his visits 
around the Mission, he needed only a cane. A young boy or a 
Sister went with him everywhere. They have narrated how 
those long rides were never a waste of time; they had to con
tinually say the Hail Mary or to adore the Blessed Sacrament, 
carried by the missionary. He himself wrote about this on Au
gust 20, 1908: “What a holy act to carry our dear Master!, 
once at a distance of 3 hours on horseback, another for 2 
hours accompanied by a young man ... You can imagine how 
much I pray to Our Lord ... During the whole time we said the 
rosary of the Sacred Heart in Lesotho and other prayers with 
my dear Gregory. Sometimes, poor pagans come to greet us, 
and shake hands. Gregory tells them: ‘Our Father is not 
speaking’, and myself, I told them: ‘Ah! if you only knew the 
gift of God!’”45

In April 1909 when he was at Saint Michael Mission 
where he often went to help Father Hoffmeier, they called him 
to a woman with consumption, three hours distance form the 
Mission. When he came to the place, he was told that the sick 
person had been transported to the mountains according to the 
Basotho custom. It would take him several days on horseback 
to carry out this mission and he carried the Blessed Sacrament 
with him. “I must certainly admit,” he wrote on his return, 
“that this trip was an inconceivable sweetness, besides, no fa
tigue: I was alert ... How many prayers, adoration, and fitting 
amends! How many times did I say to the divine Master: have 
mercy on so many lost souls in the solitude of these moun
tains. Look at the humiliations and the abyss of love of your 
divine Son. Heavenly Father, look on the face of your Christ! 
mercy, mercy, mercy! ...Finally, we arrived at the village at 

44 Father Gerard to his nephew, December 16, 1912; to his family, March 5, 
1914: Sum. P. D. pp. 152, 251.

45 Father Gerard to Sister Anne Madeleine, August 20, 1908,; Sum P. D., 
pp. 174-175.
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about eleven o’clock. The hut, where the sick person was, was 
a narrow hovel that you could scarcely enter. No chair, table, 
door, absolutely nothing. I took off my coat and placed the 
Blessed Sacrament on it ... they brought two candles. We 
adored, prayed, wept. Overcoming my emotion, I was able to 
speak a little to the dear sick person. She had the happiness to 
go to confession and to receive Extreme Unction yesterday. 
Today, she received Holy Communion for the second time, 
and she knows that the third time will be the perfect eternal 
Communion with the good Lord in heaven ...”4S In this letter 
to his second cousin, as in several others, Father Gerard un
veils for us some of the secrets of his prayer, his faith, his 
love for God and souls.

He always remained sensitive to the joy of having a lost 
sheep return to the fold. On July 20, 1909, he gave also this 
account to Sister Anne Madeleine: “Yesterday I buried, amidst 
a multitude of faithful, one of the first children that I baptized 
at the very beginning of the wars. It is true that he strayed for 
many years like another Augustine. Fortunately, he had an ex
cellent mother, another Saint Monica and a holy aunt; he had 
the good fortune to be corrected and he returned to the good 
Father of the family, thanks to the prayers of his dear parents 
and his wife. The first time that I visited him, no doubt the 
memory of his baptism received in a cave where his mother 
had taken refuge during the wars, took hold of him and myself 
as well. Those were very sweet tears; tears are not always the 
result of sadness. We both wept for joy at seeing the ad
mirable goodness of God...”

In January 1910, he fell from his horse and was hurt, but 
after two months of rest he resumed his trips which from then 
on were limited to a few hours on horseback.46 47

46 Father Gerard to Sister Anne Madeleine, April 20, and May 6, 1909.
47 Father Gerard to Archbishop Dontenwill, January 5, 1910; to Father 

Scharsh, March 29. 1910.
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In the spring of 1911, Father Pennerath replaced Father 
Guilcher as Superior and Pastor.48 This reinvigorated the old 
man of eighty for he greatly respected the new pastor. In May 
1911 he gave more details of his apostolic trips: “You ask me 
about my health; it is still pretty good. I say Holy Mass every 
day, I still visit the Basothos here and there, even at a distance 
of three hours on horseback. I use a little cane for support, the 
bamboo of this land; it is so good to seek out the poor lost 
sheep, the poor sick people, and the poor who are dying. My 
eyesight is giving me some trouble however; with glasses I 
still see the roads or pathways from a good distance; if need 
be, I easily find some children to guide me or lead me where I 
want to go ...” He kept up this ministry until the last weeks of 
his life. He still talked about it in the last, moving letter to his 
brother and sisters, on March 5, 1914: “My dear ones, this 
year I feel the weight of my 84 years. I am very weak. I can
not do any work that takes a lot of energy. However, I have a 
good appetite. If someone lifts me onto my faithful horse 
Artaban, he will still take me to a distance of one or two hours 
to see the sick, and this still happens quite often. If you could 
only see the old papa in the hands of two big strong fellows 
who lift me onto the back of the patient Artaban! Then, with a 
long cane, I visit the neighboring huts where there are sick 
people ...”

Father Gerard felt that his strength was declining how
ever. He did not stop his missionary activity, but put more 
stress on apostolic prayer. In 1910, he confided: “There are 
three things: preaching, example and prayer, and the first and 
most important is prayer. That is what I strive to do every 
day.”49

If his prayer was incessant during his trips, it was 
equally so at the Mission where he spent more and more a part 

48 General Council, May 30, 1911 and Father Gerard to Archbishop 
Dontenwill, August 11, 1911.

49 Father Gerard to Sister Anne Madeleine, October 15, 1910: Sum. P. 
D„ p. 199.
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of the day in chapel. The members of the Confraternity of the 
Sacred Heart had promised to make an hour of adoration ev
ery day. Father Gerard chose the hour after dinner; but to gain 
special graces, he did not hesitate to keep a much longer 
watch before the Blessed Sacrament. In August 1908, for ex
ample, he announced that he would be there from 5 to 8 
o’clock in the morning50. On January 5, 1910, he wrote to Sis
ter Anne Madeleine: “My life-work is nearing the end. I can 
do nothing to help you, except for my poor, miserable prayers 
...I still have the happiness to offer the Holy Sacrifice of the 
Mass daily. This divine act has infinite merits no matter which 
priest says the Mass. You see again the goodness of our divine 
Saviour. It is an abyss beyond all others. Are you aware that 
my room is right next to the oratory? What happiness, my 
dear cousin. The love of the Sacred Heart is too great ...” “In 
my 82nd year,” he wrote again on December 4, 1912, “I have 
no more energy ... My good superiors have told me that my 
principal work is to pray for those who are fighting the Lord’s 
battle in the open plain. That is about all that I do now. 
Thanks to God, I can still say Holy Mass every day. I say it 
for our dear lay Brothers after the meditation at 6 o’clock. The 
Holy Father, in agreement with my dear superiors, has dis
pensed me from the Holy Office; I replace it with 3 rosaries. I 
say the Votive Mass of the Blessed Virgin or the one for the 
Dead. So, I am somewhat independent. It is very wise at our 
age to be more concerned about ourselves than about others. 
That is God’s will...”

The joys of old age
In all his writings of the last years Father Gerard re

peated his joy and gratitude: joy at seeing more and more of 
his dear Basothos accepting the religion of Christ and that the 
Oblate Congregation was developing everywhere in the 

50 Father Gerard to Sister Anne Madeleine, August 3 and 20, 1908, May 
29, 1913.
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world51; joy at living in a fervent, charitable community. Fa
ther Rolland, much younger, but constrained to inactivity by 
rheumatism, took him by the hand and guided him around in 
the evening. Brother Debs helped him at the altar52. The joy of 
being able to celebrate in 1902, 1904, and 1912, the fiftieth 
anniversary of his vows, of his ordination and arrival in 
Lesotho; joy at his sixty years of oblation and priesthood in 
1912 and 1914.

He spent in recollection and the intimacy of community 
life the anniversaries of his oblation, one “of the most beauti
ful days” of his life whose “good odor still has still not 
faded.” He renewed his vows fervently and thanked the Lord 
for belonging to the Congregation in which “it is so sweet to 
live ... and to die.”53

Father Cenez wanted to celebrate the 50th anniversary of 
priesthood of the first Lesotho missionary very solemnly with 
three days of celebration. On April 23, 24, 25, 1904, all the 
Lesotho Oblates, except one, were present. Bishop M. Gaugh
ren, Apostolic Vicar of Kimberley and Father J. Barret, his 
first companion in Natal, were able to come. The faithful from 
all the Missions sent representatives. The crowd which came 
together for the celebration was estimated at eight or ten thou
sand people, Catholics, Protestants, and pagans. “It was truly 
God’s feast of peace and charity” wrote Father Deltour, the 
chronicler for the event.54

At the end of the meal, the Prefect complimented the Ju- 
bilarian and Father Deltour recalled in broad outline all that 
Father Gerard had done for the Church in Lesotho: “You are 

51 Father Gerard to Father Porte, August 20, 1906, to Sister Anne 
Madeleine, May 20, 1910, May 4, 1911, February 1914; to Archbishop 
Dontenwill, July 2, 1912.

52 Father Gerard to Archbishop Dontenwill, August 2, 1909, August 2, 
1910, July 2, 1912; to his family, March 5, 1914; to Sister Anne Madeleine, 
July 16 and September 19, 1913.

53 Father Gerard to Father Augier, 1902; Missions O.M.L 1904, p. 359.
54 Missions O.M.L 1904, pp. 353-366; the fiftieth anniversary of the ar

rival in Lesotho is mentioned in Missions O.M.L 1912, pp. 95-96 and in the 
letter from Father Gerard to Archbishop Dontenwill, July 2, 1912.
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walking today,” he said, “in the same paths and roads, you 
climb the same mountains, you cross the same valleys, wel
comed everywhere, sought out everywhere, I will say more, 
respected and honored everywhere ... then it was necessary to 
sow in tears, today you are reaping the harvest and the house 
of the Father of the family is full to overflowing, with no need 
to force them to come in.”

“To these compliments,” the chronicler added, “our ven
erable jubilarian responded with an act of humility. According 
to him, he was nothing, did no good, he had good will only: 
all these honors, he does not deserve ...”

These celebrations were repeated in April 1914. Father 
Gerard still managed to sing the Mass. The jubilarian de
scribed this day in the last letter that we have from him; it was 
written on April 20 to his second cousin, a Visitation nun. He 
finished his account with these words: “You can be assured, 
that with the grace of the Sacred Heart of Jesus, I will not stop 
praying for all of you, so that everyone of us will be able to 
celebrate an eternal jubilee, the everlasting wedding feast that 
the dear Sacred Heart of Jesus has prepared for us in heaven.”

Illness and death
Less than five weeks after that letter, Father Gerard, 84 

years of age, rendered his soul to God on Friday evening, May 
29, 1914.55

He had been preparing himself for a very long time for 
that great moment and asked everyone for prayers to obtain 
the grace of final perseverance.56

The thought of death had been intensely with him since 
the two serious moments when, through a special grace that 
he attributed to Mary’s protection, he escaped death: during 
the war between the Boers and Basothos in 1865 and the war 

55 Father Pennerath to Archbishop Dontenwill, July 1, 1914; to Father 
Guyon, June 8, 1914.

56 Father Gerard to Father Augier, 1902; to Mrs. Vuillemin, January 29, 
1902; to Father Fouquet, December 26, 1902; to Archbishop Dontenwill, 
January 5 and August 2, 1910; to Father Barret, end of 1910, etc.
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of guns of 1880-1884. His various illnesses regularly gave 
him an opportunity better to prepare himself57.

In several spiritual writings and in some letters of direc
tion addressed to the Superiors General, no doubt due to accu
mulated fatigue and a certain tension at the time of the annual 
retreats, he seemed to fear the hour of death58. But more and 
more during the last years serenity gained the upper hand 
along with the joy at the near and definitive meeting with 
God.

In 1898 he reminded his sister Elisa that death could 
come at any moment. “Let’s go down the slope with care and 
thought,” he suggested, “so that the very brief time which re
mains for us will be used well in repairing the thousand and 
one imperfections of the past. Let’s not be,” he added with hu
mour, “like many old men and women who do not want to 
hear anything of this. Sometimes, they have no more teeth, no 
hearing or sight, their hair is falling like tree leaves and they 
still think they are strong and make all kinds of plans for the 
future.”59

In 1899, thanking the Superior General for his obedience 
to Roma, he already said: “Old age is a good thing, you are 
nearer to the goal and the reward.” There is the same kind of 
reflection in 1902 and 1906: “What encourages me is the 
thought that I will soon arrive at the end. I am running to
wards it...” “As for your poor servant... he will soon enter his 
75th year in March. Thus, he has finished his race ... He is not 
put out about that, rather the contrary ... Pray to the good Lord 
that he grant me his greatest mercy ...”60

57 Father Gerard to Father Soullier and to Father Augier, January 10, 
1906; to Father Augier, February 18, 1901; retreat of 1907, to Elisa, Decem
ber^ 1912.

58 Retreat notes and Father Gerard to Father Augier, January 2, 1899, 
January 8, 1906; to Archbishop Dontenwill, 1910 and August 2, 1910, be
ginning of 1911.

59 Father Gerard to Elisa, January 18, 1898.
60 Father Gerard to Father Augier, January 2, 1899 and 1902, January 8, 

1906; to Father Fouquet, December 26, 1902; to Father Porte, August 30, 
1906, to Sister Anne Madeleine, April 1, 1907.
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God’s mercy, with the help of Mary and the saints whom 
he had always invoked and honored, the memory of his works 
to spread the Kingdom, all that gave him serenity. To his sec
ond cousin who feared the supreme moment, he clearly stated 
his own outlook: “You want me to be able to help you at the 
moment of your death, and for myself, I would want you to be 
at my side in that, the greatest of moments. There is a way to 
achieve that: being faithful daily in saying the prayers for the 
dying to the agonizing Heart of Jesus. I say them every day. 
You say, my dear daughter, that you are afraid of death ... 
Let’s consider that all of us must pay our tribute to the com
mon law. Judgment which follows death causes us a legiti
mate dread. There is a line in Holy Scripture which comes to 
temper this terror and portrays for us the day of death as the 
most joyful day of our lives: Happy are the dead who die in 
the Lord; now they will rest from their labors, for their works 
follow them and the Lord will reward them for all that they 
have done and suffered for him [Apoc. 14, 13]. All their good 
works have been counted and will follow them to plead their 
cause. And our dear Immaculate Mother will be there, Saint 
Joseph will be there, our patron saints will be there, our 
guardian Angels will come to fight for us ... That, my dear 
daughter, is what will help us to be courageous in the solemn 
moment when we will offer to the good Lord the greatest of 
sacrifices, that of our life ...”61

A fortunate event that he spoke of in 1911, had helped 
him to understand a little of the heavenly joys. Going to Natal 
in 1875, he had met by chance on the train Father Barret 
whom he had not seen for 17 years. The two friends only rec
ognized each other after looking at each other for some time. 
Finally, Father Gerard decided to ask: “Aren’t you Father Bar
ret?” “And you,” replied the one questioned, “aren’t you Fa
ther Gerard?” “Eh! yes, I am Father Gerard.” “What a joy 
then” ... exclaimed the latter ... There was an explosion of de

61 Father Gerard to Sister Anne Madeleine, April 20, 1909 and Septem
ber 19, 1913; to his nephew, December 16, 1912.
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light ... “The two hours we spent together were very short! I 
thought that our happiness will be indescribable when we will 
someday see our dear parents again in heaven. There, we will 
see the dear Lord, our good Immaculate Mother, Saint Joseph, 
all the Angels and all the saints! and that forever and ever.”62

The long-awaited day finally came, without serious ill
ness. He found himself becoming more and more “dull” and 
“sleepy, even while standing up”;63 he had no more energy 
and walked with difficulty because his head was inclined on 
his chest from arthritis64. On February 8, 1914, he admitted to 
Sister Anne Madeleine that he had to stop often to rest in writ
ing a letter: “I don’t see very well up close, and get tired very 
easily ...: I feel strongly that the good Master is near.” At the 
beginning of May his legs refused to carry him. He celebrated 
Mass the last time on May 22, and on the 24th, he piously re
ceived the sacrament of extreme unction. Finally, wrote Father 
Pennerath: “on Friday, May 29th, at 9:30 in the evening, the 
saintly Father Gerard rendered his beautiful soul to God, as
sisted by the Superior and three Sisters who were keeping 
watch with him. His death was peaceful and calm for his life 
had been holy.”65

62 Father Gerard to Sister Anne Madeleine, May 4, 1911.
63 Father Gerard to Archbishop Dontenwill, 1910 and beginning of 

1911; Father Pennerath to Sister Anne Madeleine, June 15, 1914.
64 Cf. Sum. P. D., pp. 60, 158, 176,219,308,217-318 and p. 323: Bishop 

Cenez’ testimony in 1940: “Those long periods on his knees, with his head 
bowed to the tabernacle had caused Father Gerard a very painful infirmity” 
the vertebrae column of his neck had become deformed little by little, and 
his head which he could no long lift up, was literally porpped against his 
chest; this made it very hard for him when eating and especially for drink
ing ...”

65 Father Pennerath to Sister Anne Madeleine, June 15, 1914. See some 
anecdotes and documents on the last years and death of Father Gerard 
among the documents at the end of this chapter.
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DOCUMENT 9

GOLDEN JUBILEE OF RELIGIOUS LIFE
Letter of Father Cassien Augier, Superior 

General, to Father Gerard, May 20, 1902, cf. Sum. 
P. D. pp. 331-332.

L.J.C. et M.I.
Reverend and very dear Father Gerard,
How I regret not having known sooner the date 

for the celebration of your golden anniversary of reli
gious life. I would have been pleased to join in that 
beautiful celebration and unite my voice to the concert 
of gratitude, congratulations and best wishes which 
the Missionaries, the Sisters and the Basutoland faith
ful addressed to you. But it is never too late to fulfill a 
duty. Allow me then, as Head of the family, to tell you 
how grateful I am to you for what you have been and 
done during half a century; for all the good you have 
accomplished and the edification that you have never 
ceased to give.

You have been a model religious, an Oblate with
out reproach, and indefatigable apostle, a loving and 
devoted son who never brought anything but consola
tion to the heart of his superiors. Yes, reverend and 
very dear Father, accept praise and gratitude for what 
you have been as a religious and what you have done 
as a missionary. How many souls already and how 
many more will owe their eternal salvation to you! 
How many souls are rejoicing in heaven with unlim
ited happiness who would have been forever lost with
out you! They are praying and interceding for you, 
waiting for the day when they will form your cortege 
of glory and honor. Oh! may you, my very dear Fa
ther, continue yet for a long time this life of a fervent 
religious, a holy priest and a zealous missionary 
which you have lived up to this day. Ad multos annos 
... C. Augier O.M.L, Superior General.
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---------------- DOCUMENT 10 ---------------------

GOLDEN JUBILEE OF PRIESTHOOD
Father Marcel Deltour’s discourse on the oc

casion of Father Gerard’s 50 years of priesthood, 
April 24, 1904, cf. O.M.I. Missions 1904, pp. 360- 
361

“... You heard very early the words of the 
prophet: The children are looking for bread; you joy
fully replied to them: Here I am, send me; and you 
left in the midst of a thousand perils to convert a 
whole people. To be sure, the work today is still 
heavy and difficult, you know it better than anyone 
else: however, it is no longer a time for breaking 
ground, but that of seeding good land already culti
vated. It is no longer the huts of former times which 
one entered only by crawling in, nor those old skins 
of animals on which one had to sit, where the vermin 
had made their home, for all the lice are not in Amer
ica; and those poor people ... who desired your shoes 
or cap more than the good words you brought them. 
Nevertheless, you found the way to their heart; the old 
King called you his master, and even in his court you 
gleaned ears ripe for heaven, among others that good 
old Joseph to whom you said on the day of his bap
tism: “My son, do you renounce Satan?” “Yes, he 
said, I renounce and all his children as well;” and not 
a smile touched the lips of the great chief, nor of his 
numerous entourage. Everyone understood that in re
nouncing Satan one had also to renounce all his 
henchmen. That was at the very beginning and among 
the thousands of spectators who had come to the cele
bration, no one wore even a simple woolen garment, 
but only the tanned hides according to the old Ba
sotho custom. What a distance we have come since 
then, dear Father! Today you walk the same paths and 
roads, you climb the same mountains, you cross the 
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same valleys, welcomed everywhere, sought after ev
erywhere; I will say more, respected and honored ev
erywhere. Here we cannot speak of the good old 
times, they were certainly heroic times that we will 
never forget, but it was not the time of a good har
vest; at that time, one had to glean with difficulty, to
day you are reaping the harvest and the house of the 
Father of the family is full to overflowing, with no 
need to force them to come in.

Could I pass over in silence the good that is hid
den, buried so to say, in the mountain caves or the 
desolate huts of the village? all those old men and 
women, forgotten in every way, to whom you gave 
yourself without limit. Those numerous armies that 
you led into heaven will lead you there one day also, 
and will be there a part of your heritage ...

That ministry of devotedness and charity was 
not a passing thing, it was your life. Your arm does 
not feel old age, it continually rises over the poor 
guilty persons as you say to them so gladly: go in 
peace, your sins are forgiven. There are hundreds of 
sinners who owe you their life of soul and peace of 
heart with that serene tranquility which helps one to 
face the last hour with acceptance and courage.

------------------- DOCUMENT 11 ---------- --------
FATHER GERARD’S LAST DAYS

Notes of Father Pennerath on the visit of 
Alexander Maama, Chief of the district, a few days 
before Father Gerard’s death, May 1914, cf. Sum. 
RD. pp. 81-82.

Alexander Maama, the district Chief, learning 
that the death of his friend was approaching, came to 
see and greet him for the last time. He was led into 
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the room after our dinner. Father Gerard seemed to be 
asleep; but he quickly opened his eyes and looked at 
the Chief for some time without saying anything. 
Then, he opened his mouth and spoke in this way: 
“It’s you, Maama! Thank you for coming to see me. I 
am very sick; I am on the point of dying. Death will 
be sweet for me! I have finished the work that God 
confided to me! There is nothing left to stop me from 
dying in peace! Now, Chief, if you were to die now, 
what would happen to you? Chief, you have refused 
to obey God, when he had great plans for you! Re
member that you were to have been seated on the 
throne of “Lesotho”; you ought to be the Great Chief 
today!, but because you turned your back on God, he 
also has turned his back on you!

“You asked me to baptize all your children and I 
did so. Where are they today? They left the right road 
because of you! They were scandalized by your pa
ganism. You lost them through your evil advice! That 
is why, I tell you: that if you were to die now, you 
would die a bad death! Remember what Napoleon, the 
French General, said: “If I had five minutes more, I 
would have conquered!”. And you, Chief, God is giv
ing you these 5 minutes, so that you use it to save 
your soul!”

And then, the Servant of God, lifted his hands to 
heaven, and in a loud voice, added: “Oh! Morena 
(Chief) Maama, if you only knew how happy I am to 
die!” ... Those were his last words of greeting to 
Maama.

Bishop Cenez was there with the nursing Sisters 
and myself. We were listening, astonished by this ex
plosion of apostolic zeal, dumbfounded by the force 
of his voice speaking to the Chief, whereas before we 
could scarcely hear his voice. Tears rolled from 
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Maama’s eyes and the sadness in his heart kept him 
from finding the door of the room to leave. We led 
him to the reflectory; he came in and sat down with
out saying a word, reflecting. The Fathers asked him 
to eat; but he replied; “This food has no appeal for 
me at all! the “old man” attacked me mightily. He 
threw all his weapons at me! But everything he said 
was true!” When Maama had left, I asked Father 
Gerard why he had scolded Maama so hard? He told 
me: “It was my duty; the Chief had to hear the whole 
truth. You people, you could not speak to him in such 
language; but for me, I could and I had to!”

The apostle’s words to the Chief seemed to us to 
have been inspired and revealed to us the beauty of 
his soul at the moment when he was ending his mis
sionary career.

On one of the last days of his life, during one of 
my visits, he pronounced also the following words 
which afterwards struck me as prophetic: “God’s 
mercy is infinite; it will not be content with such a 
small number of conversions in Basutoland!”

Testimony of Sister Xaveria Nyane Makhobo, 
born in 1854, about the last illness of Father 
Gerard in May 1914, cf. Sum. P. D., p. 45.

During his last illness, I knew him from very 
well since I was one of the nursing Sisters; I stayed 
up with him more than once.

Even in moments of fever, he prayed constantly. 
His concern for souls, for the confession of sinners, 
and for the sick never left him. Sometimes, he called 
me to say: “My child, where is my horse, so that I can 
go to see my sick people?” I replied to him: “Father, 
don’t worry, a boy will bring him to you!” And soon 
after, imagining himself to be on the way to some vil
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lage, he made ordinary clacking sounds with his 
tongue to spur on his horse, at the same time as he 
made his usual little tapping with his hand on the cov
ers, to speed him up. And then, in that drowsiness, he 
said to me: “Oh! my child, souls, souls! what an ac
count God is going to ask me about them!”

-------------------- DOCUMENT 12 -------------------

THE FUNERAL

The discourse of Alexander Maama, Chief of 
the district, at Father Gerard’s funeral, June 1, 
1914. Recounted by Father Pennerath, cf Sum. P. 
D., pp. 84-85.

After Mass, we went to the Roma cemetery in 
procession, with the people forming two long rows, 
four abreast, all along the way. The processional cross 
was already at the cemetery, about a kilometer away, 
while the coffin was still at the church.

It was not a burial, but the triumph of a saint: 
the faithful prayed to the Servant of God as to their 
very own apostle and intercessor in these Black mis
sions. When the liturgical prayers were ended, Chief 
Maama and the King spoke. I am able to faithfully 
give the part of Maama’s talk which concerned Father 
Gerard, according to my notes:

“Fathers, Brothers, Sisters, Great Chief, Chiefs, 
Sons of Moshoeshoe and You, all the people: I offer 
you my condolences, O Great Chief, for the death of 
this priest of your grandfather. I thank you for being 
here in person, to have come yourself to bury him. 
This dead man, Father Gerard, came to Lesotho a 
long time ago. At that time, I was still a young boy, 
and it was then that I started to know him. And when
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I had grown up, I often had dealings with him; and in 
his last illness, when I went to see him, he told me 
some moving things that I will never forget. Truly, Fa
ther Gerard was an extraordinary man, a man who 
spared nothing of himself at work, a man who re
garded equally the Chief and the poor person, a man 
who, so to say, never ate food but lived on prayer. He 
entered houses where even we Basothos didn’t want 
to enter because of the filth: We found him kneeling 
beside a sick person, praying and exhorting him by 
talking about the things of God. In a word, I can say: 
He nourished himself on prayers, and if that was 
something that people could be made to eat, we would 
have done it long ago, Basotho! Father Gerard was the 
one who brought prayer and the necessities of life to 
Moshoeshoe, over at Thaba Bosiu, when the Boers 
were laying siege to it during the war of “Sequiti”. 
How he passed through the Boer lines, I cannot com
prehend. He and Bishop Allard helped my uncle Tlali 
Moshoeshoe to write and translate into English the 
letter from my grandfather which called on the 
Queen’s government to protect us from the Boers.

It was through the efforts of the Fathers that we 
entered “this shrine” of the English Government 
where the rain does not fall. If we are alive today and 
can eat “Mabele” (sorghum), it is thanks to the Roman 
priests. And during the war of guns, when we were at 
war with the government of Cape Colony, they helped 
us in the same way ...”

Then the Great Chief Griffith spoke to confirm 
in a few words what Maama had said, without detract
ing anything. Then, he offered his sympathy to the Fa
thers, Brothers, Sisters, and exhorted Moshoeshoe’s 
sons to walk in the ways that Father Gerard had 
shown them.
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The coffin of the Servant of God was placed be
side the missionaries who had preceded him to the 
tomb. Later, with the help of Christians, they erected 
a stone cross for him, with a marble plaque, bearing 
the following English inscription: “In memory of Fa
ther Joseph Gerard O.M.L the beloved priest of the 
Basothos, born March 12, 1831, died May 29, 1914. 
R.I.P.”

Letter of Father Peter Pennerath, Superior of 
the Roma Mission, to Archbishop Dontenwill, June 
1,1914, cf. Sum. P. D., p. 80.

Your Grace and Most Reverend Father ,
Our dear, venerable Father Gerard has died. He 

left us on Friday, May 29, at 9:15 in the evening. His 
death was calm, as his life had been peaceful and 
holy. We have lost the living Rule of religious life as 
our Founder had wanted it; but, in heaven there is, I 
hope, another saint.

His funeral took place today. It was a triumph! I 
have never seen a similar spectacle at a man’s death. 
The First Chief, Nathanael Griffith, came with his 
family. Maama, the Chief of the district, wanted by all 
means to be present. The people who came to the 
burial, Christian and pagan, numbered in the thou
sands. All in fact loved this dear Father Gerard and 
venerated him as a saint.

He is truly the apostle of Basutoland, the saint of 
this Black country. May the good Lord be glorified 
thereby!”
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Roma Mission about 1914

The Church at Roma at the beginning of the 20th century
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VI

THE MISSIONARY AND THE MAN OF GOD

A — The missionary

When he came to South Africa in 1852 with a few young 
missionaries, Bishop Allard risked allowing himself to be mo
nopolized by the white Catholics who were rather numerous 
and rapidly increasing in number. From the first letters re
ceived form Africa, Bishop de Mazenod saw the danger and 
gave formal instructions: “It is to the Africans that you have 
been sent, it is their conversion that the Church expects from 
the holy ministry she has entrusted to you. It is, therefore, to 
the Africans that you must direct all your thoughts and efforts. 
All our missionaries must know this and take it to heart.”1

Father Gerard was the providential man, patient and 
tenacious, that Bishop Allard found to undertake this task 
which seemed to be so slow, difficult and often hopeless. 
They had to sow the seed for more than ten years among the 
Blacks before gaining the first harvest, the first solemn bap
tism of adults. One can see why, on the morrow after the cele
bration on October 8, 1865, the missionary joyfully wrote 
these prophetic words: “Finally, the day predestined from all 
eternity on which the Lord would start to shower his love and 
mercy on the poor Basothos has arrived ... Oh! so many years 
of waiting, of failure, has made this day most agreeable and 
completely new for us. Yes, thanks to God’s mercy who saw 
from heaven’s height our shame among all the world’s mis
sionaries.”2

The Lord “showered his love and mercy” on Lesotho es
pecially after Father Gerard’s death. But in 1914, there were 
already 15,000 Catholics and 4,000 catechumens; this more 

1 Bishop de Mazenod to Bishop Allard, May 30, 1857.
2 Historical codex of Roma, October 8, 1865.



136 Joseph Gerard

than doubled by 19203. Today, half of the population of the 
Basothos is Catholic and constitutes a very vibrant Church 
with its own hierarchy. It owes much to the first apostle of the 
Basotho, to his missionary method, and to the gospel life he 
lived and taught for more than fifty years. Let us try to grasp 
some of the salient characteristics of that method and of that 
spiritual personality4.

Father Gerard’s missionary formation.

It has been correctly written that in the last century 
Oblate scholastics did not receive any special formation for 
missionary life among non-believers. At the time that Father 
Gerard left for Africa, however, the second edition of the 
Oblate Rules was coming out with an appendix or instruction 
from the Founder on foreign missions5. In these few pages, 
Bishop de Mazenod wanted especially to help his sons live 
fully their religious life in the midst of their apostolic activity. 
However, in the second pard, entitled: Directory, he proposed 
various means of evangelization that we find faithfully ap
plied in the practice of the Basotho missionaries: study of the 
language, publication of a catechism in Sesotho, hymns, visit
ing the people, practicing Christian virtues, interest in the ed
ucation of children and the social well-being of the people.

On the island of Mauritius, Father Gerard likewise saw 
the work of Father Laval who specialized in deeper education 
of little groups of neophytes. The latter became catechists and 
pastoral animators in their villages. The apostle of the Ba

3 Missions O.M.I., 1921, p. 66.
4 Some brief studies exist on this matter, cf.: B Albers, O.M.I., F. 

Joseph Gerard, apostle of the Basotho, in Vie Oblate Life, vol. 41 (1982), 
pp. 238-243; J.L. Richard, O.M.I., L’experience de la conversion chez les 
Basotho, Roma, 1977, pp. 62-86; E. Lapointe, Une experience pastoral en 
Afrique australe. Paris, 1985, pp. 62-86.

5 This edition was ready by April, cf. Mazenod to Semeria, April 8, 
1853. A brief analysis of this instruction was made by W. Henkel, L’In
struction sur les missions etrangeres ... in Vie Oblate Life, vol. 36 (1977), 
pp. 173-185.
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sotho took inspiration from this method of which he copied 
the main points into one of his notebooks6.

He also spoke several times of two saints whose lives he 
read and who inspired his own activity: Saint Francis Xavier 
and the Cure of Ars; the first served him as a model for the 
content and manner of teaching catechism7 8; in the second, he 
admired certain traits of apostolic life in which, he seemed to 
see himself: the attention that Saint John Baptist Mary Vian- 
ney gave to each person, to every child that he met and the 
care that he always gave to prepare well, in prayer, his ser
mons, while he, as a Basotho missionary, sometimes allowed 
himself to become somewhat discouraged, saying: “I am wast
ing my time, what good is it to have Christians who are not 
Christians”. It was on that occasion especially that he wrote 
one of the most beautiful pages on love: “The Cure of Ars un
derstood that he would not start to do any good for his parish
ioners until he had brought himself to be loved by them. But 
there is a secret to being loved, which is to love. The same for 
the pagans, the Basotho, the Matebele, etc. Looking at them, 
one can become upset and ask himself what can be done to 
convert them. The reply is on every gospel page, one must 
love them, love them in spite of everything, love them always 

”8

Besides these few orientations and examples, Father 
Gerard had to learn the rest by himself, in prayer, prudent re
search, observation, and generosity, in such a way as to re
ceive as abundantly as possible the lights of the Holy Spirit. 
He especially had no notion of the customs, the beliefs of the 

6 A.P.R. DG 1-12 notebook Z, pp. 178-181. About 1885, he copied al
most textually several pages from the work of Cardinal J.B. Pitra, Vie du 
R.P. F.M.P. Libermann, Paris, 2nd ed., Father Gerard did not use the first 
edition which came out in 1855.

7 Saint Francis Xavier is mentioned about ten times in Father Gerard’s 
writings; already during his novitiate he invoked him to obtain “a truly mis
sionary heart”. Novitiate notes, May 9,1852, A.P.R. DG II-4.

8 Annual retreat, summer, 1886. See the continuation of this text in 
Spiritual Writings published in the second part of this work, II, vol. 4.
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peoples whom he was going to evangelize, just as he had no 
grammar or dictionary for their languages.

The goal of missionary activity

Why did the missionaries go to live among the pagans? 
Father Gerard and his fellow workers were not speculative 
people; the theologians of that time had not as yet written any 
treatises on missiology. Everyone held to the command that 
Our Lord had given to the Apostles: “Go to the whole world 
and preach the gospel to every creature. Who believes and is 
baptized will be saved, who does not believe will be con
demned”9.

In the instruction on foreign missions, Bishop de 
Mazenod said nothing explicit on the goal of missionary ac
tivity; he simply recalled the text of Saint Mark and made use 
of several expressions such as: “save souls”, to first of all be 
concerned with the Catholics where there are any and, after 
that, turn “to the sheep who are straying outside the fold”, to 
make use “of every means at his command to make them 
come in.”10 In the letters to the first missionaries, the Founder 
still spoke “of the empire of Satan that they have the mission 
to destroy”, “to bring some of these poor pagans to the knowl
edge of the truth”, “to evangelize the Africans”, “proclaim the 
good news”, and to lay “the foundations of God’s house in the 
midst of pagan peoples.”11

Bishop Allard had written that his task consisted in 
“making the light of the gospel shine in the midst of a people 
still seated in the shadow of death ...”, “to form a number of 
true adorers among these pagans who will serve God in spirit 
and in truth, at the same time that they will be the joy of the 
Church which has become their mother ...”12.

9 Mark 16, 15.
10 Bishop de Mazenod, Instruction sur les missions etrangeres, op. cit., 

passim.
11 Bishop de Mazenod to Bishop Allard, July 15, 1852, November 10, 

1857, October 28, 1859.
12 Missions O.M.I. 1866, pp. 34-35.
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Father Gerard announced to the Zulus and later to the 
Basothos that the goal of his presence among them was “their 
salvation, their entry to the right road,”13 “to have them know 
God” and “to purify them.”14

It has been said that the first Oblates in Africa did every
thing, following the outlook of the time, to assure the salva
tion of the pagans, so that, for example, they insisted on bap
tizing in secret so many little children, whether pagan or 
Protestant, in danger of death, but that they took a long time 
in explicity understanding their mission in terms of implant
ing or building the Church15. It is true, Father Gerard spoke a 
lot of his own salvation and of that of each Mosotho; he 
wrote, for example: “To save souls from hell ... that’s the 
apostle’s mission.”16 By expressions of this kind, he wanted 
especially to underline the greatness of the human person. He 
will always busy himself with people, with each one in partic
ular, child or elderly, poor and unknown or rich and from the 
Chiefs’ families. For him, each person had the same impor
tance, it was a soul for whom the Son of God had shed his 
blood. His apostolate, which had been dubbed “fishing with a 
line”17, is explained by the impossibility of obtaining the con
version of entire families, but also by that conviction of the 
value of each person. One must not conclude from that that he 
had a exclusively individualistic conception of salvation and 
of his mission. The thought of the Church never left him.

At the second Saint Michael Mission, he hoped to have 
some people enter “into the bosom of our Catholic Church.”18 

13 Father Gerard to Bishop de Mazenod, April 12, 1861.
14 Saint Monica Codex, February 1877. These expressions do not differ 

much from those which Saint Paul used, cf. Acts of the Apostles, Chap. 20, 
etc.

15 J.L. Richard, op. cit., p. 43; E. Lapointe, op. cit., pp. 71-72.
16 Retreat of July 1, 1863; cf. also Father Gerard to Father Fabre, March 

15, 1864; to Father Antoine, November 23, 1897.
17 Father Pennerath, Sum. P.D., p. 72; A. Roche, Clartes australes, p. 

244.
18 Father Gerard to Bishop de Mazenod, June 10, 1860.
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In December 1863, he opened the Mission at the Mother of 
Jesus Village “in the name of the holy Catholic Church, in the 
name of our Holy Father the Pope who has delegated us and 
also in the name of our dear Congregation.”19 At the time of 
the first ceremonies of baptism, he wrote Father Tempier: It is 
only right that you “be present at the cradle of a Mission and a 
newborn Christianity.”20 21 The same reflection occurs on the oc
casion of the first solemn baptism at Saint Monica Mission: 
“Since it was,” he wrote, “the day that the Church and our 
dear Congregation took possession of this country, we did all 
we could to make known to the eyes of this land the greatness 
and beauty of this important act in the holy Catholic Church 

”21

Attitude toward social and political institutions.

The attitude of the first missionaries among the Zulus 
and especially among the Basotho was quite tolerant and posi
tive in regard to social and political institutions22.

First of all, they understood very quickly the central role 
of the Chief. Everywhere and always, when making contact 
with a tribe, they first spoke with the Chief to obtain the nec
essary authorization. It is true that in Natal they had difficulty 
understanding and accepting that this authority extended even 
to the religious life of their subjects: “They all take a firm 
stand behind their Chiefs. No one is courageous enough to 
keep apart and be converted”, Father Gerard sadly remarked 
in I86023. Twenty years later, at Saint Monica, he was sad
dened to see that certain Chiefs abused their authority,24 how
ever he never dared to intervene in any way in that domain.

19 Father Gerard to Father Fabre, December 7, 1863.
20 Father Gerard to Father Tempier, beginning of 1866.
21 Father Gerard to Father Fabre, October 12, 1878. The Basothos are 

aware of being part of the Church. In 1870 and in 1874, they sent a gift to 
the Pope, cf. Father Gerard to Bishop Allard, April 20, 1870; to Father Mar
tinet, September 10, 1875.

22 J.L. Richard, op. cit., pp. 53-57.
23 Father Gerard to Bishop de Mazenod, June 10, 1860.
24 Father Gerard to Bishop Jolivet, October 17, 1884.
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They entertained the same attitude in regard to the mar
riage customs, decided especially by the fathers of the two fu
ture spouses. Only polygamy did they reject with determina
tion. Less demanding than the Calvinists, the Oblates accepted 
the custom of the dowry and the gift of cattle that the family 
of the young man was to give to the girl’s family. The 
Catholics were then to marry in the church where they spoke 
of the dignity of women. In this regard Father Martinet wrote 
in 1873: “In the beginning, these poor people thought that 
Christian law forbade marriage. Now that they see how this 
union is enshrined with honors and respect, the image of an
other union more sublime to which we all owe our spiritual 
birth, they admit that Christian marriage is higher than their 
own. The women especially seem to proclaim fortunate the 
one among them who becomes the unique spouse of one man, 
and who is presented to her from the Church’s hands as her 
companion to whom she is to be totally submissive, but in all 
equality ...”25

If the missionaries did not consider changing the institu
tions, they did try to reply to Moshoeshoe’s expectation in the 
domain of education, care of the sick, and new techniques in 
agriculture, in domestic arts, etc. The Sisters of the Holy Fam
ily of Bordeaux, who came to Lesotho at the explicit request 
of Bishop Allard and Father Gerard against the wish of sev
eral other Fathers26, have played an indispensable role in this 
matter27. In all of his letters, Father Gerard expressed his ad
miration for their conduct and works.

Reserved in regard to certain aspects of Sesotho culture, 
he nevertheless did not fear to share the life of the Basotho. 
He always spoke their language and ate like they did, espe
cially sorghum. Hundreds of times, he came into their huts 

25 Missions O.M.I. 1873, pp. 443, 446-447; Father Gerard to Father 
Martinet, September 10. 1875.

26 Sum. P.D., p. 318; Father Gerard to Father Fabre, December 7, 1863.
27 Bishop Allard’s report, cf. Annales de la propagation de lafoi 1867, 

pp. 481-482; Father Martinet’s report, cf. Missions O.M.I. 1873, pp. 443- 
448.
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and spent whole days there, to the point that most of the Ba
sotho witnesses at the process of Beatification underlined this 
identity of their missionary’s life with their own28.

Attitude toward religious rites29

Bishop Allard and Father Gerard did not search very 
much to understand if the Zulus or the Basothos had some 
kind of religion, whether it was simply necessary to purify 
and baptize certain rites or to reject everything as a whole30. It 
was rather this last orientation that they followed. They merci
lessly condemned the initiation rites for adolescent boys and 
girls, the offering of animals to the spirits of ancestors and all 
the practices of sorcerers, especially their magic medicines.

It was obviously during his stay in Natal that Father 
Gerard stood up more forcefully against some customs which, 
in those first contacts with an African people, surprised him, 
but he did not immediately propose radical changes. While re
maining firm to the need, he tried to attract by goodness, “to 
conquer by the heart.”31

At the start of his ministry at the second Saint Michael 
Mission, for example, he took care to speak first against “the 
white mens’ sorcerers ... attributing to them many of the 
things that the diviners do among the Africans”. He admitted 
that he made this detour so as not to “overly anger” the Zulus 
and “to prepare the ways for another instruction on the divin
ers of the Africans.”32 In the same way, at the Mission of Our 
Lady of Seven Sorrows he said nothing about polygamy at the 
beginning. “If we would have done so,” he wrote in one of the 
rare occasions when he wrote in humor, “we would have had 
to pack our bags and leave.”33

28 Sum. P.D., pp. 27, 84/
29 J.L. Richard, op. cit., pp. 50-53.
30 Father Gerard to Bishop de Mazenod, September 29, 1856; Bishop 

Allard had however tried to understand something about the Zulus religion, 
cf. his letter to the Work of the Propagation of the Faith, February 28. 1857.

31 Retreat of July 1, 1863.
32 Father Gerard to Bishop de Mazenod, August 6, 1859.
33 Father Gerard to Bishop de Mazenod, April 12, 1861.
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We sense that in Lesotho Father Gerard would not have 
condemned totally, for example, the custom of eating meats 
offered to the spirits of ancestors. In 1894 he asked Christians 
to abstain from this, first of all because the Protestants were 
accusing the Catholics of imitating the pagans on this point, 
and later, citing Saint Paul, in order to avoid scandal. So, I 
have “sufficient reason,” he noted in the codex of the Saint 
Monica Mission, “to tell Christians not to eat meats that have 
been sacrificed ... It also seems to me,” he continued, “that we 
must do a lot to stop these people ... from returning to their 
pagan customs, such as sacrifices. If we allow them to eat, 
there is no great distance between eating and offering sacri
fice. That is my way of thinking, and my way of acting, at 
least until someone convincingly shows me the contrary.”34

It was especially from the point of view of morality that 
he demanded a true conversion from the Basothos, a conver
sion which had dismayed the Zulus in Natal so much and 
made them listen to the Good News with a lot of sadness35. On 
this theme, Bishop de Mazenod had written in the Instruction 
relative to foreign missions: “... All these efforts will have no 
future, if one does not use special vigilance and zeal at every 
moment to form neophytes in good morals. So then, in the 
measure that it is possible, missionaries will attempt to cele
brate all marriages according to the rites of Holy Church, to 
instill in children from an early age the sentiment of fear of 
God, to remove youth from the occasion of sin and dangerous 
gatherings, to inspire women with love of modesty and 
chastity, a taste for piety and domestic occupations, to awaken 

34 Codex, January, 1894. Father Gerard had the historian Rohrbacher as 
professor at Nancy. He had taken to Africa his volumes on the History of 
the Church; here he quoted an excerpt from the 2nd volume.

35 Bishop Allard to the Work of the Propagation of the Faith, August 28, 
1859. Father J.L. Richard underlines very correctly that the first missionar
ies of the Basothos, “examined themselves on the method to follow in 
teaching catechism, but it would seem that they did not ask themselves if 
the content of such teaching would have some meaning and be acceptable 
for the Basothos.” op. cit., p. 43; Codex of Roma, July 1867.
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in men the sense of temperance and honesty, and finally to 
make the old men, through the influence of good example and 
wise council, helpers in their ministry and consolers in their 
fatigue ...”

Father Gerard will follow these bits of advice and will 
seek to form an exemplary Christianity. “We Catholics, we do 
not want second-rate goods”, he wrote again in 191336. It was 
for this purpose, as we saw in preceding chapters, that he de
manded a serious commitment from the beginning of the cate- 
chumenate, catechized after that without ceasing and preached 
at length, organized retreats to prepare catechmens to receive 
the sacraments and neophytes for the major liturgical feasts of 
the year.

The three pillars of Father Gerard’s missionary method

Father Gerard understood very soon, and so did all the 
Lesotho missionaries after him, that the most important and 
fruitful work was that of visiting homes. “A fish does not 
leave the water unless someone goes to pull it out” wrote Fa
ther Cenez in 1908 ... “Likewise, the African will not leave 
his easy paganism if someone did not go looking for him. And 
so the Fathers spend the greater part of their time on horse
back visiting Christians and catechumens; thus, they have the 
chance of finding sick people to comfort and convert. These 
conversions are numerous; they do not fill our churches very 
much nor increase the number of Christians: but they are al
ways saved souls. It was also in visiting villages that one 
makes himself known and loved; we give instruction there and 
draw many to the church who would not come otherwise. It is 
the most important work: it is there that we throw out the net; 
one never visits villages too often. It must be admitted also 
that it is a difficult task, under our sun without ever a tree for 
protection, at all times and in every season, to run like that 
around the country from village to village and over what 
roads! It is not everyone who can do this ministry! However, 

36 Father Gerard to Sister Anne Madeleine, March 29, 1913.
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such is the missionary’s life: that is the price of the salvation 
of souls, of the greatest number of souls.”37

In this way Father Gerard spent the greatest part of his 
missionary life. He spoke about it in all of his letters, but he 
only admitted in 1914 that it was a difficult ministry: “Our 
Basothos,” he wrote, “have no chairs, tables, beds; it is rather 
hard for me to stay on my knees for long; one has also to en
dure the smoke, their houses have no chimneys. There are also 
tiny beasties, little man-eaters, that you know only by 
sound.”38

On his trips the missionary never failed to speak with the 
shepherds whom he met. In that country where flocks make 
up an important part of the wealth, instructing the many shep
herds concerned him especially; he organized a retreat just for 
them each year39.

On his trips, he practiced what he called the foot aposto- 
late, stopping to chat a moment with everyone he met on the 
way, something which especially pleased the Basothos. When 
they praise someone they say u bua le batho'. “he talks with 
the people.”40 His horse was so used to this practice that he 
never failed to stop beside every person that they would meet 
and whom the rider had not seen41.

The Instruction of Bishop de Mazenod relative to foreign 
missions invited missionaries to put the truths of faith “in the 
form of songs that they would have the people sing, to com
pose illustrated catechisms, in short, to use every means capa
ble of placing doctrine in a clear light before their eyes, and to 
set it more forcefully in their minds and to imprint it more 
vigorously in their memories.”

37 Report of 1908, in Missions O.M.I. 1909, p. 95; 1910, p. 49; Father 
Gerard to Father Martinet, July 17, 1878; the Codex of Roma and Saint 
Monica and all the letters of Father Gerard especially at the end of his life.

38 Father Gerard to his family, March 5, 1914.
39 Father Henri Lebreton, Sum. P.D., pp. 212-213; D. Kefase Mohasi, 

ibid. p. 306; Bishop Emmanuel Mabathoana, ibid. p. 310, and also 43, 273.
40 Father Gerard, retreat of the summer of 1866, 3rd day; Sum. P. D., p. 

55.
41 Sum. P.D., p. 251.
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To this pedagogical purpose and with a certain sense of 
the means of communication, Bishop Allard and Father 
Gerard introduced, from the opening of the first Saint Michael 
Mission, the custom of solemnizing important moments of 
life. In Natal, these moments were limited to the opening of 
each of the three Missions; they became more and more nu
merous in Lesotho: entrance to the catechumenate, baptisms 
and confirmations, principal liturgical feasts or simply the 
Sunday Eucharist. They then called together the Chiefs and 
people of the region, decorated the church with garlands and 
colored cloth, and dressed up the main participants in the best 
possible way. The processions, the harmonium, the hymns for 
which Father Gerard composed the words42 the splendor of the 
ceremonies43, everything contributed to honor God better, to 
attract crowds, to make the Church known, to fix in minds the 
important moments of the life of Jesus and of a Christian, and 
to develop the sense of unity in charity44.

Lastly, the third characteristic trait of Father Gerard’s 
missionary activity consisted in forming the catechumens and 
neophytes in a solid manner. Some have considered his insis
tence on sacramentalization45 as a less brilliant point of his 
method. It is true, he strongly believed that the sacraments 
were the visible and efficacious signs to transmit grace. His 
duty consisted in administering them as often as he could, for 
his superiors had chosen him to be the minister of the sacra
ments among the Basothos. That is why he never refused to 
baptize, to hear confessions, to administer the other sacra

42 Sum. P.D.,pp. 236, 299.
43 Father Gerard often spoke of these ceremonies, cf letter to his family, 

May 1856; to Bishop de Mazenod, April 12, 1861; to Father Fabre, Decem
ber 7, 1863 and October 12, 1878; to Father Tempier, beginning of 1866; to 
Bishop Allard, August 2, 1875; Missions O.M.I. 1884, p. 88; 1886, p. 338. 
etc.

44 J.L. Richard, op. cit., pp. 58-59.
45 E. Lapointe, op. cit., pp. 106-107. In his report of 1904, Father Cenez 

spoke of the “devotion that the Basothos have for receiving the Sacraments 
and we maintain that as much as we can as the best means of perseverance”. 
Cf. Missions O.M.I. 1905, p. 444.
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ments, not only at the Mission, but in all the huts where his 
presence was deemed necessary, day or night46.

Nothing reveals his faith more than the few sentences he 
wrote in the Book of the Deceased at the Saint Monica Mis
sion on the occasion of various funerals, even of children who 
died after baptism. He already considered them to be greater, 
more powerful before God than he himself. “They are,” wrote 
Father Aime Roche, “mementos written in the evening by can
dle light, epitaphs rarely touched with sadness, almost always 
streaming with joy, a few shreds of heaven, hung upon the 
earth.”: “Simeon! O little blessed one, remember your father 
who is still wallowing in paganism; think of me also: I am un
fortunate!” 2

“Damaris has gone, scarcely two years old. O blessed lit
tle girl, carry our memory to the very heart of Our Most Holy 
Redeemer; praise the Blessed Trinity whose stamp shines in 
you!”

“Today, August 25, Joseph left us for the kingdom of 
life. Thank God for this special favor!”

“X..., little child, you have taken flight to heaven, bap
tized so soon! O fortunate little one, pray for your people 
whose hearts are of stone!”, etc.47

To avoid having the Sacraments seen as magical rites, 
Father Gerard spent his life instructing, especially by cate
chism lessons that he saw as more simple, lively and effica
cious. In his instructions, he not only taught morality, but also 
the great truths of faith and the good news of salvation. In this 
regard, he spoke of the example of Saint Francis Xavier. In 
July 1867 he wrote in the codex at Roma: “For the Mission, 
the retreat did some good in this sense that I was more en
lightened on the importance, the necessity of instructing in a 

46 All the witnesses at the process underlined this point. Bishop Cenez 
wrote: “Hardly was he called to a sick person than he was gone ... It seemed 
impossible for him to leave someone in danger of death without helping him 
at the end” Sum. P.D., p. 254.

47 cf. A. Roche, Clartes australes, pp. 307-308; the texts are written in 
Latin in the register.
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more solid, less superficial manner, allowing myself to be led 
by devotion, not basing myself on doctrine, presuming too 
much that they knew it ... They need a good catechism. One 
must not go over it lightly; explain seriously, slowly, the doc
trine in the catechism, approaching it from different ways, 
having it repeated after to see if they have truly understood ... 
One can mix in some hymns which have some relationship to 
the matter explained. Sometimes, have a prayer said, make an 
act of faith of it. One can end with a striking historical exam
ple. I must examine myself on that, instruct myself, read Saint 
Francis Xavier’s method ...” The same reflection occurs in the 
codex of June 1870: “To instruct in a more catechizing man
ner; sometimes it is good to give exhortations, but I do it too 
often. So, keep to the method of Saint Francis Xavier, as it is 
said in his life. Fix firmly the dogma, doctrine, or the meaning 
of the commandment in simple, precise words, then have them 
pray. Have them make acts of faith, some prayers for every ar
ticle, each commandment...”

It is generally recognized that Father Gerard formed seri
ous Christians. People spoke of “Father Gerard’s mould” to 
signify the excellence of the formation that was given48.

His purpose had been to set the basis for a living Church. 
From his first stay at the Roma Mission, long before a school 
for catechists had been founded, he had already formed 
women catechists who helped him, especially in visiting the 
sick. In 1887 he regretted not having succeeded so well at 
Saint Monica, but he did want to make his newly baptized 
“the nation’s leaven.”49 Several of the women catechists had 
even made vows. Father Martinet, in his Act of Visitation in 
1872, demanded the dissolution of this beginning of a reli
gious community in order to favor the novitiate of the Sisters 

48 Father Lebreton, Sum. P.D., p. 214, cf. also, ibid., pp. 23, 298-300. 
The Basothos did not find his homilies too long, ib., p. 153.

49 Roma Codex, 1868 and January 1868; Father Gerard to Bishop Al
lard, March 2, 1887; to Father Soullier, January 25, 1889; Sum. P.D., p. 
318.



The Missionary 149

of the Holy Family50. Father Gerard saw no difficulties in 
preparing for a native clergy. From 1873 on, he confided the 
boys’ school to Brother Bernard with the idea of discovering 
vocations there. He often had his faithful pray to obtain the 
grace of native vocations51. His brother Oblates did not share 
his views, but the old man was happy to see a native priest 
visiting Roma in 191252.

Finally, beyond every method, love remains the secret 
for touching and transforming hearts. “What must be done to 
convert the Basothos”, Father Gerard had asked himself in 
1886? “The response is on every page of the gospel,” he 
replied: “One must love them, love them in spite of every
thing, love them always.”53 It is no doubt after seeing him at 
work in Roma that Father Martinet in 1873 wrote the follow
ing page in the report on Lesotho: “There is no doubt, in this 
African nature are some very great obstacles that resist the ac
tion of grace; but there are in them also some magnificent ele
ments by which it can take hold and which are only waiting 
the preaching of the Gospel to transform them into Christian 
virtues. Charity will work this miracle. Not just that incom
plete charity which denies itself and endures: that is the char
ity of the first degree, the necessary and indispensable degree; 
but the charity which works miracles is a charity which moves 
and carries away, which fills the soul with a new spirit: it is 
more than fidelity to a command, more than a feeling of duty, 
it is a flame of the heart, warmth that is communicative; in a 
word: it is a charity that loves.

“There is, in fact, a charity which acts, one could say, al
most without love; it is not enough. One must love to en

50 Act of Visitation of Father Martinet, declaration on his arrival, Octo
ber 16, 1871: “We must allow the Sisters of the Holy Family to recruit for 
themselves and not found an independent community of native Sisters.”.

51 Retreat notes, March 25, 1873; cf. also J.L. Richard, op. cit., pp. 45- 
46.

52 Father Gerard to Sister Anne Madeleine, September 11, 1912. He was 
very concerned with the native Sisters whose chaplain he was at Roma.

53 Retreat, summer 1886.
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lighten, one must love to inspire love, one must love to work 
miracles. To love souls is very good, but it is not enough: one 
must love these people ... in which they are found. One must 
love them with a compassionate love, a fatherly love; one 
must love them to the point of not seeing its defects and vices 
except in so far as it is necessary to combat them, and to turn 
a blind eye on all the rest; one must love them to the point of 
wanting to give, with justice, all the other goods as well. Yes, 
when it is Christian, this people must become accustomed to 
running on its own the work of its salvation by sustaining the 
Catholic institution as an immense benefit; but before being 
enlightened by that light of Christian faith, it must be warmed 
up again by the burning flames of a generous heart, and joined 
to the institution itself by prudent donations from a generous 
hand ...”54

B - The Man of God

Father Gerard was probably not a man of great vision, 
nor an original thinker, but the Basothos saw in him a living 
witness to God’s love. His life, like his work, his silence as 
well as his words, his joy like his sadness, his celebrations as 
his penances were like an expression of what Saint Paul said 
of himself: it is not I who live, it is Christ living in me [Gal.2, 
20]55 Besides, he wanted to be nothing more than God’s in
strument: “it is your Spirit alone which can give strength and 
unction to my words, make them have an echo in hearts,” he 
wrote one day. “I will be only your mouthpiece. Tell me what 
must be done, tell me what must be said, and how it must be 
said ...”56

Striving for perfection in the religious life

Father Gerard always admired Bishop de Mazenod and 
Bishop Allard. He perfectly understood their determination to 

54 Father Martinet’s report, Missions O.M.I. 1873, pp. 438-439.
55 Father Bernhard Albers O.M.I., Father. Joseph Gerard, op. cit., p. 

247.
56 A.P.R. DG 1-7, notebook L.
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holiness through means of the religious, apostolic life, and he 
strove to live this.

The first son of Bishop de Mazenod to be beatified by 
the Church, did he not live to the letter that beautiful page of 
the Preface of the Constitutions and Rules in which the 
Founder described in advance what an Oblate of Mary Immac
ulate should be like? “And how should men who want to fol
low in the footsteps of their divine Master Jesus Christ, con
duct themselves if they, in their turn, are to win back the many 
souls who have thrown off his yoke? They must strive to be 
saints. They must walk courageously along the same paths 
trodden by so many before them: apostolic laborers for the 
Gospel who, while carrying out the same ministry to which 
they themselves now feel called, handed on such splendid ex
amples of virtue. They must wholly renounce themselves, 
striving solely for the glory of God, the good of the Church, 
and the growth and salvation of souls. They must constantly 
renew themselves in the spirit of their vocation, living in a 
state of habitual self-denial and seeking at all times to reach 
the very summit of perfection. They must work unremittingly 
to become humble, meek, obedient, lovers of poverty and 
penance, mortified, free from inordinate attachment to the 
world or to family, men filled with zeal, ready to sacrifice 
goods, talents, ease, self, even their life, for the love of Jesus 
Christ, the service of the Church, and the sanctification of 
their brethren. And thus, filled with unbounded confidence in 
God, they are ready to enter the combat, to fight, even unto 
death, for the greater glory of his most holy and sublime 
Name.”

Father Gerard said of Bishop Allard: “He was a saint and 
he wanted his missionaries to be saints ... His missionaries 
were not very numerous, but if the soul of a single Christian is 
a kingdom in itself, what can one say of the grandeur of a 
priestly, religious and missionary soul?”57

57 Father Gerard, Notes for a death notice of Bishop Allard. A.P.R.
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In his many writings Bishop de Mazenod never ceased 
reminding Oblates that the sure way to holiness was that of 
their Rules. Bishop Allard rigorously followed all their pre
scriptions and demanded the same perfect observance from 
his missionaries as the means for personal holiness and apos
tolic effectiveness58. For example, he wrote in 1863: “What 
especially strikes our Basothos is modesty, piety and regular
ity that they observe and want to see in a missionary; the spirit 
of sacrifice and devotedness moves him to lower himself to 
the least of men in order to instruct him, no matter how their 
exterior may inspire repugnance in yourself. Such are the mir
acles that convert our Basothos.”59

Exemplary religious

Father Gerard first of all shared these views of his supe
riors: “The religious makes the missionary.” he noted in 1889. 
“If there is no religious, there is no missionary.”60 He espe
cially strove to continually renew himself in fervor and to live 
as well as he could according to the Constitutions and Rules61. 
If Bishop Allard had complete confidence only in Father 
Gerard, it was because he judged him to be the only true reli
gious around him. Such is also the witness of all the Oblates 
who knew him. The referred to him as the “model religious”62 
through his life of prayer, fraternal charity, and his regularity 
and zeal. He himself candidly admitted to his Superior Gen
eral on January 8, 1893: “In spite of a great deal of weakness, 
I have been able to keep my holy vows of religion intact.”

We have already seen how he prayed ceaselessly on trips 
and at the Mission, day and night. The Basothos were espe
cially struck by that. The witnesses at the process called him: 

58 Ibid, and Memoires of Bishop Allard, 1856-1868, passim.
59 Bishop Allard to Father Fabre, May 13, 1867.
60 Retreat 1889.
61 Retreat of 1896 and testimony of Bishop Cenez in 1940, Sum. P.D., 

pp. 296-297.
62 Sum. P.D., pp. 195, 206, 208, 222-223, 296-297; Father Angier to Fa

ther Gerard, May 20, 1902; retreats of 1882, 1892.
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“the man of prayers”, “who lived on prayers”, whose “daily 
bread” was prayer.63

He really lived in community only at the end of his life 
at Roma. In his writings, especially those from Saint Monica, 
we see that he suffered from being alone and expressed his 
joy when he was able to live with his brothers for several days 
when he went to Natal in 1876 or on the occasion of annual 
retreats64. The Fathers and Brothers who lived with him from 
1898 to 1914 speak of his reserve but also of his goodness. 
“In conversation, he was very reserved, even timid,” wrote 
Father Lebreton. “In a group he spoke little, but if you were 
alone with him, he strove to be jovial and amiable, he was 
goodness itself ... I can state that during the last 10 years of 
his life, I never heard him speak one work capable of hurting 
fraternal charity; he never took part in a conversation which 
could harm it; on the contrary, he was always ready to say 
something good about his neighbor no matter who it was. In 
his notes, he never speaks of his brother Oblates except in a 
favorable way, even of those from whom he had certainly 
something to suffer ... In his relationships, he was kind, ami
able, especially towards the young whom he welcomed with 
great affection ... He was very reserved in giving advice; if he 
felt someone wanted it, he would give it willingly ...”65

Someone asked Father Lebreton one day if he had ever 
seen Father Gerard laugh. He replied: “No, I have never seen 
him laugh wholeheartedly; but he always had an amiable 
smile, except when he was thinking about sins, and offenses 
against the good Lord, and then he wept.”66

According to Father Pennerath, Father Gerard “had 
charming, most fitting words; he knew how to be jovial and 

63 Sum. P.D., pp. 146, 161; Sum. P.A., pp. 268, 278, 281, 284, 295-296.
64 Father Gerard to Father Fabre, November 22, 1876; to Elisa in 1894; 

Retreat notes in 1876-1897, especially those of 1882 and of 1892.
65 Sum. P.D., pp. 206 and 208.
66 Sum. P.D., p. 224.
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very profound at the same time.”67 “In my frequent and inti
mate relationships with him,” wrote Bishop Cenez, “I never 
came upon any trace of jealousy, egoism, complaint, recrimi
nation or preference of persons; there was perfect sincerity in 
his desire to do some good for everyone ... His religious mis
sionary brothers knew that they could count on him totally, as 
could also the native and European religious women.”68

Bishop Cenez, who had lived with Father Gerard at Saint 
Monica and at Roma, recognized in him: “the most exact reli
gious in all his exercises, when he was at the house. I don’t 
know if he rang the little bell when he was alone, it’s possible, 
but when I was there, it never failed to give me the signal for 
every exercise.”69

When we peruse the missionary’s writings, we see that, 
among other things, he never omitted meditation and regularly 
nourished his spiritual life with readings from works of piety 
and biographies of saints. For example, he mentions Saint 
Francis Xavier, Saint Leonard of Port Maurice, Saint Francis 
de Sales, Rodriguez, Suarez, the Cure of Ars, Father Yenveux 
[The reign of the Sacred Heart], Saint Theresa, Blessed Mar
garet Mary70, etc. A little book entitled: A complete novena in 
honor of the Blessed Virgin accompanied him everywhere and 
consoled him often from 1850 till his death.71

Interior purification at Saint Monica

Father Gerard met many difficulties on his journey and 
carried many crosses: work without apparent results over 
many years, discouragement and neglect on the part of some 
of his brother Oblates, solitude, poverty, health setbacks, etc. 
He always held firm, encouraged as he was at the beginning 
of his missionary life by Bishop de Mazenod. For example, 

67 Ibid., p. 12.
68 Ibid.,pp. 224, 313.
69 Ibid.,p. 296.
70 Retreats, July 1, 1863, March 25, 1873, 1882, 1883; Father Gerard to 

Sister Anne Madeleine, April 20, 1909, October 15, 1910.
71 Father Gerard to his nephew, December 16, 1912; to Sister Anne 

Madeleine, July 16, 1913.
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the latter wrote after the departure of Father Logegarary in 
1856: “You are not travelling down that road. Humility and 
obedience are strong supports and sure guides. Thank God for 
making you understand that truth.” In the presence of the re
fusal of the Zulus, the Founder had written again in 1859: 
“Your reward, as you know, will not be measured by your suc
cess, but by the work that you have done and by the efforts of 
your zeal.”72

At the time of his first annual retreat in Lesotho, in 1863, 
the young missionary did not fear willingly to accept the 
crosses which arose: “in gratitude for so much kindness and in 
reparation for so many sins of my past life, I promise to spur 
myself on, sacrificing ease, rest and timidity in order to have 
Jesus Christ adored and loved and to save souls ...”73. In the 
course of the years he understood this more and more: “It is 
quite necessary that God’s works, like souls, must suffer some 
bitterness, to remind us that they are the works of the divine 
Crucified One!”74

It seems that besides the many crosses which came from 
events and people, the missionary, under the purifying action 
of grace, lived at Saint Monica a painful, crucifying interior 
situation, a true night of the soul: this is revealed to us in his 
retreat notes and letters of direction addressed to the Superiors 
General.

Father Gerard who always carried his cross so joyfully, 
seemed to be overwhelmed and suffering from 1878 to 1897. 
He complained of aridity and discouragement75, of lack of dar
ing and courage76, considered himself too tepid and without 
fervor77. He thought he was unworthy of his mission, a great 
sinner, with moments of scrupulosity, feeling the need to 

72 Bishop de Mazenod to Father Barret, April 23, 1856; to Father 
Gerard, October 28, 1859.

73 Retreat, July 1, 1863.
74 Father Gerard to Father Soullier, April 1889.
75 Codex, February 1879; retreat of 1886.
76 Spiritual writings and retreats 1879, 1880, 1883; letters to Father 

Soullier, November 30, 1893 and January 10, 1896.
77 Retreats 1879, 1880, 1882; letter to Father Soullier, January 10, 1896.
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make a general confession every year78. If conversions were 
rare and not very solid, it is due to his sins, because he is not a 
sufficiently pure and holy instrument79, he lacks union with 
God80, charity and zeal81. “O God,” he wrote in 1879, “have 
pity on me! Have pity on poor pagan souls! Forget my sins, do 
not punish the poor pagans on my account, grant me your 
love, zeal, the fervor of former times. O good Immaculate 
Mother, pray for me, since you see what I am like, so lacking 
in apostolic zeal, so timid, so full of distractions, so little re
collected! O Saint Joseph! O Saint Monica! Do not abandon 
me as I deserve to be.”

This state of soul is explained in part by the missionary’s 
own character. He is rather timid and fearful by nature; he ad
mitted it often and his contemporaries confirmed his self-as- 
sessment. In his first years of missionary life, the vitality and 
dynamism of youth enabled him to react spontaneously. 
“Here, a missionary has to have great audacity, a bronze front 
to face the Africans,” he wrote in 1860 ... “I do not spare 
them.”82 The following year, he added: “God has given me the 
opportunity to acquire greater strength of character.”83 At 
Saint Monica, on the contrary, where for the fifth time and 
when almost 50 years old, he had to start a new Mission, the 
resources for his courage had to come no longer from the nat
ural enthusiasm of youth, but from reason and virtue. For ex
ample, one is struck by some reflections he made in this re
gard during the monthly retreat of September 28, 1883. In 
twenty lines, he five times repeated that he absolutely had to 
speak “more frankly” with sick people and with the Whites, 
“more frankness also with the pagans, one cannot see them 
every day; tell them clearly that religion is the only way, that 

78 Codex, June 29, 1880; retreats 1886, 1892, 1895; letter to Father 
Soullier, January 10, 1896.

79 Codex, March 1879; retreats 1882, 1889.
80 Retreat 1880.
8i Retreats 1879, 1880, 1882, 1883.
82 Father Gerard to Bishop de Mazenod, June 10, 1860.
83 Father Gerard to Bishop de Mazenod, April 12, 1861.
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there are the things of God, our Father, or Master and our 
Life.”84

Father Gerard also considered himself sincerely to be the 
least of the Oblates by nature and in virtue. The novice master 
had already said of him at the end of the novitiate: “A very 
holy child, so humble that he sees himself without difficulty 
as the last not only of the novices but of the whole house.”85 
In 1893, the missionary congratulated Father Soullier on his 
election to the post of Superior General and added: “Deign to 
pray for me, so that I save at least my poor soul, recognizing 
fully that I have always been and still am a useless member of 
our holy family ... More than ever, I consider myself fortunate 
to be an Oblate of Mary Immaculate. Nevertheless it is very 
humiliating when I think that I have done nothing to give 
honor to this name, and I have not responded to the beautiful 
choice that our holy Founder and Reverend Father Tempier 
have made for the African Missions.”86

This conviction of his nothingness was strengthened by 
news which came to him about the Oblates in various conti
nents. Everywhere they talked about miracles in parish mis
sions and about conversions among the pagans of the Cana
dian North-West and Sri Lanka. When the Zulus refused to 
listen to him in 1859 he wrote: “We are edified when we hear 
it said that pagans in other countries are insistently asking for 
missionaries.”87 Often he admired the daring, success and ho
liness of some Oblates when he himself managed with diffi
culty to sanctify himself and perform a few baptisms88. Taking 
this situation into account, we better understand his exclama
tion at the time of the first solemn baptism at Roma: “Thanks 

84 Retreat of September 28, 1883; cf. also in 1886.
85 Bishop de Mazenod’s report, February 15, 1852.
86 Father Gerard to Father Soullier, June 20 and November 30, 1893.
87 Father Gerard to Bishop de Mazenod, August 6, 1859.
88 Conference, February 17, 1870; retreats 1879, March 1880, Novem

ber 26, 1882, 1885, summer 1886, 1889.
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to God’s mercy who from the heights of heaven saw our dis
grace among all the missionaries on earth ...”89

Beyond these reasons there is a deeper one. His suffer
ings at that stage of his spiritual life seemed to come from the 
encounter, in the depths of his soul, between the God’s action 
and the sight of his human imperfections. His soul, naked un
der the brilliance of divine light, saw and undertook the grav
ity of sins all around him90, and his own sinful condition. In 
all his retreat notes and letters of direction he enumerated his 
faults and imperfections91. Bishop Cenez wrote of him in 
1940: “He reproached himself sharply for the least shadow of 
imperfection that escaped him; his nothingness, his miseries, 
he insisted on them; the good that he wanted to do and did not 
do, he struck his breast for them; he asked God to have him 
disappear from this world if his presence was an obstacle to 
some greater good.”92”That critical plunge into his divine 
soul,” Father Aime Roche commented, “often took in his en
tire life where the least shortcomings often took on enormous 
proportions in his eyes such as only great penitential souls 
discover, guided in that by the measure of love which has no 
measure.”93

The enormous distance he perceived between God’s holi
ness which he often contemplated in prayer and his own sinful 
state made him cry out: “I do not find myself ... united to God 
in the adorable person of Our Lord Jesus Christ. There is 
something like an abyss between myself and Our Lord.”94

That crisis lessened after his return to Roma in 1899. We 
still find the same expressions of humility, of sadness at the 
sight of his imperfections, but no longer sense the kind of an

89 Codex, October 8, 1865.
90 Sum. P.D., pp. 175, 206-207, 225-226; retreats 1889, 1905; many wit

nesses at the process said that they saw him weeping for the sins of his neo
phytes.

91 Retreat notes and letter to Father Barret, September 22, 1865; to Fa
ther Soullier, April 1889, June 20, 1893, January 10, 1896.

92 Sum. P.D., p. 326.
93 A. Roche, Clartes australes, p. 253.
94 Retreat, March 1880.
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guish or torment which strangled him at Saint Monica; he 
spoke more and more of God’s mercy and of trust95.

Spiritual joys

We must not see the missionary’s expressions as refer
ring to an objective reality of sin and imperfection, but rather 
a painful and necessary experience of the action of grace in 
him so that his soul would remain rooted in the humility of his 
nothingness before often being flooded with divine tender
ness.

During the annual retreat of 1892, he wrote: “Yesterday 
... after having confessed in some detail and with tears in my 
eyes, I still did not have peace in my soul. Jesus hid himself 
from my soul so that I might not yet taste delightful peace. 
May his holy will be done.”96 God, however, did not wait until 
his purification was complete before manifesting himself in 
the intimacy of Father Gerard’s soul. The latter often became 
conscience of the divine presence in moments of profound 
joy, in major liturgical celebrations, in the administration of 
the sacraments or simply in the presence of Jesus in the Eu
charist. Then he did not always keep these happy moments a 
secret. Let us read a few of these pages.

Already in 1859 he thanked God for being able to live 
only two steps away from Our Lord in the new church at the 
second Saint Michael Mission: “We now have the ineffable 
joy of having our divine Saviour in our midst both day and 
night,” he wrote to Bishop de Mazenod. “Besides, how can I 
tell you this without being deeply moved? His Grace and I 
have been able to set up two cells for ourselves behind the 
chapel, and there we rest, we study only a few feet from the 
holy altar; there is only a wall in between. Don’t you seem to 
hear our good Master saying continually to your little family: 
Do not fear little flock! I am with you.”97

95 Retreats 1895, 1901, 1904, 1906; letter to Father Lavillardiere, Jan
uary 5, 1910.

96 Retreat, February 14, 1892.
97 Father Gerard to Bishop de Mazenod, August 6, 1859.
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On the way to Lesotho at the end of 1861, he was able to 
do priestly ministry among Catholics that he met on the way: 
“On leaving each Mission,” he wrote, “the thought of divine 
mercy came continually to my mind. That was very natural. 
My poor young missionary heart had not as yet tasted the inte
rior joy one feels when the good Lord uses our weakness to 
reconcile poor sinners with himself.”98

Father Gerard particularly liked the ceremonies of Holy 
Week and especially those of Holy Thursday. In 1870, he pre
pared his faithful by a retreat and wrote after Easter: “Oh! 
What a holy night that was between Holy Thursday and Good 
Friday. The whole night the church was filled with these poor 
neophytes. How we felt that Jesus was there. Very often their 
hearts were so touched that they shed tears. Our joy was com
plete on the holy day of Easter.”99

When Bishop Jolivet came to Roma in 1875, he was 
asked to preside at the baptism of 49 adults. Father Gerard 
gave details about the ceremony and exclaimed: “It was long 
but delightful. We could have spent a whole day watching the 
holy coming and going of these blessed people in front of you, 
innocent souls, pure as the angels, calm in prayer! How a 
priest’s soul is gently taken up in silent contemplation of 
God’s mercy and the marvellous ways by which he sees God 
has withdrawn poor pagans from evil! You know, my Lord 
and beloved Father, what an amazing impact the holy cere
monies of baptism have on souls. So you can appreciate our 
joy at all of these ...”100

In 1893, Father Gerard gave an account of his difficulties 
to the Superior General and continued: “The good Lord con
soles us from time to time with a serious conversion. Thus, for 
example, some time ago we had the happiness to baptize, a 
day’s journey away from here, a good old man, the maternal 

98 Father Gerard to Father Fabre, April 1, 1862.
99 Father Gerard to Bishop Allard, April 20, 1870; retreat 1908; Sum. 

P.D., p. 212.
100 Father Gerard to Bishop Allard, August 2, 1875.
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uncle of our Chief Jonathan. When the holy water had run 
over this forehead which had been so obstinate before, he was 
completely changed. Several times, I did my best to wipe off 
the holy water. When I was signing him with the holy chrism, 
his poor eyes were filled with tears of joy and happiness. O 
divine grace, how you know the way to soften what is most 
obstinate, to enlighten what is most in darkness! In these cir
cumstances, you touch as though with your finger the power 
of the exorcism ceremonies prescribed by the Church.”101

In 1896, Father Baudry sent him to Natal for a rest. He 
stayed at Maritzburg and spent several weeks there in recol
lection and prayer. He read several spiritual works and espe
cially savored some pages from Father de Ravignan S.J., 
which he copied because they said exactly what he felt and 
desired to be: “The religious and especially the religious of 
the Company of Jesus (and the Oblate of Mary Immaculate) 
must be a man of God. God is at the same time the point of 
departure and the goal. We go forth from God in order to go to 
God. Without the interior spirit, the life of prayer, we leave 
for a journey of works. The soul empty of God is a poor little 
boat without a driver; who will sustain us, who will inspire us 
in the storm work, in the activity of agitation?

The religious is a worker on a journey, and has no per
manent home here below. Places, days, hours do not belong to 
him; he is going to devote himself to the Divine Master’s ser
vice. But he must have some place of refuge; he needs a tem
porary goal, a point he reaches in order to start out again: 
where are they to be found? Isn’t it only in prayer and the sa
cred haven of the interior life? En route, as well as at the end 
of the road, after work and fatigue of a heavy day, where can 
one return to rest, to whom address oneself? if it is not to the 
beloved Master whom one serves alone and whom one wishes 
to serve always. He is the soul’s best friend, its consoler and 
support ...”102

101 Father Gerard to Father Soullier, November 30, 1893.
102 Diary of the trip to Natal, March 1896, cf. Ferragne, Le P. Gerard 

nous parle, vol. 3, pp. 98-101.
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In 1912, he was in ecstasy in front of the crib. He wrote 
to his second cousin: “I celebrated Midnight Mass in the com
munity’s little oratory. I was alone with my Mass server, dear 
Joseph and my dear and holy lay Brother [Debs] ... Thus I was 
with the good Jesus. I saw his tears, his shivering and I heard 
the little sighs of his divine Heart; it had started to beat for 
each one of us. I saw that ineffable cave where the Child Jesus 
had already started to suffer for each one of us! You have 
meditated on these depths of love, of humility, as we all have; 
you have seen our dear Immaculate Mother, silent, astonished, 
keeping all these mysteries in her heart!”103

Sufferings and joys took turns in Father Gerard’s life and 
in the depths of his heart to purify and console him; they have 
especially produced fruits of salvation, slow in ripening, but 
tasty and abundant, in the souls of the Basothos whose 
beloved and venerated apostle he was and remains.

When he learned that they had introduced the cause for 
Beatification of Father Albini in Rome, Father Gerard has
tened to write to the Superior General to congratulate him for 
this initiative and to manifest his joy: “Our Congregation,” he 
wrote, “has multiplied itself. It has three great purposes which 
form the holy career in which our brother, Father Albini, dis
tinguished himself in living all of them: the apostolate of mis
sions, the formation of candidates for the altar and the con
templative life, and the practice of the holy virtues which our 
holy Rule requires of its sons.”

Father Gerard has likewise illustrated the ends of the 
Congregation that he has listed. First of all, he enjoyed a spe
cial charism to convert pagans. While he did not teach candi
dates for the sanctuary, he never ceased to announce the 
Gospel and to contemplate God’s mysteries and works. He 
loved the Congregation and practiced the “virtues which our 
holy Rule requires of its sons.”

103 Father Gerard to Sister Anne Madeleine, December 25, 1912: Sum.
P.D., p. 198.
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“What a glory for our very loving heavenly Mother, if 
one of her most zealous servants were to be recognized by 
Holy Church,” Father Gerard continued ... “That would be a 
reward and an encouragement for his brothers in religion, so 
that they would throw themselves into the holy fray of the 
Oblates of Mary Immaculate in order to combat the enemies 
of God in these evil times when God’s Church is so shame
fully and excessively persecuted.”104

The apostle of the Basothos has preceded the Corsican 
wonderworker into the glory of the Blessed. May heaven 
grant that his wishes, so well expressed regarding Father Al- 
bini, may come to pass in the Congregation on the occasion of 
his own Beatification.

104 Father Gerard to the Superior General, 1913.
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DOCUMENT 13

THE MAN WHO “LIVED ON PRAYERS.”

Witness of Sister Agatha Moklethi, born at Ko- 
rokoro in 1880. Sum. P. A., p. 268

Casimir, Father Gerard’s companion on his long 
trips, had the habit of saying: “There is something 
about Father Gerard that I do not understand: he 
never sleeps. When we go to bed, he continues to 
pray; if we get up during the night, we find him still 
praying, and it is the same in the morning. In the 
wagon, at night, he kept a lighted candle. And the 
most remarkable thing is that he never seemed 
tired!”.

Witness of Louis Qhobosheane, born at Roma in
1884. Sum. P. A., p. 278

He never left the church when the Blessed 
Sacrament was exposed. Even when there was no ex
position, he was very often at the church. He said 
Mass slowly and very fervently.

He had a great devotion to the Blessed Virgin 
and always had his rosary in his hands. When he was 
on horseback he held the bridle and whip in his left 
hand and held his rosary in his right hand. On Sun
day, before the Benediction of the Blessed Sacrament, 
he intoned the invocation “Mary, refuge of sinners” 
which he had the crowd repeat three times. During 
October and May, he obliged the faithful staying near 
the Mission to say the rosary together in church.

In spite of the greatest difficulties, he never lost 
courage as we heard in regard to the conversion of an 
obstinate pagan.
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He liked to say the Way of the Cross very 
slowly. He sang the hymn “My Jesus” slowly, lifting 
up his arms in the form of a cross until the end of the 
hymn.

He was a man of prayer, praying in church when 
he was at the Mission, praying on horseback on his 
trips, and praying in people’s houses.

He liked to inspire people with a fear of mortal 
sin. That is why he imposed severe penances. He put 
a cord around their neck. However, he never became 
angry, and at times like that he wept and sang hymns, 
v.g. the hymn of the dead: “Why are you weeping?” 
or the hymn of the living and the dead: “Oh, you who 
live in the fire of hell.”

Witness of Setha Seseinyane Lephoto, born in 1880.
Sum. P. A., p. 281

People judged his great love for the Blessed 
Sacrament by his long prayers in church. He said 
Mass slowly without hurrying. When he carried the 
Blessed Sacrament to the sick he invited Christians 
and the school children to go with him in procession.

He loved the Blessed Virgin very much. He had 
his rosary in his hand when he used to visit sick peo
ple, even if he was on horseback. Prayer was his daily 
bread. He prayed slowly, with mildness, without hur
rying. When I went to confession to him, he often ex
horted me to prayer. He prayed kneeling down, some
times standing up, often with his arms in the form of 
a cross. When people did not behave well I often saw 
him weeping.

He was more attentive to things of God than 
things of earth. The important thing for him was peo- 
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pie’s souls. He never paid attention to the things of 
earth. He never got discouraged, no matter how diffi
cult things were.

Witness of Antoine Maine, born at Maphotong in 
1880. Sum. P. A., p. 284.

Father Gerard never stopped praying; one could 
say that he lived on prayer. His rosary never left him, 
he always had it in his hand. When he prayed he was 
never seated down but always kneeling. When he en
tered a village and saw some children he said: “Chil
dren are creatures of the Lord God, let’s say a 
prayer”. He had great mercy because of his great love 
in regard to the Lord God and his people. Through 
his prayer, Father Gerard performed two miraculous 
conversions. Thus he converted the Chief Mohlohlo 
de Senqu. Besides, he converted Sepota, Chief of the 
Matebele, who lived close to Roma. They visited the 
latter for many years and prayed a great deal for him; 
at the end, he baptized him.

Witness of Maria Mamafefoane, born at 
Mokhokhong in 1895. Sum. P. A., pp. 295-296.

He looked only at God, it was clear that he was 
talking with him always and everywhere. Moreover, 
he did not look all around, his thoughts were fixed on 
the good Lord.

He made the sign of the Cross peacefully, with 
piety; when he was finished, he inclined his head as a 
sign of reverence for the Holy Trinity.

When the first Friday of the month came 
around, on Thursday evening, the old women (people 
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of advanced age) used to come to sleep at the Mission 
to console Our Lord. Father Gerard gave them a little 
retreat, made the Way of the Cross with them, praying 
slowly so that the people could understand well.

His love for the Blessed Virgin showed itself in 
the respect with which he spoke of her. In his sermons 
he taught us to love the Blessed Virgin and to say our 
rosary every day, and to place ourselves under her 
protection. As for the Father himself, when he was 
going on horseback he held the reins in his left hand 
and his rosary in his right hand, and the horse went on 
very quietly.

He habitually spoke of the things of God, and 
did not talk about earthly things. His love for the 
good Lord was evident in his exterior comportment, 
his words, his actions and his manner. His fervor for 
converting pagans and sinners, to speak well and eas
ily to them was a sign of his love for the dear Lord.

He really was a man of prayer. When a person 
saw him, one noticed that he was recollected and was 
directing his thoughts to God. Christians and even pa
gans were witnesses to Father Gerard’s spirit of 
prayer: of this the conversion of my relative who was 
a pagan is witness; she was present when Father 
Gerard came to have a meeting with the children in 
the village. This relative was converted on seeing Fa
ther Gerard’s spirit of prayer.

Witness of Octavie Setsabi, born at Roma, in 1883.
Sum. P. A., pp. 301-302.

One day during the procession for the feast of 
Corpus Christ, Father Gerard was carrying the 
Blessed Sacrament. Then, an amazing thing occurred 
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among the people. At a certain moment, he stopped 
and became completely immobile so much so that Fa
ther Hugonenc had to go and shake him. Then Father 
Gerard made a movement like someone who was 
waking up. But he did not look like a sleepy man; on 
the contrary, he gave every sign of someone who was 
so profoundly plunged in prayer that he forgot he was 
walking. That happened several times during the pro
cession. I myself was present at that procession and 
was able to see that astonishing fact with my own 
eyes ...

During his whole life he appeared to me as a 
man of prayer and sacrifice. Wherever he went, one 
could find him at prayer in the church, on his knees, 
and very often they had to go and fetch him for 
meals. His piety was the greatest I have ever seen and 
I have never met a man like him since I am on this 
earth.

He detested sin with his whole soul. Sometimes, 
in the confessional, he groaned like an old skinny ox 
that is stuck in the mud. Sometimes, one could see 
him with hand on his forehead saying: “What were 
you thinking about? You were not thinking about 
God”. As for those who had sinned against the com
mandment of purity, he put a rope around their neck 
when they asked the Church’s pardon in the presence 
of the people and said: “Your soul has been caught in 
the snares of the evil one”.

A certain man, Qechane by name, had to sell a 
stubborn horse that they could not tame. He hid this 
horse’s defect and sold it to the Fathers at Roma. The 
Fathers were not aware of it either and gave it to old 
Father Gerard. Everyone was saying that this horse 
would cause accidents. But that horse became so obe
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dient that it was not able to pass without stopping at 
the cross of the rock where Father Gerard always 
made a short prayer. This horse was always as docile 
as a donkey.
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The grave in the ceme
tery at Roma (1914
1940) with the inscrip
tion in English: “the 
beloved priest of the 
Basothos”.

Father Gerard’s grave outside the walls of the church at 
Roma, since 1940.



171

WRITINGS OF FATHER GERARD

A - LETTERS

61 letters to Oblates, from 1856 to 1913.
56 letters to his family and other correspondents, from 1856 to 

1914. The originals of most of these letters are at Rome, 
Archives of the O.M.L Postulation; letters polycopied by 
Father Marcel Ferragne in Le Pere Gerard nous parle, 
Roma, Lesotho, 1972, 4 volumes.

B - DIARY OR HISTORICAL CODEX at Roma (Lesotho) and 
at Saint Michael, etc.

1 - Memorandum on the Mission of the Immaculate Concep
tion among the Basothos or Diary of the Mission at 
Mother of Jesus Village. Orig.: Archives of the Arch
bishop’s house at Maseru.
a) white notebook, 92 pp.: December 25, 1864 - April 
29, 1866.
b) blue notebook, 69 pp.: October 7, 1866 - end of De 
cember, 1868.
c) deep blue notebook, 43 pp.: June 1869 - June 1870; 
April 1871 - September 1871.
d) notebook of 12 pp. September 1, 1874 - February 
1875.

2 - Notes on the Mission of Saint Michael, 1862-1875. 
Orig.: Archives of the Archbishop’s house in Maseru.

3 - Diary of the Saint Monica Mission, 1876-1897.
a) notebook 1876-1881. Archbishop’s house at Maseru.
b) notebook 1881-1890 not found.
c) notebook 1890-1896, 45 pp. Orig.: Rome, Archives of 
the Postulation. DM II-2.
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4 - Diary of the trip to Natal, March 1896, pp. 45 and 46. 
Orig.: Rome, Archives of the Postulation.

N.B. This Diary or historical Codex on different missions, etc. was poly
copied by Father Marcel Ferragne, op. cit., 4 vol.

C - SPIRITUAL WRITINGS

1 - Retreat notes, 127 pp. Orig.: Rome, Archives of the Pos
tulation. DG II-1.

2 - Notes of reading or instruction outlines from 1851 to 
1914, 24 notebooks, about 2000 pp. Orig.: Rome, 
Archives of the Postulation. DG 1-1 to 12.

3 - Life of Jesus in Sesotho: Mehlala ea Jesu-Kreste, s.d, 
100 pp. Orig.: Rome, Archives of the Postulation. DG II- 
3.

D - VARIOUS WRITINGS

1 - Notes for a Death Notice for Bishop Allard, s.d. after 
1889, 8 pp. Orig.: Rome, Archives of the Postulation. 
DG II-4.

2 - Pages without titles or dates, about 20 pp. Orig.: Rome, 
Archives of the Postulation. DG II-4.
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BIOGRAPHIES AND STUDIES ON BL. FATHER GERARD

1948 J.C. ZELTNER, o.m.i. Le Pere Gerard, apotre du 
Basutoland, in Etudes Oblates, t. 7 (1948), pp. 
196-210.

1951 A.ROCHE, o.m.i., Claries australes, Joseph
Gerard, o.m.i., le “pretre bien-aime des Ba
sotho". Lyon, ed. du Chalet, 396 PP

1951 Pole et Tropiques, n. 1, 1951, L’Apotre du Basu
toland, le Pere Gerard, o.m.i., Lyon 32 pp.

1954 Congregatio Rituum, Positio super introductione 
causae Josephi Gerard. Roma, 1954, circa 650 
pp.

1955 A. ROCHE, o.m.i., Le Cavalier des Malouti, 
Joseph Gerard, o.m.i., 1831-1914. Lyon, ed. du 
Chalet, 169 pp.

1955 J. MORABITO, o.m.i., Jamais plus comme lui. 
Vie et vertus du Serviteur de Dieu le Pere Joseph 
Gerard, o.m.i. Lesotho documents. Roma, 
Lesotho, 52 pp. polyc.

1956 A. ROCHE, o.m.i., Chez le lion de la montagne, 
le P. Gerard, o.m.i., apotre des Basotho. Illustra
tion de C. Juillard. Lyon, ed. du Chalet, s.p.

1956 A. ROCHE, o.m.i., Und seine Liebe siegte doch, 
Joseph Gerard, o.m.i., Apostel der Basotho. 
Transl. of Clartes australes, par R. Simon, o.m.i. 
Vurzburg, Echter Verlag, 215 PP

1961 A. ROCHE, o.m.i., Sotto la croce del Sud. Vita 
del P.G. Gerard, o.m.i. Transl. of Clartes aus
trales, da F. Trusso, o.m.i. Firenze, 137 pp.

1969-1972 M. FERRAGNE, o.m.i., Le Pere Gerard nous 
parle... 1854-1914. Lesotho-documents, Roma, 4 
vol.

1970 Congregatio pro Causis Sanctorum, Positio super 
virtutibus Josephi Gerard. Roma, 1970, circa 800 
PP-
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1976

1981

1982

1987

1987

1987

1987

1987

1987

1988

1988

1988

1988

Joseph Gerard

Congregatio pro Causis Sanctorum, Relatio et 
vota congressus peculiaris super virtutibus 
Josephi Gerard. Romae, 70 pp.
Pole et Tropiques, Lyon, mars-avril 1981, Joseph 
Gerard, o.m.i. I’apbtre du Lesotho, pp. 65-96.
B. ALBERS, o.m.i., Father Joseph Gerard, 
o.m.i., apostle of the Basotho, in Vie Oblate Life, 
t. 41(1982), pp. 233-248.
J.G. BROSSARD, o.m.i., Le Pere Gerard, o.m.i., 
specialiste des missions difficiles, nous parle de 
I’Afrique du Sud et du Lesotho. Choix de textes. 
Rome, 66 pp. polyc.
Congregatio pro Causis Sanctorum, Positio super 
miraculo Josephi Gerard. Romae, 70 pp.
Congregatio pro Causis Sanctorum, Relatio et 
vota congressus peculiaris super miro. Romae, 
37 pp.
A. ROCHE, o.m.i., Joseph Gerard, o.m.i., 
Vapotre du Lesotho. Illustrations de Claude Juil- 
lard. Ed. oblates, Moselle, 139 pp.
V. SEVERO, o.m.i., P. Joseph Gerard, il suo la- 
voro di evangelizz,azione presso i Basotho. Fras
cati, Quaderni di Vermicino, n. 17, 74 pp.
A. STEFFANUS, o.m.i., Le P. Gerard, o.m.i., 
Choix d’ecrits, 35 pp.
G. O’HARA, o.m.i., Father Joseph Gerard, 
Oblate of Mary Immaculate. Durban, 65 pp.
Pole et Tropiques, Lyon, juillet-aout 1988, Le Bi- 
enheureux Joseph Gerard, Pere de I’Eglise du 
Lesotho, pp. 34-62.
Missioni O.M.I., settembre 1988, Beato Giuseppe 
Gerard missionario nel Lesotho, di pura razza 
o.m.i., pp. 205-252.
The Pope among us. The beatification of Father 
Joseph Gerard, o.m.i., 15-09-88. [Johannesburg], 
The Star, 63 pp.
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Index of Names

— A —
Albini, C. D., O.M.I., 162-163. 
Algeria, 18.
Allard, J. F., O.M.I., bishop, 
20, 29-45, 49-63, 65-67, 71-72, 
90, 98, 100, 101, 108, 130, 135, 
138, 146, 150, 151, 172. 
Aloysius Gonazaga, saint, 17. 
Anne Madeleine, sister, 33, 
116, 117, 122, 123.
Antoine, J.E., O.M.I., 95. 
Artaban, Father Gerard’s horse, 
115-116, 145, 168-169.
Aubert, Cas., O.M.I., 26.
Augier, Cassien, O.M.I., 93, 
105, 124.
Augustine, saint, 116. 
Aulmont, parish priest, 13.

— B —
Balain, M., O.M.I., bishop, 20. 
Barbier, abbe, 16.
Barret, Justin, O.M.I., 26, 28- 
30, 33,59, 119, 122-123.
Barthelemy, J. M., O.M.I., 56- 
58, 73, 77.
Basutoland, cf. Lesotho. 
Baudry, A., O.M.I., 93-94, 161. 
Bechuanaland, 93, 100.
Bell, major, 71.
Bellon, Charles, O.M.I., 26. 
Bernard, Pierre, O.M.I. Brother, 
29-30, 35, 39, 49, 56, 101, 149. 
Biard, Louis, O.M.I., 78, 83.
Bloemfontein, 42, 72.
Bompart, Victor, O.M.I., 34-37, 
39, 44.

Bouxieres-aux-Chenes, village 
and church, 13-16, 27.
Butler, catechism of, 54.

— C —
Caledon, river, 42, 49, 54, 60, 
79.
Canada, 18-20, 157.
Cape of Good Hope, 29-30.
Cayens, parish priest, 15-16.
Cenez, Jules, O.M.I., bishop, 
13, 19, 78, 83, 94, 105-109, 
113, 119, 127, 144, 154, 158.
Chaka, chief, 54.
Charles, saint, 13.
Collier, bishop, 29-30.
Compin, Joseph, O.M.I.
Brother, 30.
Courtes, H., O.M.I., 26.
Cure d’Ars, 137.

— D —
Dassy, Toussaint, O.M.I., 18.
Debanne, Louis, O.M.I., 95. 
Debs, F. X., O.M.I. Brother, 
119,162.
Deltour, Marcel, O.M.I., 58, 64, 
66, 85, 89-93, 95, 98, 119, 125- 
126.
Derriennic, E., O.M.I., 109.
Devereux, A., bishop, 30, 42. 
Dontenwill, Augustin, O.M.I., 
131.
Drakensberg, mountains, 42, 
49.
Dumisa, Zulu chief 31-35.
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Dunne, Laurent, O.M.L, 30.
Durban, 29, 39, 72, 93.

— E —
England, 60, 87-89, 130.
Eulmont, 16.

— F —
Fabre, Jose., O.M.L, 21, 42, 55, 
59-60, 72, 74, 87, 90.
Ficksburg, 73.
Foulonneau, J., O.M.L, 112.
Forbin-Janson, Charles, bishop, 
16.
Francis Xavier, saint, 99, 137, 
147.

— G —
Gaughren, Ant., O.M.L, bishop, 
91,92, 98.
Gaughren, M., O.M.L, bishop, 
119.
Gendoles, abbe, 16.
Gerard, Barbara, 17.
Gerard, Elisa, 16, 79, 82, 108, 
112, 121.
Gerard, Jean, father of Joseph, 
13-14, 19-20.
Gerard, Jules, 79, 88.
Gethsemane, mission, 78, 83.
Gibralter, 29.
Grahamstown, 71.
Gregory, 115.
Griffith, R., vic, ap. of the 
Cape, 30.
Griffith, N., king of Lesotho, 
112, 129-130.
Guibert, H., O.M.L, bishop,60.
Guilcher, Martin, O.M.L, 113- 
114, 117.

Guyon, Leon, canon, 13-14, 17.

— H —
Hidien, Anatole, O.M.L, 56, 63. 
Hoenderwangers, premon- 
stratensian, 42.
Hoffmeier, H., O.M.L, 115.
Hugonec, H., O.M.L, 107, 109, 
168.

— I —
He Bourbon, 29, 101.
Intonjana, river, 35.
Island of Mauritius, 29, 136.

—j— r
Jesus Christ, 53, 55, 62, 74, 
108, 151, 158, 161.
Jolivet, Charles, O.M.L, bishop, 
60, 64,71-78,81,82, 90-91, 
110, 160.
John the Evangelist, 13. 
Jonathan,chief, 86-88, 96-97, 
161.
Joseph, saint, 88, 109, 122, 156.

— K —
Khomokhoana, river, 71. 
Kimberley, 72, 89.
Korokorow, mission, 57, 64, 66.

— L —
Lacombe, V., O.M.L, 26.
Laval, Bl. Jacques Desire, spiri- 
tan, 29, 101, 136.
Lavelochere, Nicolas, O.M.L, 
19.
Le Bihan, Fr., O.M.L, 39, 41, 
59, 71, 74, 76, 84, 89, 90, 98. 
Lebreton, Henri, O.M.L, 153.
Lenoir, H., O.M.L, 92.
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Leonard, Father, O.M.L, 18.
Lerotholi, chief, 88.
Lesotho, 29, 30, 41, 42-43, 49- 
133.
Lesotho, apostolic prefecture, 
92-95.
Logegaray, J. N., O.M.L, 24-25, 
30, 34, 155.

— M —
Maama, chief, 126-130.
Magdalene, saint, 16.
Mafisa, 73.
Maketiketi, chief (Magidigidi), 
38-39.
Malouti, montains, 54.
Mangin, Jos., O.M.L, 18.
Manuel, Ferdinand, O.M.L 
Brother, 34.
Marchal, J.J., O.M.L, 21, 26.
Margaret Mary, mission, 83, 97. 
Marseilles, major seminary, 21- 
22.
Martinet, Aime, O.M.L, 60-61, 
65-67, 75, 79, 92, 108, 141, 
148.
Mary Immaculate, 21, 40, 49- 
55, 74, 76, 80, 88, 98, 99, 108, 
113, 120, 122, 156, 162-166. 
Masupha, chief, 83, 88, 112, 
115.
Matebele, 113, 137.
Mazenod, Bl. Eugene, bishop, 
19-22, 25, 26,31,34, 35, 37, 
40, 43, 55, 100, 135, 136, 138, 
143, 145, 150, 151, 152, 154, 
159.
Menjaud, A. B., bishop, 16. 
Miller, G., O.M.L, 107.
Mohlohlo, chief, 166.

Molapo, chief, 42, 71, 74, 85, 
96.
Monginoux, Odilon, O.M.L, 64, 
71,74, 76, 90, 93.
Monica, saint, 74, 76, 116, 156.
Montolivet, Lesotho, 84, 90.
Montolivet, Marseilles, 26.
Moran, mason, 73.
Moran, Patrick, O.M.L Brother, 
56.
Moshoeshoe, chief of Lesotho, 
42-43, 46, 49-61, 71, 74, 83, 85, 
125, 129, 130, 141.
Motse oa’m’a Jesu, cf. Mother 
of Jesus village.
Mouchette, Ant., O.M.L, 18, 19, 
22, 26.
Mozambique, 30, 41.
Mulligan, Ph., O.M.L Brother, 
73.

— N —
Nancy, monastery of the Visita
tion, 14.
Nancy, major seminary, 16-18.
Nancy, N.-D. de Bon Secours, 
14.
Natal, 22, 26, 28, 29-43, 54, 58- 
60, 72, 73,90, 101, 119, 122, 
140, 146, 161.
Nicholas, saint, 16.
N.-D. de I’Osier, 19, 20, 24-25.
N.-D. de Sion, 20.

— O —
Odilia, Sister of the Christian 
Doctrine, 15.
Our Lady of Seven Sorrows, 
160.
Our Lady of Seven Sorrows, 
mission, 38-41, 142.
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Orange Free State, 30, 41, 42, 49, 
73, 78, 86.
Orange Free State, vicariate, 91- 
93.

— P —
Paul, saint, 143, 150.
Pennerath, J. P„ O.M.I., 113, 117, 
123, 129, 131, 153.
Pietermaritzburg, 30, 33, 41, 49, 
54,71,72, 161.
Poirier, J., O.M.I. Brother, 77, 78, 
89.
Pont-il-Mousson, minor seminary, 
16-20, 23.
Porte, F., O.M.I., 78, 83, 93, 98- 
103.
Port Elisabeth, apostolic vicariate, 
30.
Port Natal (Durban), 29, 30, 72.
Pretoria, 72.

— R —
Ravignan, S.J., 161.
Rey, Achille, O.M.I., 21.
Reynard, Alexis, O.M.I. Brother, 
26.
Richard, Gustave, O.M.I., 21, 24- 
25.
Richard, M„ 15-16.
Roche, Aime, O.M.I., 147, 158.
Rolland, E„ O.M.I., 119.
Roma, Lesotho, 71, 75-78, 83, 88, 
89-95, 105-133, 140-145, 158.
Rouffiac, A. M„ O.M.I., 26.
Ryan, M., 73.

— S —
Sabon, Jean, O.M.I., 30, 39. 
Sacred Heart, 83, 111, 113, 118, 
120.
Saint Gabriel, mission, 106.
Saint Leo, Oblate farm, 83.

Saint Michael, 1st mission of 
Natal, 31-35, 38, 146.
Saint Michael, 2nd mission of 
Natal, 34-39, 139, 142, 159.
Saint Michael, mission in 
Lesotho, 57, 62, 64, 66, 74, 115. 
Saint Monica, mission, 71-104, 
108, 140-141, 147, 148, 154- 
159.
Santoni, J. P., O.M.I., 20.
Semeria, Et., O.M.I., bishop, 26. 
Sepota, chief, 112, 115, 166.
Simonin, G., O.M.I., 18.
Sion, mission, 83.
Soullier, Louis, O.M.I., 82, 91- 
94, 96-97, 107, 108, 121, 157. 
Sri Lanka, 157.
Stofflet, Ursula, 13-14.

— T —
Tempier, F. de Paul H., O.M.I., 
21-22, 25, 26, 56, 140, 157.
Terpent, Jos., O.M.I. Brother, 
39-41,51.
Thaba Bosiu, 42, 50, 54, 71.
Tloutle (Thlo-o-thle), 43, 49.
Toulon, 29.
Transvaal, 30, 72, 91.

— U —
Umzinkulu, river, 38,41. 
Umkomazi, river, 32.

— V —
Vemhet, P„ O.M.I., 78.
Village of the Mother of Jesus 
(Roma, Lesotho), 49-69.
Vincens, A., O.M.I., 26.

— W —
Weimer, Jos., O.M.I. Brother, 
78.
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Index of Subject Matter

— A —
Apostasies, 61-63, 71, 86-87, 
127.
Apostolate of Prayer, 82, 111.
Apostles, 52, 38.
Association of Christian Wid
ows, 57, 148.

— B —
Baptisms, 13, 15, 17, 40, 55, 
76,81, 112, 139.
Basotho, 29, 41-43, 51, 66-67, 
passim.
Boers, 41-43, 54-55, 61, 102, 
130.
Breviary, 118.
Brothers, 87.
Brothers, Marists, 106.

— C —
Catechism teaching, 53, 59, 61- 
63, 67, 76, 146.
Catechism translations, 45, 54.
Catechists, 57, 148.
Catechumenate, 54, 59, 61-63, 
67, 76, 146.
Celibacy, 52.
Chiefs, 36, 38, 51-52, 57, 140- 
141.
Church, 55, 62, 139-140, 151.
Circumcision, 61, 75, 85, 142.
Clergy, native, 149.
Codex historicus of Roma, 55- 
58, 63, 147, 171.
Codex historicus of St. Monica, 
76, 84, 85, 143, 147, 171.

Community, 30, 37, 106, 119, 
153.
Confessions, 59, 63, 110, 114.
Confirmation, 16, 55, 112.
Confraternity of the Heart of 
Mary, 83, 111.
Confraternity of the Sacred 
Heart, 111, 118.

— D —
Death, 120-123, 126-131.
Demon, 85, 138.
Diviners, socerers, 37, 51, 142.
Drunkenness, 86.

— E —
Ends of the Congregation, 162- 
163.
English, 54, 88.

— F —
First communions, 14-16, 112.
Fraternal charity, 24-26, 107, 
119, 137, 149-150, 153.
Funeral, 129-131.

— G —
Gospel, 36, 43, 49, 138, 143, 
149, 162.

— H —
Hope, 38, 45,51,57-58.
Holy Family of Bordeaux, sis
ters, 56, 57, 60-61, 74, 75, 77- 
81, 86, 96-97, 106, 112, 123,
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141, 148-149.
Holy Cross of Menzingen, sis
ters, 106.
Holy Week, 123, 160.
Humility, 21, 24, 25, 39, 120, 
157.
Hymns, 32, 36-37, 56, 67.

Penances, public, 63, 165.
Perseverance, final, 120-123.
Piety, 24-25, 168-169.
Polygamy, 33, 37, 51, 61, 85, 
141, 143.
Poor, poverty, 72, 77-81, 87-89, 
96-97.
Prayer, 39, 75, 81, 115-116,

— J — 130, 152-153, 164-169.
Joy, 35, 37, 55, 76, 106, 113, 
118-120, 153, 159-163.

Protestants, 38, 52, 61, 66, 102.

— R —
— L — Reform of morals, 52-53, 143.

Languages, 31, 44-45, 50. Regularity, 58-59, 89-92, 98, 
106-107, 150-154.

— M — Religious life, 150-154.

Marriages, 64, 141.
Martyrdom, 40.
Mercy, 121.
Missionary methods, 29, 75, 
136-150.

Retreats, 32, 39, 50, 111, 145, 
154-156.
Rosary, 164-169.

— S —
St. Joseph College, 57.

— N — Sacraments, 146-147, 158-161.
Sacrifices, 24-25, 34, 58-63,

Neophytes, 10, 61-63, 82, 146.
Night of the soul, 154-159.
Novitiate, 20, 24-25.

154-156, 167.
Schools, 56-57, 62, 66, 72, 77, 
80, 81, 83, 109, 141, 149.

— O —
Sick, 81, 82, 102, 114-118.
Sicknesses of Father Gerard,

Obedience, 25-26.
Oblation, 21, 26, 119, 124.
Oblates of Mary Immaculate, 
21, 55-56, 62, 72, 89-95, 119, 
150-152, 157, 162.
Ordination to priesthood, 30, 
119, 125-126.

58, 97, 116, 120-123.
Sin, 113, 154-159, 165, 168.
Societe evangelique de Paris, 
51-52, 61,71,75,98, 141.
Studies of Father Gerard, 23. 
Sufferings, 73, 77, 84-88, 114, 
154-159.

— P — — T —
Paganism, 85, 140-144. Timidity, 154-156.
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Translations, 44-45, 54, 71.
Travel, 41-43, 51, 71-72, 81-83, 
112.

— V —
Visiting homes, 36, 51, 75, 76, 
81-83, 109-110, 112, 114-117, 
137, 144-145.
Visits to the Blessed Sacrament, 
17, 36, 37, 74, 80, 88, 111, 115- 
118, 159-168.
Vocation, 17-18, 22.

— W —
Wars, 54-55, 74, 80, 87-88, 
120-121.
Way of the Cross, 17, 165, 167.
Will of God, 95.

— Z —
Zeal, 34, 40, 45, 53, 72, 101- 
103, 107, 109, 127-129.
Zulus, 29-43, 52, 123, 139, 140, 
142, 143, 155, 157.




